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THE IMPORTANCE
OF MARRIAGE

‘Abdullah said: We were young men with God’s [
Messenger (peace be upon him) and we had nOthing- I %Believers, fasting is decreed for you as it was

The Prophet said to us: decreed for those before you, so that you may
be God-fearing.  (2: 183)

% | £Tell believing men to lower their gaze and to be

Young people, whoever of you can meet marriage mindful of their chastity. This is most conducive
. hould e . to their purity. God is certainly aware of all that

requwements, shou get married. or marriage they do. (30) And tell believing women to lower

helps to lower one’s gaze and maintain chastity. their gaze and to be mindful of their chastity,

and not to display their charms except what may

ordinarily appear thereof.% (24: 30-31)
% Whoever cannot, may resort to fasting, and it will be I 4As for those who are unable to marry, let
f help.® them live in continence until God grants them
S sufficiency out of His bounty.% (24: 33)

I g%And among His signs is that He creates for you
spouses out of your own kind, so that you might
incline towards them, and He engenders love and
tenderness between you. In this there are clear
signs indeed for people who think.% (80: 21)

| [l The Narrator

Abu ‘Abd al-Rahman ‘Abdullah ibn Mas‘td ibn Ghafil
ibn Habib who belonged to the Hudhayl tribe was one
of the very early companions of the Prophet (peace
be upon him). He was the first to recite the Qur’an in
public in Makkah. He migrated to Abyssinia, then to
Madinah and took part in the Battle of Badr and all
other military expeditions with the Prophet. He took
care of the Prophet’s sandals, helping him to wear
them when he moved, and kept them for him when
the Prophet took them off as he sat down. He died in
Madinah in Year 32 or 33 AH, 654 CE.

| ]

The Prophet (peace be upon him) advises young men
to get married, because marriage helps them to lower
their gaze at women and helps them to maintain their
chastity. The advice to a young man who cannot
afford marriage is to fast, because fasting is a great
help in keeping a person away from what is forbidden.

L

1 Related by al-Bukhari, ; Muslim, 1200.
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In this hadith, the Prophet (peace be upon him) addresses young men and recommends
that they get married early, because they are the ones who feel the sexual urge most. The
recommendation goes initially to those who are able to afford the costs and can meet the duties
attendant on marriage. Marriage helps a young man to lower his gaze so that he does not look
at forbidden temptation and forget what benefits him in this life and the life to come. Moreover,
it helps him to maintain his chastity and steer away from illegitimate sex.

Young men who do not have the means and cannot afford to get married should still maintain
their chastity and guard against falling into sin until God gives them what they need. This is in
line with what God says: ‘As for those who are unable to marry, let them live in continence until
God grants them sufficiency out of His bounty’. (24: 33) Perhaps the most helpful way in this
regard is fasting, because it suppresses the sexual urge and helps a young man to turn away
from what excites it.

Scholars say that ‘people may be classified into four groups: 1) Those who have the desire to get
married and are able to afford it. These are encouraged to marry; 2) Those who neither find the
desire nor are able to afford marriage. For these, marriage is discouraged; 3) Those who have
the desire but cannot afford it. Marriage is discouraged for these, and they are recommended
to fast in order to keep their desire in check, and 4) Those who can afford marriage but do not
have the urge to get married. The view of the Shafi‘T School is that for such people it is preferable
not to marry, but rather to give more time to worship. We may not say that for them marriage is
makrih, i.e., reprehensible, but we say non-marriage is preferable’.("

The Prophet makes his address to young people because they are the main group concerned.
The urge to get married is more likely to be stronger among them than older groups. However,
the advice applies to older people as well if they feel the same urge.

1 Al-Nawawt, Sharh Sahih Muslim, Vol. 9, p. 174. English edition, Vol. 8. Book of Marriage, Chapter 1.
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Advocates of Islam and educators must give clear attention to the problems and concerns of
young people, and guide them to what is best for them.

Helping young people to have the means to get married is one of the more important ways
to earn God'’s pleasure. God orders the Muslim community to attend to this need as He says:
‘Marry the single from among you as well as such of your male and female slaves as are
virtuous. If they are poor, God will grant them sufficiency out of His bounty. God is munificent,
all-knowing’. (24: 32)

Maintaining one’s chastity and lowering one’s gaze are among the important duties of every
Muslim. It is not permissible for a Muslim to go on the loose with looks and action.

One of the best motives to accept religious rulings is that a scholar should explain the reason for
that ruling and the benefits it gives. The hadith shows that when the Prophet encouraged young
people to get married, he explained that marriage helps them to lower their gaze and maintain
their chastity. Therefore, advocates, scholars and muftis should mention the basis of Islamic
rulings and their purposes.

The Prophet (peace be upon him) attached a condition for taking the step to get married, which is
the ability to meet its requirements. These include the physical ability to have sexual intercourse
with one’s spouse and the financial ability to establish a family and look after it. A person who
does not meet these requirements must not try to get married.

All five rulings may apply to marriage. It may be a duty if one meets the conditions of ability
and fears that he may resort to what is sinful if he does not get married. Marriage may be
recommended if a person is able to meet the requirements but is able to maintain his chastity.
It is certainly discouraged for a person who is in no need of it, such as an elderly person or one
who is ill and does not experience the sexual urge.

A person who cannot get married because of poverty must train himself and live in continence,
as God says: ‘As for those who are unable to marry, let them live in continence until God grants
them sufficiency out of His bounty’. (24: 33)

God has promised every Muslim to meet the marriage costs. The Prophet says: ‘It is an
undertaking to which God has committed Himself to help three types of people: a slave who
has entered into a contract to buy his own freedom; the one who seeks to get married so as to
maintain his chastity and the one who joins jihad for God’s cause’.®”

1 Related by al-Tirmidhri, 1655; al-Nasa', 3120; Ibn Majah, 2518.






CHOOSING ONE’S
SPOUSE

Abu Hurayrah narrated: -

I %Marry the single from among you as well as

that the Prophet (peace be upon him) said: A woman such of your male and female slaves as are
) i i . virtuous. If they are poor, God will grant them
is sought in marriage for four things: her wealth, sufficiency out of His bounty. God is munificent,
family lineage, beauty and faith. Make sure to have all-knowing » (24: 32)

h e e d d h I %And among His signs is that He creates for you
the re Igious one, [ or It you do nOt] you end up the spouses out of your own kind, so that you might
poorer. incline towards them, and He engenders love and

tenderness between you. In this there are clear
signs indeed for people who think. 3 (30: 21)

I %Mankind! We have created you all out of a male
and a female, and have made you into nations
and tribes, so that you might come to know one
another. Truly, the noblest of you in the sight of
God is the one who is most genuinely God-fear-
ing. God is all-knowing, aII-aware.% (48: 13)

| [l The Narrator

‘Abd al-Rahman ibn Sakhr al-Dawsr al-Azdi of Yemen
was better known by his appellation, Abu Hurayrah.
This is what is best known about his name and his
father’s name. He embraced Islam in the year in which
the Battle of Khaybar took place, i.e. Year 7 of the Hijri
calendar. He remained close to the Prophet, eager

to learn, and accompanied the Prophet wherever

he went. He was one of the best memorizers of the
Prophet’s companions and the one who narrated the
largest number of hadiths. Al-Bukhari mentioned that
more than eight hundred companions of the Prophet
or those who belonged to the tabi‘in generation
narrated hadiths from him. ‘Umar ibn al-Khattab ap-
pointed him as Governor of Bahrain. Later he returned
to Madinah and devoted his time to narrating the
Prophet’s hadiths and educating people about their
faith. He died in Year 58 AH, 678 CE.

__[llsummary_

The Prophet (peace be upon him) states the fact that
people choose their wives for one or more of four rea-
sons: her wealth, family lineage, beauty and faith. He
advises everyone who wants to get married to choose
the woman with faith, because this is best for him.

1 Related by al-Bukhari, 5090; Muslim, 1466.




ﬁﬁ@ The Prophet (peace be upon him) mentions that in the majority of cases men choose their
wives for one of four reasons. Some choose a rich woman so that he and his children will have
a comfortable life. Moreover, a rich woman does not burden her husband with her expenses.
Some look for a woman with a good family descent, hoping to raise his own social status
through connection with her close relatives. There are men who look for beauty as the main
consideration in their choice of wives. Such a person wants a woman whom he will feel pleased
to look at. And there are people who prefer a religious woman who will look after him and
their family. The Prophet then gives his sound advice telling us that the religious woman is
the best to choose. In the case of one who does not take his advice, the Prophet uses an old
Arabic expression which literally means: ‘If you do not, your hands will stick to dust’. This is
not understood literally, but the Prophet’s advice means that the one who does not choose the
religious woman exposes himself to failure and disappointment.

%} This does not mean that a Muslim must choose a religious woman who is poor, or ugly or of low
family status. What it means is that the first consideration in his choice should be the woman’s
faith. If one manages to find a religious, pretty woman who belongs to a distinguished family,
he will have the best of women. However, a religious poor woman is better than a rich woman
who is not religious; a religious woman belonging to a family of low social status is better than a
daughter of a high class family but irreligious; and a religious woman who is deprived of beauty
is better than a very pretty woman without faith.

% Therefore, the Prophet (peace be upon him) encourages Muslims to marry good religious
women. He said: ‘The life of this world is a brief enjoyment, and the best comfort in this world is
a goodly wife’.®) The Prophet was asked: Which is the best of women? He said: ‘The one who
pleases her husband when he looks at her, obeys his order, and does not do with herself and
her property what he dislikes’.®

A goodly wife pleases her husband and fears God in how she treats him. She protects his
honour and takes good care of their children. She is considerate and God-fearing in her dealings
with his family and property, and helps him to do what pleases God.

1 Related by Muslim, 1467.
2 Related by al-Nasa’, 3131.
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A Muslim should choose a wife who is religious, because she is obedient, easy to deal with
and she helps him to earn God’s pleasure. The Prophet (peace be upon him) said: ‘Four things
contribute to happiness: a goodly wife, a spacious home of residence, a good neighbour and a
comfortable means of transport. Four things contribute to unhappiness: a bad neighbour, a bad
woman, a small home and uncomfortable transport’.”

Every woman should endeavour to be a good wife, fearing God in how she treats her husband
and his family. The Prophet said: ‘If a woman attends to her five obligatory prayers, fasts her
month [of Ramadan], maintains her chastity and obeys her husband, she is told: Enter Heaven
through any of its gates you choose’.?

The hadith urges that we seek to associate with religious people in whatever we do, because
their association will benefit us as we learn from their manner, morality and good ways, benefit
by their blessing, and fear no evil from their side.

The Prophet (peace be upon him) points out the advantage of choosing a goodly wife. He also
advises Muslim families to facilitate the marriage of a goodly man, even though he may be
poor and belong to a family with low social status. The Prophet says: ‘If a man whom you find
acceptable in as far as his manners and religion are concerned comes to you with a marriage
proposal, accept his proposal. Unless you do, there will be oppression on earth and much
corruption’.®

1 Related by Ibn Hibban in his Sahih anthology, 1232.
2 Related by Ahmad, 1664.
3 Related by al-Tirmidhi, 1084; Ibn Majah, 1967.






RULINGS
CONCERNING
BREASTFEEDING

‘A‘ishah, the Prophet’s wife, narrated that -

I %Forbidden to you [in marriage] are your
God’s Messenger (peace be upon him) was with her mothers, your daughters, your sisters, your aunts
. X L paternal and maternal, your brother’s daughters
when she heard the voice of aman seeking permission and your sister’s daughters, your mothers

who have given suck to you, your suckling

to enter Hafsah’s home. | said: “Messenger of sisters...".  (4: 23)

God, there is a man seeking entry to your home”.
God’s Messenger said: “l think he is so-and-so”,
(mentioning Hafsah’s uncle through breastfeeding). -

‘A’ishah bint A_bu Bakr ‘Abdullah ibn Abu Quhafah
I\ P _ _ P ‘Uthman ibn ‘Amir. She belonged to the Taym branch
% A'ishah said: “Had such-and-such (mentioning her of the tribe of Quraysh. She was was given the
own uncle through breastfeeding) been alive, would appellation Umm ‘Abdullah, referring to ‘Abdullah
o e @ q ibn al-Zubayr who was her sister’s son. The Prophet
he enter my home?” He said: Yes’ breaStfeedmg (peace be upon him) married her in Makkah two years
blocks marriages in the same way as birth”.™ before his migration, but her wedding took place in

Madinah in the month of Shawwal in Year 2 AH. She
was the only one of the Prophet’s wives who was a
virgin at the time of her marriage, while all his other
wives had previous marriages. She was one of the
Prophet’s companions who narrated a large number
of hadiths, in total 2,210 of them. She was a leading
Islamic scholar and one of the best female scholars.
According to authentic reports, she died in Madinah
in Year 57 AH, 677 CE, and was buried at al-Baqi*
graveyard.

__[llsummary_

‘A’ishah, Mother of the Believers, heard a man
seeking permission to enter the home of another of
the Prophet’s wives, Hafsah bint ‘Umar. When she
mentioned this to the Prophet, he said that he thought
the man to be Hafsah’s uncle through breastfeeding.
The Prophet told ‘A’ishah that breastfeeding blocks
marriages in the same way as birth.

1 Related by al-Bukhari, 2646; Muslim, 1444.
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God’s Messenger was with his wife, ‘A’ishah, in her apartment when she heard a man seeking
permission to visit Hafsah, another of the Prophet’s wives. ‘A’ishah told the Prophet and he said
that he thought the man was Hafsah’s uncle through breastfeeding, mentioning his name. What
he said to ‘A'ishah meant permissibility of that man’s visit to Hafsah. Had it been otherwise, the
Prophet would have acted and stopped the man’s entry.

When ‘A’ishah heard this, she mentioned her own uncle through breastfeeding and asked the
Prophet whether, had he been alive he could visit her when she was alone? In other words,
would he be treated like her real paternal uncle? The Prophet told her that breastfeeding has the
same effect as birth, with regard to blocking marriages.

‘Aishah narrates another hadith on this subject: ‘Aflah, Abu al-Qu‘ays’ brother, sought permission
to enter my home, after the decree of screening was revealed. [Abu al-Qu‘ays was ‘A‘ishah’s
father through breastfeeding.] ‘A‘ishah said: ‘I thought that | must not admit Aflah until | had
obtained God’s Messenger’s permission. The Prophet (peace be upon him) said: ‘What stopped
you permitting his entry? He is your paternal uncle’. | said: ‘Messenger of God, it was not Abu
al-Qu‘ays who breastfed me, but his wife did’. The Prophet said: ‘Admit him; he is your paternal
uncle’.®

It is unanimously agreed upon by scholars that breastfeeding blocks marriages in the same
way as blood relations. Hamzah was the Prophet’s uncle. His daughter was suggested to the
Prophet to marry. He said: ‘She is unlawful to me. Breastfeeding blocks marriages in the same
way as family relations. She is the daughter of my suckling brother’.®

However, it is a condition that the breastfeeding should be done during the normal time of
child breastfeeding, which is a maximum of two years. If a woman breastfeeds a child when
her own child has reached two years, has been weaned and stopped feeding on the breast,
this has no effect on marriage. (Note: this requires further clarification as at first sight it appears
contradictory.) ‘A’ishah narrated: ‘God’s Messenger (peace be upon him) entered my home when
| had a man sitting. He said: “‘A’ishah, who is this one?” | said: “He is my suckling brother”. He
said: “Be careful whom you consider your suckling brothers. Breastfeeding is what satisfies
hunger”.®

If a child takes a drop or two, this does not count. The child must have five full feeds, taking the
woman'’s breast each time and sucks its fill, then leaves it at will. Such is the feed, even though
it may be short.

1 Related by al-Bukhari, 4796; Muslim, 1445.
2 Related by al-Bukhari, 2645, Muslim, 1447.
3 Related by al-Bukhari, 2647; Muslim, 1455.
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It is not permissible for a wife to admit anyone into her home without her husband’s permission.
This is why ‘Aishah informed the Prophet that a man was seeking admittance into Hafsah’s
home.

The Prophet’s companions were the best of people apart from prophets. Yet it was forbidden for
them to enter someone’s home and be alone with a woman. This applies even more strictly to
other people.

It is not permissible for a person to be too strict in religious matters, unless there is need. A man
may not prevent his wife’s mahram, [i.e. a man who is unlawful to her to marry], to enter her
home, shake hands with her, travel with her, etc. unless that person is suspect in regard to his
faith and morality. The Prophet did not stop the man entering Hafsah’s, nor did he express any
displeasure.

It is not permissible for a man to enter the room of a woman who is a close relative without
permission, even if she is his sister or mother.

The Prophet’s statements are primarily taken as addressed to all and intended for legislation,
except such statements as are evidently applicable to him only or the addressee. When ‘A’ishah
heard his permission for Hafsah’s uncle to visit her, she thought that it might be especially given
to Hafsah. Therefore, she asked him about her own paternal uncle through breastfeeding. The
Prophet told her that had he been alive, he would not have prevented him visiting her.

A man should take care of his family and ensure that they learn what they need of the rulings of
their faith.

It is not permissible to take a complacent attitude in matters of breastfeeding, visits, privacy and
companionship in travel, etc. Every Muslim must make sure and confirm the status. Not every
breastfeeding blocks marriages. It must be within the normal period of child breastfeeding and
that it consists of at least five feeds, giving the child some satisfaction. Hence, the Prophet said
to ‘AVishah: ‘Be careful whom you consider your suckling brothers’.






DISCOURAGEMENT
OF DIVORCE

Jabir ibn ‘Abdullah narrated, saying: God’s Messenger [l

(peace be upon him) said:

@ Iblis takes his throne on the sea. He sends his troops

to lead people astray. The best of them in his eyes is
the one who leads farthest astray. Some one of them
comes and says | have done this and that. He [i.e.
Satan] says: ‘You have done very little’.

Cﬁ Then another one comes and says: ‘I did not leave

this man until | caused a schism between him and
his wife’. He brings him close to himself and says:
‘Splendid you are’.

I %[Iblis] said: ‘Since you let me fall in error, | shall
indeed lurk in ambush for them all along Your
straight path, (16) and | shall most certainly fall
upon them from the front and from the rear, and
from their right and from their left; and You will
find most of them ungrateful’. (17) [God] said:
‘Get out of here, despised, disgraced. As for
those of them that follow you, | shall fill Hell with
you all’.} (7: 16-18)

I %People! God’s promise is true indeed. So do
not let the life of the present world delude you,
and do not let deceptive thoughts about God
delude you. (5) Satan is your enemy, so treat him
as an enemy. He only calls on his followers so
that they will be among those destined for the
blazing Fire. 3 (35: 5-6)

| [ The Narrator

Abu ‘Abdullah Jabir ibn ‘Abdullah ibn ‘Amr ibn Haram
al-Ansari belonged to the Salimah clan of the Ansar.
He attended the second pledge given by the Ansar to
the Prophet at Agabah. He was a youth at the time,
accompanying his father who was one of the twelve
representatives. His father took part in the Battles of
Badr and Uhud. It is reported that Jabir took part in
the Battle of Siffin alongside ‘All ibn Abi Talib. He was
the mufti of Madinah during his lifetime. He died in
Year 78 AH, 698 CE. Thus, he was the last survivor
among the Prophet’s companions who attended the
second Agabah pledge of the Ansar.

__llsummary_

1

Related by Muslim, 2813.

The Prophet (peace be upon him) tells us that Satan
sets his throne on water and despatches his troops
to lead people astray. Whoever does more evil to
mankind gains a higher rank with him. The one whom
he praises most is the one who causes a schism
between a man and his wife.




0@} The Prophet (peace be upon him) mentions that Iblis erects his throne
on water, then despatches his troops and assistants to tempt people and
lead them astray. He tells them that the one who gains the highest status
with him will be the one who works the most evil among humans. When
they have accomplished their tasks, they return and tell him what they
did. They will mention how they managed to persuade humans to indulge
in different sinful actions, such as drinking alcohol, adultery, withholding
zakat, negligence of prayer, stealing, etc. None of these is of particular
interest to him. He belittles their work and says that it is not particularly
significant.

% Then comes one who will say that he continued to work on
a certain person until he caused a serious schism between

one, and draw the perpetrator to himself and say: “You are
splendid’, meaning ‘a great devil’. He will praise this one’s
work and consider it deserving of high position.

him and his wife. Iblis will be particularly pleased with this —-'-,____%_
o e 'm
"\. = Fegryd

Such praise signifies the great evil that the spoiling of
marital relations indicates. It leads to friction and enmity N
between man and wife and between their two families. It
may also lead to problems for their children and negligence
of their upbringing. It may further cause an increase in
unlawful sexual practices, with its very serious social
repercussions.







Implementation

2

The accursed Satan, Iblis, is the most hostile enemy of mankind. He declared his enmity to
Adam from the moment God commanded him to prostrate himself before Adam, but he refused.
He said to God: ‘I am nobler than he: You created me out of fire, while you created him out of
clay’. (7: 12) He declared his intention to mislead all human beings: ‘I shall indeed lurk in ambush
for them all along Your straight path, and | shall most certainly fall upon them from the front and
from the rear, and from their right and from their left; and You will find most of them ungrateful’.
(7: 16-17) Everyone should be on their guard, lest they fall prey to his temptation. For, if they do,
they soon will discover that they have gone far astray.

Satan uses various tactics to lead people astray, including whisperings, stirring up trouble and
hostility between people, giving sin an attractive hue, and promoting anger, prejudice, hastiness,
laziness, etc. Therefore every Muslim should always be on the alert, watching his tricks, and
seeking God’s refuge from him. God tells us in the Qur'an that seeking refuge with Himself
will protect against Satan’s whisperings and temptation. He says: ‘If a prompting from Satan
stirs you up, seek refuge with God; He hears all and knows all. If those who are God-fearing
experience a tempting thought from Satan, they bethink themselves [of God]; and they begin to
see things clearly’. (7: 200-201)




The proper refuge from Satan’s promptings is obeying God’s commandments and seeking His
secure refuge. Qatadah said: ‘Son of Adam, Satan is attacking you from all sides, but he cannot
attack you from above. He cannot prevent you from receiving God’s mercy’.

B

Beware, for Iblis and his troops are out to destroy Muslim homes.

Causing a split between man and wife leads to great evils, including rancour and enmity between
the families of both spouses, an increase in adultery which is the worst and most shameful of
major sins. It also causes material and mental harm to children, and may lead to their bad
upbringing. Hence, lblis is overjoyed when such instances are reported to him.
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SOME RULINGS
CONCERNING
DIVORCE AND THE
WAITING PERIOD

Ibn ‘Umar narrated:

that he divorced his wife once when she was in her
menstruation period, during the Prophet’s lifetime.

‘Umar ibn al-Khattab asked God’s Messenger (peace
be upon him) about this.

God’s Messenger was displeased.

God’s Messenger then said to him: ‘Order him to take
her back, then to leave her until she is cleansed [from
menses], then goes through another menstruation
period, and is then cleansed,

then he may keep her after that or divorce her before
touching her.

This is the start of the waiting period at which God,
Mighty and Exalted, ordered that women may be
divorced’.

In another version related by Muslim, the Prophet said:
‘Order him to take her back, then he can divorce her
when she is clean or pregnant’.®

1 Related by al-Bukhari, 5251; Muslim, 1471.

- From the Qur’an

I %Prophet! When you divorce women, divorce
them with a view to their prescribed waiting
period. 3 (65: 1)

I %As for women who are with child, their waiting

term shall end when they deliver their burden. 3
(65: 4)

| [ The Narrator

Abu ‘Abd al-Rahman ‘Abdullah ibn ‘Umar ibn al-
Khattab ibn Nufayl belonged to the ‘Adiy branch

of the Quraysh. He embraced Islam when he was
young. He migrated to Madinah with his father when
he was young, before attaining puberty. At the time
of the Battle of Uhud, he was too young to fight. His
first military effort was the Encounter of the Moat, i.e.
al-Khandagq. He also participated in the pledge under
the tree. He narrated much useful information and
numerous hadiths from the Prophet, and issued many
fatwas. He died in Year 74 AH 694 CE.

| [llsummary_

Ibn ‘Umar divorced his wife when she was having her
period. The Prophet ordered him to divorce her during
a period of cleanliness from menses, provided that

no sexual intercourse had taken place between them

then. Such is the proper divorce.
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‘Abdullah ibn ‘Umar was a young man during the Prophet’s lifetime. He got married, then he
divorced his wife once during her menstruation period.

‘Umar ibn al-Khattab went to see the Prophet and told him that his son, ‘Abdullah, divorced his
wife when she was menstruating. He wanted to know the Islamic ruling in this case.

The Prophet was angry because Ibn ‘Umar’s action was contrary to the proper Islamic way.

He told ‘Umar to say to his son that God’s Messenger (peace be upon him) ordered him to take
back his wife. When she had finished her period, he was to keep her through one more cycle of
cleanliness and menstruation.

When she had finished this cycle, she would be in a period of cleanliness during which no
sexual intercourse had taken place. As such, he may either divorce her before having sexual
intercourse with her, or he may retain her.

This is what God has legislated for people who need to go through a divorce.

Another version of the hadith makes it absolutely clear that the permissible way of divorce
requires that it takes place during a period of cleanliness from menses which is free of sexual
intercourse between the couple, or during pregnancy. That it may take place during pregnancy,
even with an intervening intercourse, is evidenced by other hadiths. The waiting period for a
pregnant divorcee lasts until the wife has given birth.

The purpose of delaying a divorce until a time of cleanliness and before intercourse is to
ascertain that the woman is not pregnant. Once her husband learns of her pregnancy, he may
reconsider whether he really wants to divorce. Moreover, this delay gives the husband time to
think and reflect.
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If a person entertains some doubt, mild as the doubt may be, about something he has done,
that person should consult scholars about it. Such consultation is required whether the matter
in question concerns an act of worship or some transaction involving other people.

It is permissible that a person sends someone else to ask for a fatwa, or a ruling, provided that
this emissary is able to put the case clearly and understand the ruling when given. ‘Abdullah ibn
‘Umar sent his father to ask the Prophet.

It is right that a scholar, educator or advocate of Islam feels angry because of something done
by a person asking about its acceptability, if the deed is serious and its ruling should have been
ascertained before it was done.

Since divorce during the wife’s menstruation or after sexual intercourse during cleanliness is
improper, and the reason behind this verdict is the need to reflect and think twice before taking
the decision to divorce, it is unwise for anyone to resort to divorce without proper reflection and
consideration.

The very fact that a woman is pregnant, or the couple have children, may be a reason that
stops people from resorting to divorce. This is one reason for forbidding divorce after a sexual
intercourse has taken place between man and wife and before she goes through her next
menstrual cycle.

It is important to refer to scholars of good standing for rulings applicable to divorce. A scholar
who is also a judge, or one who has experience in arbitration, is even more preferable. It is often
the case that people differ in their presentations of the scenario of a particular divorce case.
Moreover, scholars may differ in their rulings concerning certain details. Therefore, reference to
expert scholars is more reassuring.
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SOME RULINGS
CONCERNING
MOURNING

Umm ‘Atiyyah narrated that God’s Messenger (peace [l

be upon him) said: I £Those of you who die leaving wives behind,
their wives shall wait, by themselves, for four
months and ten days. When they have reached

@ No woman may be in mourning for a deceased person the end of their waiting-term, you shall incur no
for more than three days, except for her husband: SN O A LN E I EE AL
lawful manner. God is aware of all that you do.
four months and ten days. (2: 234)

o

She may not wear a coloured dress, except a yarn - The Narrator
dress. She may not apply kohl or wear perfume, ] - )
Umm ‘Atiyyah was an Ansari companion of the

except that when she finishes her period, she may Prophet, best known for her appellation. Her
i H 1) name was Nusaybah bint Ka‘b, but it is also given

apply a little incense. as Nusaybah bint al-Harith. She used to join the
Prophet (peace be upon him) on many of his military
expeditions, looking after the sick and the wounded.
She was the one who gave the Prophet’s daughter,
Zaynab, her final bath as she supervised the
preparations for her funeral.

__[llsummary_

The Prophet (peace be upon him) mentions that it

is not permissible for any Muslim woman to be in
mourning for anyone’s death more than three days,
except for her husband when her mourning extends
to four months and ten days. During this period she
may not wear coloured clothing, apply kohl or wear
perfume, except when she finishes her period, when
she may use some good scent to remove the smell of
menses.

1 Related by al-Bukhari, 313; Muslim, 938.




% The Prophet (peace be upon him) rules that it is not permissible for a Muslim woman to stop
wearing her normal clothes, finery or perfume, in mourning for a close relative such as a parent,
son, daughter, brother or sister, or anyone else for more than three days. The only exception
is for her husband, when she should stop wearing fineries, perfume or applying kohl for four
months and ten days.

Thus, for a close relative, the period of mourning is three days, which is enough to express
one’s grief for the death. A woman’s husband is excepted because he has a greater right.
Hence, Islam applies the rules of the waiting period and mourning equally for all married women,
whether the marriage has been consummated or not.™

This is applicable in the case of the husband’s death, but not in the case of divorce. Fine attire
may encourage a proposal of marriage. As a divorcing husband is alive, he can stop his divorced
wife from marrying during her waiting period, if she tries to do so, while this is not possible in
the case of the husband’s death. Therefore, the manifestation of mourning lasts for four months
and ten days. Four months is the period required for a pregnancy to be confirmed, and the ten
days are added to make this absolutely certain.®

This applies to a woman who is not pregnant. The waiting and mourning period of a pregnant
wife ends at the end of her pregnancy, whether it is short or long. This is based on the Qur’anic
verse that says: ‘As for those who are with child, their waiting term shall end when they deliver
their burden’. (65: 4)

% The Prophet (peace be upon him) then gives some detailed rulings concerning the period of
mourning, stating that a woman in mourning may not wear coloured clothing except a yarn
dress, which was a Yemeni type of dress where the threads are dyed before its cloth is made.
It was not considered very attractive. Hence, it was allowed. Other restrictions include that a
widow in mourning does not apply kohl or eyeliner, use perfume, except to remove the smell of
menses when she has finished her period. The Prophet mentions two types of plant that impart
a good scent when used like incense. This means that what should be used is not a perfume,
but a cleansing ointment that removes the smell of menses.

1 In his book on unanimity, al-ljima‘ (p. 90), Ibn al-Mundhir says that scholars are unanimous that the waiting period of a Muslim
woman who is not pregnant and whose husband dies is four months and ten days, whether the marriage is consummated or
not, and whether she is young, having not attained puberty, or old.

Ibn al-Qattan says in al-Igna‘ frMasa'il al-ljma‘, Vol. 2, p. 54, that all scholars agree that mourning is a duty for a widow, except
al-Hasan who is reported to think that mourning is not required. Every Muslim wife, who is a sane adult, must observe mourn-
ing for her husband for four months and ten days.

2 Al-Nawawi, Sharh Sahih Muslim, Vol. 10, p. 113. English edition, Vol. 8. Book of Divorce, Chapter 9.



The prohibition of using kohl or eyeliner applies if there is no special need for it. If a woman has
a particular need for such treatment, she uses it at night and wipes it off during the day. Umm
Salamah, the Prophet’s wife, reports: ‘When Abu Salamah passed away, God’s Messenger
(peace be upon him) visited me and noticed that | had applied aloe vera to my eyes. He said:
‘What is this, Umm Salamah?’ | said: ‘It is aloe vera and has no smell of perfume’. He said: ‘It
smartens the face. Therefore, use it at night and remove it during the day’.®

The woman in mourning should also refrain from using henna, wearing gold and silver jewellery.
The Prophet says: ‘A woman in mourning for her husband does not wear clothes dyed with
safflower or dyed red, or jewellery, and does not use henna or kohl’.®
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1 Related by Abu Dawud, 2305; al-Nasa’, 3537.
Related by Abu Dawud, 2304; al-Nasa™, 3535.
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Islam permits a woman to be in mourning, expressing her grief for the loss of a relative or a
friend, provided that she entertains no feeling of objection to God’s will and that her mourning
does not involve any action that incurs God’s displeasure, such as face slapping or garment
tearing or loud lamentation.

It is a woman’s duty to observe a period of mourning, if her husband dies, whether the marriage
has been consummated or not. If she is pregnant, her waiting period lasts until delivery;
otherwise, it lasts four months and ten days.

If a woman needs to use kohl for an eye complaint, and she has no alternative treatment for her
complaint, its use becomes permissible.
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A woman in mourning for her husband is forbidden all aspects of adornment. It is not permissible
for her to wear jewellery, use henna or eyeliners, wear perfume or the sort of clothing a woman
wears to please her husband.

The hadith indicates that a woman in mourning may use ointments that have no fine scent. She
may oil her hair to comb it, but not for its smell.

It is permissible for a woman in mourning to take a bath, go out for her needs and to speak to
men when needed, without voice affectation.

She may eat whatever she likes. Mourning does not imply any restriction on food or drink.
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SHARES OF
INHERITANGE

Ibn ‘Abbas narrated -

I %God has this to enjoin on you with regard to your
) : Ao A children: The male shall have a share equal to that
that God’s Messenger (peace be upon hlm) said: Give of two females. If there are more than two women,
the stipulated shares to their owners; what is left they shall have two-thirds of what [their parents]
leave behind; and if there is only one, she shall have
over goes to the nearest male person. ™ one-half of it. As for the parents [of the deceased],

each of them shall have one sixth of what he
leaves behind, in the event of his having a child;
but if he leaves no children, and his parents be his
heirs, then his mother shall have one-third; and if
he has brothers and sisters, his mother shall have
one-sixth after any bequest he may have made, or
any outstanding debt [has been deducted from the
total estate]. With regard to your parents and your
children, you do not know which of them is of more
benefit to you. This is, therefore, an ordinance from
God. God is all-knowing, wise. § (11)

I %You shall inherit one half of what your wives
leave behind, provided that they have left no
child; but if they have left a child, then you shall
have one-quarter of what they leave behind, after
[deducting] any bequest they may have made or
any outstanding debt. And they [your widows]
shall-inherit one quarter of what you leave behind,
provided that you have left no child; but if you have
left a child, then they shall have one-eighth of what
you leave behind, after [deducting] any bequest you
may have made or any outstanding debt. If a man
or a woman has no heir in the direct line, but has a
brother or a sister, then each of them shall inherit
one-sixth; but if there be more, then they shall share
in one-third, after [deducting] any bequest which
may have been made or any outstanding debt,
neither of which having been intended to harm [the
heirs]. This is a commandment from God; and God
is all-knowing, clement.% 4:11-12)

- The Narrator

Abu al-‘Abbas ‘Abdullah ibn ‘Abbas ibn ‘Abd al-Muttalib,
belonged to the Hashim branch of the Quraysh and
resided mostly in Madinah. He was born in the Hashimt
quarter in Makkah three years before the Prophet’s
migration. He was the leading scholar of the Muslim
community and the one who explained the Qur’an best.
He was the Prophet’s cousin. He was nicknamed al-bahr,
which means ‘the sea’, because of his broad knowledge.
The Prophet (peace be upon him) included him in his
prayers, saying: ‘My Lord, grant him insight into the
religion’.®? He was one of the Prophet’s companions who
narrated a large number of hadiths. He embraced Islam at
a young age and he remained very close to the Prophet
after the takeover of Makkah. He lost his eyesight when
he became old. He died at Taif in Year 68 AH 688 CE.

___[lisummary_

The Prophet (peace be upon him) orders anyone who is
in charge of the division of a deceased person’s estate

to start by giving the heirs who are entitled to specified
shares the shares due to them. Whatever is left is given to
the deceased’s nearest relatives.

1 Related by al-Bukhari, 143 (his text); Muslim, 2477.

1 Related by al-Bukhari, 6732; Muslim, 1615.




%@ God Himself undertook the division of inheritance, outlining in detail the shares each heir is

entitled to have. The Prophet clarified the Qur’anic rulings so that people receive their fair shares,
and no one takes something to which they have no claim.

In this hadith, the Prophet commands whoever is in charge of the division of the deceased’s
estate to start with the heirs who are given specified shares. When they have taken their shares,
the remainder goes to those known as the deceased’s ‘asabah, which means the deceased’s
heirs who are not given specified shares. If these are of the same degree of relation to the
deceased, they take the entire estate when they are the only heirs, but if the deceased is survived
also by one or more of those heirs entitled to a specified portion, these take their shares first
and the remainder goes to the ‘asabah heirs, such as the deceased’s children, full brother, half-
brother, paternal uncle and cousin.

The specified shares are six, and they are well-known: one-half, one-quarter, one-eighth, one-
third, one-sixth and two-thirds.

One-half is inherited by five different heirs when any of them happens to be the only heir. These
are the deceased’s daughter, the deceased’s son’s daughter, the deceased’s full sister or
paternal half-sister, and the deceased woman’s husband.

One-quarter is inherited by the deceased woman’s husband if there is a block on his share. It
is also inherited by the deceased’s wife, or wives, when there is no block. The deceased wife’s
share is reduced to one-eighth if there is a block.

A share of two-thirds is specified for four types of heirs: two or more of the deceased’s own
daughters, or his son’s daughters, or two or more of full sisters or paternal half-sisters, provided
that they are the only heirs with none to block their inheritance.

The share of one-third applies to two types: 1) the deceased’s mother if the deceased leaves
behind neither children nor grandchildren, nor two or more siblings. 2) two or more of the
deceased’s mother’s children. This share is one-third of the whole estate. However, in the case
of the deceased being survived by both parents and a spouse, the mother takes one-third of
what is left after the others take their specified shares.

A share of one-sixth applies in seven cases: each of the deceased’s parents, or grandfather when
the deceased also leaves behind a child or grandchild, the deceased’s grandmother(s), a son’s
daughters when the deceased is also survived by a daughter, paternal half-sisters alongside a
full sister, a single male or female child of the deceased’s mother.

All these specified shares are mentioned in the Qur’an, except the share of grandmothers, which
is taken from the Sunnah. These relatives are the ones the Prophet ordered to be given their
shares when he said: ‘Give the specified shares to their owners’.



The ‘asabah heirs have different grades. The deceased’s own children and offspring are in the
top grade, but the deceased’s son stands ahead of his son’s son, and the latter ahead of his
grandson’s son, and so on. The deceased’s father is in the second grade, followed by siblings
born to both parents, then those born to his father. Next come nephews who are born to the
deceased’s full siblings, then his nephews whose fathers are the deceased’s parental brothers.
Next come full uncles, followed by the deceased’s uncles on the father’s side; then the children
of full paternal uncles, then the children of uncles on the father’s side, and so on.

The closer ‘asabah blocks the one next in line. The deceased’s father does not inherit as ‘asabah
if the deceased is survived by his own son. He takes only his specified share. Likewise, the
deceased’s grandson is blocked when the deceased is survived by a son. The deceased’s father
blocks all the ‘asabah including the deceased’s brothers and uncles. A full brother blocks a
half-brother, nephews, etc. A paternal half-brother blocks nephews and uncles. Nephews born
to a full-brother of the deceased block his nephews born to his paternal half-brother, uncles,
etc. The latter nephews block the deceased’s uncles and their children, etc. This is the meaning
of the Prophet’s expression: ‘the nearest male relative’. It does not mean that when two or
more of the deceased’s relatives are of the same grade, the one with distinguished position or
achievement should be given priority. There is no possibility, for example, to place the eldest

son ahead of his brothers and sisters, or to give more to the one of the deceased’s children who
achieves distinction at work or in his studies.®
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This system is both simple and logical. However, it may sound very complex for two reasons: 1) the endless different cases
that occur in practical life and the nature of relatives a deceased person leaves behind; and 2) its translation from Arabic may
sound confusing because of the different ways of referencing relatives in different languages. For example, the English word
‘cousin’ refers to a great number of the offspring of a person’s uncles and aunts, close and removed. Therefore, it is important
when dividing the inheritance to resort to specialist scholars and explain each case in detail. — Editor’s note.



The division of inheritance is a specialized discipline of Islamic law which is needed by all
Muslims and should be given due importance by students of Islamic scholarship.

Only a scholar who understands the discipline of inheritance and is excellent in arithmetic should
attempt to divide a deceased person’s inheritance.

What God has legislated regarding inheritance should be fully and completely accepted by all,
because it is based on divine wisdom.

The division of inheritance is legislated by God, Mighty and Exalted. No Muslim may object to it
or feel displeased with it, or try to distribute the inheritance as he prefers.
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ALCOHOLIC
DRINKS

Sa‘ld ibn Abu Burdah narrated from his father from Abu -

Musa al-Ash‘ari that: | £Believers, intoxicants, games of chance,

idolatrous practices and divining arrows are

. i o abominations devised by Satan. Therefore, turn
@ The Prophet sent him to Yemen. He [i.e. Abu Misa] away from them so that you may be successful.
asked him about certain drinks made there. The (90) Satan seeks only to stir up enmity and
hatred among you by means of intoxicants and
Prophet asked: ‘Which ones?’ He said: al-bit‘ and al- games of chance, and to turn you away from the
mizr. | asked Abu Burdah: What is al-bit? He said: remembrance of God and from prayer. Will you

not, then, desist?3 (5: 90-91)
Fermented honey, while al-mizr is fermented barley.

% The Prophet said: Every intoxicant is forbidden. ]

Abu Musa, ‘Abdullah ibn Qays ibn Salim ibn

Huddar ibn Harb ibn ‘Amir ibn al-Ash‘ar belonged

to the Ash‘art tribe. He was a prominent imam and
renowned scholar. He was a companion of the
Prophet who migrated twice, both to Abyssinia and

to Madinah. He taught the people of Basrah, helping
them to acquire an insight into Islam and teaching
them the Qur’an and its recitation. His recitation of the
Qur’an reflected a fine melodious voice. He died in
Year 50 AH, 670 CE.

__[llsummary_

The problem with alcoholic drinks is that they
influence the mind and intoxicate. Therefore, every
substance that influences a person’s mind, whether
made from grapes or any other article, is forbidden in
Islam.

1 Related by al-Bukhari, 4343.




When the Prophet sent Abu Musa al-Ash‘art on a mission to Yemen, he asked the Prophet
(peace be upon him) about the status of some drinks that were familiar to the people of Yemen,
such as bit* and mizr. Abu Burdah, who was Abu Musa’s son, explained to his own son, Sa‘ld,
that bit was a drink made by the fermentation of honey, while mizr was the drink made by the
fermentation of barley. It is also said that it is the fermentation of a mixture of wheat and barley.
The Arabic word used in the hadith is nabidh, which is a drink of dates, grapes, honey or any
other soaked in water and left to ferment over a period of time, whether it intoxicates or not.

The Prophet gives Abu Musa a clear answer that applies to all drinks, not merely the two he
specified. The Prophet’s answer attaches the ruling to the effect of what is being consumed of
food or drink. If it intoxicates, then it is forbidden, whether it is made of honey, dates, grapes,

barley or any other substance, and whether it is solid, liquid or powder, regardless of names or
descriptions.

In Arabic, wine means khamr, a word derived from a root that signifies covering. It is given to
spirits generally because it is like a covering that blurs the mind, in the same way as a head
covering conceals it. Thus, whatever has the same characteristic is given the same verdict. This
is the meaning of the Prophet’s answer: ‘Every intoxicant is forbidden’.
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The hadith refutes the claim that the prohibition applies only to wine made of grapes. This
is confirmed by the fact that when the verses prohibiting wines were revealed, the people of
Madinah did not use wine made from grapes. Ibn ‘Umar said: ‘When wine was prohibited, the
people of Madinah used to have five different drinks, but none of these was made of grapes’.®"

The same ruling equally applies to a strong drink of which only a small amount intoxicates and
a mild one which intoxicates only with heavy drinking. The Prophet (peace be upon him) said:
‘If a large amount of a drink intoxicates, it is forbidden even in a small amount’.® The point here
is that a small amount is forbidden although it does not intoxicate, because it is the means
to drinking much and becoming intoxicated. This comes under the rule of cause prevention,
prohibiting what leads to the ultimate evil. Thus, a small amount which does not intoxicate is
still forbidden.
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1 Related by al-Bukhari, 4616.
2 Related by Ahmad, 5648; Abu Dawud, 3681; al-Tirmidhi, 1865; Ibn Majah, 33983.
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Every Muslim should take precautions and stick to what Islam requires. Therefore, we must
not do anything unless we know that it is permissible. The Prophet’s companions were keen to
ensure this, as is clear from Abu Musa’s question about these drinks.

The questioner should explain what he is asking about, so that the mufti has a very clear idea of
what the question concerns and gives the right ruling.

The original verdict about types of food and drinks is that they are permissible, unless we have
evidence indicating the prohibition of something in particular. When there is nothing to indicate
the prohibition of a certain type of food or drink, then it is permissible.

The safe protection of the mind is one of the objectives of Islamic law. Hence, the Shariah
prohibits whatever influences the mind or disrupts its proper function. The worst of these is
alcohol as it harms both body and mind.

Names may change, but the ruling is the same: alcohol, narcotics, qat, etc. carry the same ruling
of prohibition, because they all have the same ultimate effect. No one may try to deceive God by
using different names.

The reason for prohibiting alcohol is that it influences the mind, which is addressed by God’s
commands. When the mind is dysfunctional, the barrier that stops a person from sinful action is
removed. Moreover, the person concerned is unable to control his behaviour, which may lead to
hostility with others.

The temptation to drink alcohol is one that leads to the loss of control of one’s mental faculty.
He is thus unable to remember God and contemplate His blessings and signs. An early scholar
said that a person who drinks goes through a period of time when he does not know his Lord.
God has created mankind so that they would know, remember, glorify, worship and obey Him.
What prevents this and obscures one’s vision of one’s Lord is certainly forbidden.™

One very important aspect of the punishment administered to the one who drinks alcohol is that
he is denied drinking it in Heaven, if he is admitted there. The Prophet (peace be upon him) said:
‘Whoever drinks wine in this present life and dies an addict of it, and does not repent, shall not
drink it in the life to come’.®

1 Ibn Rajab, Jami* al-‘Ulum wal-Hikam, Vol. 2, p. 475.
2 Related by al-Bukhari, 5575; Muslim, 2003.
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Unless a person who drinks alcohol repents, God shall make him drink of the sweat and puss of
Hell’s dwellers. The Prophet (peace be upon him) said: ‘Whatever covers [the mind] is wine, and
whatever intoxicates is forbidden. Whoever drinks an intoxicant, his prayers are redeemed short
for forty days, but if he repents, God accepts his repentance. If he returns to it a fourth time, God
will certainly make him to drink of finat al-khabal’. People asked the Prophet what that was, and
he answered: ‘The puss of Hell’s dwellers. And whoever gives such a drink to a minor who does
not distinguish what is lawful from unlawful, God will certainly make him drink of finat al-khabal’.®"

Advocates of Islam and scholars should have the insight to give questioners answers that
benefit them. If they feel that it is best to give a simple answer to the question, without adding
anything, they should do so, but if they feel that some extra is beneficial, they should add it.

Al-‘Abbas ibn Mirdas al-Sulami disdained drinking intoxicants in pre-Islamic days. He was asked
why he did not drink, when drinking increases one’s courage and generosity. He said: | fear that
I will be my people’s master in the morning and their stupid fool in the evening.

Drinking alcohol is the mother of all evil. When a person drinks it, it may lead him to commit
adultery, theft or manslaughter. He may even blaspheme without being cognizant of what he is
saying.

The Prophet (peace be upon him) said: ‘A man who lived before your time used to devote much
time to worship and stay away from people. A woman loved him and she sent her servant to
him saying: “We would like you to come as a witness”. He went to her. As he entered through
a door, the servant locked it. Ultimately, he entered a room where a pretty woman was seated.
There was also a servant with her, and a jug which contained wine. She said: “We have not
invited you to witness anything. | only want you to Kill this boy, or sleep with me or drink a glass
of wine. If you refuse, | shall scream and undermine your reputation”. When he realized that he
had no escape, he said to her: “Give me a glass of wine”. When he drank it, he asked for more.
He continued, and ultimately, he slept with her and killed the boy’.®

1 Related by Abu Dawud, 3680.
2 Related by Ibn Hibban in his Sahih anthology, 5348.
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MODERATE EATING

Al-Migdam ibn Ma‘dikarib narrated that he heard -

God’s Messenger (peace be upon him) say:

No human being may fill up a vessel worse than his
tummy.

R

hunger.

If he must, then one-third for his food, one-third for
his drink and one-third for breathing.

| £Children of Adam, dress well when you attend
any place of worship. Eat and drink but do not
be wasteful. Surely He does not love the waste-
ful. 3 (7: 31)

It is enough for anyone to have a few bites to satisfy -

Abu Karimah al-Migdam ibn Ma‘dikarib ibn ‘Amr
al-Kindr was one of the Prophet’s companions. He
visited the Prophet in Madinah and stayed there for
forty days. He later lived in Homs in Syria. Yahya and
al-Hasan, Jabir’s sons, reported hadiths from him, as
did ‘Abd al-Rahman ibn Abi ‘Awf. He died in Syria in
Year 87 AH 706 CE.

| [lisummary_

1 Related by Ahmad, 17186; al-Nasa’, 6737; al-Tirmidhi, 2380; lbn Majah,
3349.

Overeating is unhealthy. The Prophet (peace be upon
him) highlights this and states that it is sufficient to
eat what is enough to satisfy hunger and enable a
person to remain active.




The Prophet (peace be upon him) warns against eating too much, as several illnesses are caused
by overeating. Moreover, when a person eats his fill, he will feel lazy, disinclined to attend to
worship, having no enthusiasm for work. His mind will be slow functioning.

o

Therefore, the Prophet (peace be upon him) recommends his community to be satisfied with a
few bites, removing the feeling of hunger and giving them the energy to do their worship and
good work.

0@0 If one is unable to maintain this and wish to eat more, the Prophet recommends that one should
allow one-third of one’s stomach for food, one-third for drink and one-third for easy breathing.
When a person fills up his tummy with food and drink, he will be short of breath. He will feel
uncomfortable, tired as though he is carrying a heavy burden.
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The Prophet’s medical advice concentrated on disease prevention, more than treatment and
cure.

A wise person does not fill his tummy with food, as this causes much harm. Lugman, the wise,
said to his son: ‘When the stomach is too full, thought is in slumber, wisdom is dumb, and the
body organs are too lazy to attend to worship’.®"

The desire to eat often leads a person into what is unlawful. It was the means by which Satan
tempted Adam and Eve to eat of the forbidden tree.

Eating sparingly is a good quality. The Arabs of old used to praise a person who ate little. This
should apply more to the people of faith.

It is enough for any person to eat what satisfies hunger and thirst, and gives sufficient energy.
Beware of overeating.

The Prophet and his companions used to eat only what was sufficient to keep them active.
Therefore, they did not care for riches. Abu Hurayrah passed by some people who had cooked
a whole lamb. They invited him to join them. He declined and said: ‘God’s Messenger (peace be
upon him) left this life without ever having his fill of barley bread’.

Aspire to attain what is superior, not merely to eat your fill. This is sought after by unbelievers of
whom God says: ‘Let them eat and enjoy themselves, and let their hopes beguile them. For they
will surely come to know [the truth]’. (15: 3)

Let your maximum be to have one-third of your stomach for food, so that you leave enough for
your drink and comfortable breathing.

It is mentioned that Ibn Masawayh, a famous physician, said when he read this hadith in Abu
Khaythamah’s book: ‘Had people implemented this advice, they would have spared themselves
all sorts of iliness while hospices and pharmacies would have been idle’.?

A Muslim should eat what is enough to support life and satisfy hunger, while an unbeliever
indulges in the pleasure of eating much. The Prophet said: ‘A believer eats for one intestine
while an unbeliever eats [to fill] seven intestines’.®

1 Al-Ghazal, lhya’ ‘Uldm al-Din, Vol. 3, p. 82.
2 Ibn Rajab, Jami‘ al-‘Ulum wal-Hikam, Vol. 2, p. 468.
3 Related by al-Bukhari, 5393; Muslim, 2060.
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KILLING, TAKING OTHERS’
PROPERTY AND VIOLATING
THEIR HONOUR

Jabir ibn ‘Abdullah narrated that God’s Messenger
addressed the people during the days of the hajj and
said:

Your blood and your property are forbidden to you to
violate in the same way as the sanctity of this day of
yours, in this month of yours, in this city of yours.

All claims pertaining to the days of Ignorance [i.e.
pre-Islamic] are under my two feet and invalid.

Vengeance killings of pre-Islamic days are written
off. The first killing | write off is that of Ibn Rabi‘ah
ibn al-Harith: he was being nursed in the clan of Bani
Sa‘d, but the Hudhayl tribe killed him.

The usury of pre-Islamic days is hereby written off,
and the first usury | thus write off is the one belonging
to us [i.e. his clan], the usury of ‘Abbas ibn ‘Abd al-
Muttalib. It is all written off.

Fear God in your treatment of women. You take them
in trust granted by God, and they become lawful to
you by God’s word.

They have a duty towards you that they do not admit
into your homes anyone you dislike. If they do this,
you may discipline them without severity. Your duty
towards them is to feed and clothe them according
to what is reasonable.

| am leaving with you what ensures you shall never
go astray if you hold on to it: God’s Book.

You shall be asked about me; so what will you say?
They said: We testify that you have delivered your
message and given sound counsel. He pointed with
his forefinger to the sky and to the people, and said:
‘My Lord, bear witness, My lord, bear witness’ three
times.™

1 Related by Muslim, 1218.

PROHIBITION OF UNLAWFUL

- From the Qur’an

I %Do not devour one another’s property wrongfully,
nor bribe with it the judges in order that you may
sinfully, and knowingly, deprive others of any part
of what is rightfully theirs.% (2: 188)

I %Believers, fear God and give up what remains
outstanding of usury gains, if you are true
believers. (278) If you do not, then war is declared
against you by God and His Messenger. If you
repent, however, you shall remain entitled to your
principal. Thus, you shall commit no wrong, nor
suffer any wrong yourselves.% (2: 278-279)

| £Men shall take full care of women with the
bounties with which God has favoured some of
them more abundantly than others, and with what
they may spend of their own wealth. The righteous
women are devout, guarding the intimacy which
God has ordained to be guarded. As for those
women from whom you have reason to fear
rebellion, admonish them [first]; then leave them
alone in bed; wadribdhunn. Then, if they pay you
heed, do not seek any pretext to harm them. God
is indeed most high, great.% (4: 34).

I séHe who deliberately kills a believer, his
punishment is Hell, therein to abide permanently.
God will be angry with him, and will reject him, and
will prepare for him a dreadful suffering.%e (4: 93)

- The Narrator

Abu ‘Abdullah Jabir ibn ‘Abdullah ibn ‘Amr ibn Haram
al-Ansari belonged to the Salimah clan of the Ansar.
He attended the second pledge given by the Ansar to
the Prophet at Agabah. He was a youth at the time,
accompanying his father who was one of the twelve
representatives. His father took part in the Battles of
Badr and Uhud. It is reported that Jabir took part in
the Battle of Siffin alongside ‘All ibn Abi Talib. He was
the mufti of Madinah during his lifetime. He died in
Year 78 AH, 698 CE. Thus, he was the last survivor of
the Prophet’s companions who attended the second
Aqgabah pledge of the Ansar.

| [lisummary_

The Prophet (peace be upon him) addresses his
companions during his Farewell Pilgrimage, reminding
them of the sanctity of life and other people’s money.
He outlines prohibited traditions inherited from the
days of ignorance. He discards whatever is prohibited
by Islam of such practices, starting with what
belonged to his own clan and relatives. He then urges
good treatment of women and strict adherence to
God’s Book, the Qur’an.
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The Prophet (peace be upon him) was keen to disseminate religious teachings and rulings.
Therefore, in his speech on the Day of Arafat during his Farewell Pilgrimage he highlighted many
important issues before an audience in excess of 100,000 of his companions.

He started his speech with praising and glorifying God and immediately followed that with a
strict order forbidding the shedding of Muslims’ blood or taking their money and property. It is
strictly forbidden for a Muslim to kill another Muslim unfairly, or to take his money or property
unlawfully. The Prophet (peace be upon him) says: ‘All that a Muslim has is forbidden to another
Muslim: his blood, property and honour’."

The Prophet mentions blood first, because it is far more strictly forbidden than property.
Therefore, God gives a much stronger warning to anyone who deliberately kills a believer than
the perpetrator of any other crime. He says: ‘He who deliberately kills a believer, his punishment
is Hell, therein to abide permanently. God will be angry with him, and will reject him, and will
prepare for him a dreadful suffering’. (4: 93) The Prophet (peace be upon him) makes it one of the
cardinal sins, stressing this very strongly as he said: ‘Every sin may be hoped to be forgiven by
God except that of a person who deliberately kills a believer, or a person who dies an unbeliever’.?

The Prophet (peace be upon him) emphasizes the prohibition of any assault on people’s lives and
property, comparing these to the sanctity of the Day of Arafat, the sacred month and Makkah.
However, the sanctity of people’s lives and property is greater than that. The Prophet addressed
the issue in this way because according to their traditions, the Arabs believed in the sanctity of
the sacred month, and the most distinguished day of these is the Day of Arafat, and they also
believed in the sanctity of Makkah. They used to attach little importance to killing and looting in
other months and other places, but refrained from such actions during these times and in these
places. Therefore, the Prophet told them that they must treat the blood and property of other
people with the same sanctity as they gave to the sacred months and the forbidden city. It is a
sanctity that is thrice emphasized.

The Prophet then states that all the rituals and acts of worship invented in pre-Islamic days are
void and unacceptable, whether these pertain to hajj rituals or otherwise. Acts of worship are
only those stated by God and explained by His Messenger. God says: ‘Do they desire to be
ruled by the law of pagan ignorance? But for those who are firm in their faith, who can be a
better law-giver than God?’ (5: 50)

The Prophet (peace be upon him) then rules that all killings that occurred in pre-Islamic days
were void: they incur neither blood money, nor retaliatory execution, nor indemnity. No demands
may be made for these. The Prophet started with himself and his family’s claim, voiding the
killing of the son of Rabi‘ah ibn al-Harith ibn ‘Abd al-Muttalib, who was an infant given to a wet
nurse from the Bani Sa‘d tribe and killed by mistake by the Hudhay! tribe.

1  Related by Muslim, 2564.
2 Related by al-Nasa’, 3984.



<>§<> The Prophet also nullified all outstanding usurious transactions dating to the time of ignorance,

i.e. pre-Islamic days. Whoever entered into such a transaction prior to becoming a Muslim
and had not yet been paid would be entitled only to the sum he advanced, taking nothing
more. A person who dealt usuriously prior to Islam, and completed the deal, getting his dues
before becoming a Muslim, his past practices are waived, because embracing Islam atones for
whatever was committed previously.

Indeed, the prohibition of usury predated the time when the Prophet delivered this speech,
and the Muslims stopped it, but the Prophet was emphasizing it, particularly for newcomers
to Islam. Its prohibition is stated in the Qur’anic verses: ‘Believers, fear God and give up what
remains outstanding of usury gains, if you are true believers. If you do not, then war is declared
against you by God and His Messenger. If you repent, however, you shall remain entitled to
your principal. Thus, you shall commit no wrong, nor suffer any wrong yourselves’. (2: 278-279)
Taking usurious money is a major sin, and the Prophet describes it as such. Jabir narrated:
‘God’s Messenger (peace be upon him) cursed the one who devours usury, the one who pays
it, the one who writes [the agreement] and the two witnesses’. He said: ‘They are all the same’.()

The Prophet (peace be upon him) started by writing off the usurious gains of his uncle al-‘Abbas
who used to lend money usuriously before Islam. He became very rich, and amassed a lot of
money in such transactions. The Prophet voided all usury from being incurred by his loans but
allowed him to retain what he had gained prior to the prohibition of usury.

Next, the Prophet (peace be upon him) urges kindness to women. They must be treated fairly
and caringly. Men must be considerate of women and their feelings, and they must meet their
needs. The Prophet (peace be upon him) said: ‘Take good care of women. A woman is created
from a rib. The most crooked part of a rib is its top. If you try to straighten it, you break it, and
if you leave it, it remains crooked. Take good care of women’.®» He urged good treatment of
women, saying: ‘The best of you are those who are best to their women; and | am the best of
you to my women’.® Indeed, he made what a man spends in looking after his family an act that
earns God'’s reward. He said: ‘Whatever you spend, seeking God’s pleasure, will earn a reward
for you, even a bite you put in your wife’s mouth’.?

The Prophet explains the basis of his emphatic recommendation of taking good care of women,
stating that a woman becomes a man’s lawful wife according to God’s covenant and law.
Whoever goes back on his covenant with God incurs His wrath and deserves His punishment.

A W N =

Related by Muslim, 1598.

Related by al-Bukhari, 3331; Muslim, 1468.
Related by al-Tirmidhi, 3895; Ibn Majah, 1977.
Related by al-Bukhari, 1295; Muslim, 1628.



@ The Prophet then mentions that a woman’s duty towards her husband includes that she may
not admit anyone into his home without his explicit or implicit permission. An implicit permission
means that she thinks that that person’s entry does not upset her husband. If she does not
observe this, her husband may discipline her as may be suitable in her case, such as staying
away or resorting to punishment that gives little or no pain, either physical or mental.

God has also given certain rights to women. It is a man’s duty to ensure that her rights are
fulfilled. God says: ‘Women shall, in all fairness, enjoy rights similar to those exercised against
them’. (2: 228) His duties include looking after her, providing her with what she needs of food,
drink, residence and clothing, according to his means: ‘Provide for them, the rich according to
his means and the straitened according to his means’. (2: 236)

% The Prophet (peace be upon him) then mentions that he was leaving with the believers something
that will always provide guidance for them and never let them go astray, provided that they
implement its rulings and principles. He was certainly referring to the Qur'an, God’s Book: ‘It
is indeed a sublime Book; no falsehood can ever touch it openly or in a stealthy manner. It is
bestowed from on high by One who is wise, worthy of praise’. (41: 41-42) God, Blessed and
Exalted describes it in the following terms: ‘This is a blessed Book which We have revealed,
confirming what came before it, that you may warn the Mother City and all who dwell around
it. Those who believe in the life to come do believe in it, and they are ever-mindful of their
prayers’. (6: 92) The Prophet does not mention the Sunnah in this instance, because the Qur’an
orders Muslims to implement it. Therefore, implementing the Qur’an includes implementing the
Sunnah.

ﬁ@ The Prophet (peace be upon him) then tells his companions that they will be questioned about
him, as they are witnesses to his delivery of God’s message. He asks them how they will respond
to this question. They tell him that they will testify that he is faithful to his trust, delivering God’s
message and giving his community good counsel. The Prophet moved his hand pointing to
heaven and then to his companions, asking God to witness their admission that he had been
faithful to his trust.
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The sanctity of the life of an individual Muslim is great in God’s sight. The Prophet (peace be
upon him) said: ‘For this world to entirely disappear is lesser, in God’s view, than the unjustified
killing of a single believer’. It is not permissible for a Muslim to kill another without proper
justification.

The Prophet (peace be upon him) stresses the importance of life to the extent that he stated that
unjustified killing is unforgivable. He said: ‘Every sin may be hoped to be forgiven by God except
that of a person who deliberately kills a believer, or a person who dies an unbeliever’.” However,
like other sins, murder is subject to God’s will: He may wish to forgive or punish its perpetrator.
The hadith is intended to stress the horror of the crime and that its perpetrator deserves severe
punishment.

It is not permissible for a Muslim to refer in his belief and thoughts to the practices of the days of
ignorance that preceded Islam, permitting what its people considered legitimate and forbidding
what they prohibited.

The hadith makes clear that what a person did before embracing Islam is waived and forgiven.
If he had taken money from an unlawful source before becoming a Muslim, he may keep it as it
remains permissible to him. However, if before becoming a Muslim, he lent money on usury, sold
alcoholic drinks or pig meat or some other forbidden thing, and had not received the money, it
is unlawful for him to take the usurious excess or the price of the forbidden article.

A scholar, an advocate of Islam, an educator should make himself a role model. If he enjoins
something right, he should be the first to do it, and if he points out something wrong, he should
be the first to refrain from it. This will make what he says more acceptable and enforceable.

Every Muslim must be kind to his wife and God-fearing in how he treats her. He should consort
with her in a goodly manner, be patient with her and overlook her mistakes.

The Prophet (peace be upon him) set the finest example in his treatment of his wives. When
‘A’ishah fancied something permissible, he would do as she wished. When she drank from a jug,
he would take it and place his mouth at the point where she drank and drink. If she was biting
a piece of meat on a bone, he would eat of it at the same spot she ate. He would recline on her
lap, and he would recite the Qur’an placing his head on her lap.

It is the duty of a woman to respect her husband’s rights. She may not admit in his home anyone
he dislikes without his permission.

1 Related by al-NasaT, 3984.
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It is the woman’s duty not to admit anyone into her husband’s home without his permission,
which may be either clearly stated or implicitly understood. If he expressly refuses permission,
or she gathers from his attitude that he does not wish to admit a certain person, this is treated
as non-permission. At the same time, it is not permissible for the husband to abuse this right
and prevent her visiting her family or prevent them visiting her, particularly her parents, because
this becomes a matter of severance of kinship relations. He must not submit to the dictates of a
personal mentality that leans towards boycott. Only when there is a clear negative result to such
visits should he treat the matter in the best suitable way.

It is very important to conduct the relationship between man and wife in the best way that
ensures mutual care and kindness and that promotes a fine family atmosphere.

A wife has the right and her husband has the duty to support her and meet all her needs for
food, clothing and residence, according to his means. She may not ask him for what is beyond
his means.

If a husband refuses to support his wife or he is tight-fisted, despite having the means, she may
take from his money what she reasonably needs. When Hind complained to the Prophet that her
husband, Abu Sufyan, was stingy, he said to her: ‘Take what is reasonable to meet what you and
your children need’.®

Whoever wants to be rightly guided and to have his affairs on the right course should follow
what the Qur’an says. It is the guide and light for everyone who needs guidance.

The Qur’an does not only guide people to the truth and show them the right way; it also raises
the status of those who adhere to it in both this life and the life to come. Those who want to
improve their status should study it and implement it. The Prophet said: ‘God elevates some
people by means of this Book and brings down others’.?

To neglect the duty of delivering the message of Islam is a great offence. The Prophet was
delighted when his companions testified that he delivered his message and gave good counsel.
He prayed to God to be his witness. The Muslim community has undertaken this task, and
should make sure to fulfil it. God says: ‘You are the best community that has ever been raised
for mankind; you enjoin the doing of what is right and forbid what is wrong, and you believe in
God’. (3: 110)

1 Related by al-Bukhari, 5364; Muslim, 1714.
2  Related by Muslim, 817.
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STEERING AWAY
FROM CAUSING
HARM

‘Abdullah ibn ‘Amr narrated that the Prophet (peace be [l

upon him) said: I £Those who malign believing men and women
for no wrong they might have done shall have

L burdened themselves with the guilt of calumny
A Muslim is one from whose tongue and hand other and with a blatant injustice. 3 (33: 58)

Muslims are safe; | #If you avoid the most serious of what you are
forbidden, We will erase your bad deeds, and

% shall cause you to enter an abode of glory.% (4:

and a migrant is one who abandons whatever God . 31)
8 ) #That which is with God is much better and
has forbidden. more enduring. [It shall be given] to those who
believe and place their trust in their Lord; (36)
who shun grave sins and gross indecencies; and
who, when angered, will forgive.%z (42: 37)

| [ The Narrator

Abu Muhammad - or as some reports put it Abu
‘Abd al-Rahman - ‘Abdullah ibn ‘Amr ibn al-‘As ibn
Wa'il belonged to the Sahm branch of the Quraysh
tribe. He learnt writing before the days of Islam, and
he mastered the Syriac language. He embraced
Islam long before his father. He used to fast often
and spend much of his nights in voluntary worship.
He was one of the scholars among the Prophet’s
companions and he narrated a large number of
hadiths. He died in Year 65 AH 685 CE.

___[lisummary_

The Prophet (peace be upon him) states that a true
Muslim is one who does no harm to other Muslims,
either verbal or physical. A true migrant is one who
abandons sinful practices.

1 Related by al-Bukhari, 10.




% A true Muslim is one who does no harm to other people. Thus, Muslims are safe from any verbal
or physical harm from other Muslims. God states a strong warning to those who try to harm
believers. He says: ‘Those who affront God and His Messenger will be rejected by God in this
world and in the life to come. He has prepared for them a humiliating suffering. (57) And those
who malign believing men and women for no wrong they might have done shall have burdened
themselves with the guilt of calumny and with a blatant injustice. (33: 57-58)

This hadith does not mean that a person who harms Muslims takes himself out of Islam altogether,
but it means that the true and perfect image of Islam does not apply to him completely. To keep
other Muslims safe from verbal and physical harm is a duty incumbent on all Muslims. Delivering
them such hurt is forbidden.

Harm is not only caused by tongue and hand; other organs of the body may also cause harm,
but these two are used most often in causing harm. The tongue is used in backbiting, abusive
language, false statements and accusations, etc. while the hand is used in causing physical
harm, stealing and killing.

The Prophet (peace be upon him) mentions the tongue first because it can be more offensive
and it is easier to use in causing harm to other people. Besides, it can affect both deceased and
living people. Mu‘adh asked the Prophet (peace be upon him): ‘Messenger of God, are we held
to account for what we say?’ The Prophet answered: ‘Are people thrown in Hell on their faces
except for what they have uttered with their tongues?’®

% Real migration is not the mere moving from a land of disbelief to the land of Islam. The Arabic
word for migration is hijrah, which is derived from the root hajara, which means ‘to abandon,
leave alone, depart from, etc.” The Prophet uses it here in its full meaning, which is leaving and
discarding. Therefore, the real migration of a Muslim means to abandon everything that God
has forbidden. Therefore, continuing with one’s sinful practices after leaving the land of disbelief
does not constitute the complete migration. What is meant by hijrah in the Islamic sense is ‘to
depart from evil and keep away from it in order to seek goodness and love it’. As such, it applies
to abandoning sin and disobedience of God. Leaving the land of disbelief to join the land of
Islam is part of it.

1 Related by Ahmad, 22665; Ibn Majah, 3973; al-Tirmidhi, 2616.
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Everyone should be keen to reflect all Islamic values, so that we earn the full reward of true
Muslims. Therefore, beware of being physically or verbally unfair to others.

Make sure not to be unjust to anyone, either verbally or physically, because this is the cause of
ultimate bankruptcy as it loses you the reward of your good deeds. God’s Messenger (peace be
upon him) said: ‘Do you know who is bankrupt?’ People answered: ‘A bankrupt person is one
who has neither money nor goods’. He said: ‘In my community, a bankrupt person is one who
on the Day of Judgement will show that he has attended to prayers, fasted and paid zakat, but
who has also reviled this person, levelled accusations on that person, took money unlawfully
from a third, injured or killed someone, and physically attacked another. Every one of them will
be given some of his good deeds [in compensation)]. If all of his good deeds are taken away but
he still owes them compensation, then some of their bad deeds will be added to his, and he will
be thrown into Hell.’™ This is an eventuality of utter loss and it should be guarded against.

Good manners and morality are the standard by which faith is measured. Whoever excels in
manners and morality, excels in faith.

It is good to remember: never to be hasty, doing injustice to anyone, because the outcome of
such injustice is indeed foul. Equally, never hurl abuse on anyone, even though you are furious,
because such abuse rebounds on you.

The early believers secured the merit of abandoning their homeland and settling in Madinah. The
same merit remains available to everyone who abandons sin and disobedience of God.

It does not behove any Muslim to rely on their past good deeds, thinking that such deeds will
secure their safety on the Day of Judgement, even if they stop their worship. Migration, which
is one of the most rewarding acts, will be of no benefit to the migrant if he fails to do his duty
which he owes to God.

Advocates of Islam and educators should instruct people to adhere to good manners and values
that strengthen relations between Muslims.

1 Related by Muslim, 2581.






PARENTS’ AND
RELATIVES’
RIGHTS

Abu Hurayrah narrated that: -

I %Anything good you spend of your wealth should

A man came to God’s Messenger (peace be upon I 20 to parents and the near of kin. }» (2: 215)

. .6 . . We have enjoined upon man to show kindness
him) and asked: ‘Of all people, who has the first claim o S et B S G e e Gl
to my good companionship?’ and in pain did she give him birth. His bearing
and weaning takes thirty months.% (46: 15)

i , %Your Lord has ordained that you shall worship
The Prophet said: ‘Your mother’. The man asked: none but Him, and that you must be kind to your
‘ LY f .6 : parents. Should one of them, or both, attain to
Who comes next?’ The Prophet said: ‘Next is your old age in your care, never say ‘Ugh’ to them or
mother’. The man asked: ‘And who comes next?’ The chide them, but always speak gently and kindly
P het id: ‘Th ther’ to them, (23) and spread over them humbly the

rophet said: en your mother-. wings of your tenderness, and say, ‘My Lord,

bestow on them Your grace, even as they reared

- and nurtured me when | was a child’. sz (17: 23-24
The man again asked: ‘Who comes next?’ The 4 )

Prophet said: ‘Next is your father’. And in another

version, the Prophet said: ‘Your mother, then your [l

mother, then your mother, then your father, Abu Hurayrah whose name according to the best

reports was ‘Abd al-Rahman ibn Sakhr belonged

to the Daws tribe, a branch of the Azd from Yemen.
then the nearest and the nearest’." He embraced Islam in Year 7 AH, when the Battle of
Khaybar took place. He always remained close to
the Prophet and was keen to learn. He memorized
numerous hadiths and was the leading narrator of
hadiths among the Prophet’s companions. He was
appointed Governor of Bahrain during the reign of
‘Umar ibn al-Khattab, but he then relinquished his
post and lived in Madinah until he died in Year 58 AH,
678 CE.

| Jlisummary_

One of the Prophet’s companions puts the question
about the first claimant to his kindness and good
treatment. The Prophet answered that his mother is
the one who deserves this. He repeated this three
times before mentioning the father on the fourth
occasion. Then other relatives, according to the
closeness of kinship.

% ® © @
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1 Related by al-Bukhari, 5971; Muslim (his version) 2548. w*“@’?
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A man asked the Prophet (peace be upon him) who had the first claim to his good companionship,
kind treatment, good will, as well as his financial support and any type of help.

The Prophet told him that his mother was the one who deserved this more than anyone else.
The man asked who came second, but the Prophet gave him the same answer, mentioning his
mother. This was to emphasize one’s mother’s right and fitting status. The man put the question
a third time, but the answer that was given was the same.

The Prophet (peace be upon him) gives the same answer three times in order to give the mother
her due of care and good companionship. She went through a long and difficult pregnancy,
then a hard childbirth. She further took the trouble of breastfeeding and bringing her child up.
Therefore, her claim takes precedence ahead of the father’s claim and all other people. In fact,
she has a claim for every aspect of what she does for her child. As such, she has double the
father’s claim.
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The man again asked the Prophet who came next to the mother, and the Prophet mentioned his
father. That the father came next is because he has a strong claim on his children because of
having undertaken their upbringing and paid their living expenses. However, the mother has the
first claim. The Prophet said: ‘One’s father is the middle gate of Heaven. One may lose or retain
this gate’." This order is useful when parents’ claims are too many and a son or daughter cannot
meet them all. In this case, the mother’s claim takes precedence.

Other relatives come next, and when claims cannot all be fulfilled, then the nearness of kinship
determines who is given priority. This is the same as in inheritance, as God gives right of
inheritance to the nearest of kin then to the one who follows. Again this order applies when it is
impossible to meet all claims and give their dues to all relatives, in-laws, friends, etc. If all claims
can be met, then there is no prioritization. All should be fulfilled.

The hadith implies that people should be given their dues and their status respected. Each
should be given their dues according to their close relationship.

1 Related by Ahmad, 28061; Ibn Majah, 3663; al-Tirmidht, 1900.
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Determining priorities of claims is not subject to personal preference. It must be according to
what God says and the Prophet’s Sunnah.

A Muslim should not take any action without first ascertaining the Islamic ruling applicable
to it. The hadith tells us that the Prophet’s companion asked him who deserves his care and
love most, although one knows by nature that parents and close relatives are the ones to be
preferred.

Every Muslim should make sure that he is dutiful and especially kind to his mother. She is the
one who is first entitled to his love, care and kindness.

Educators and advocates of Islam should not feel irritated by being asked may questions,
remembering that theirs is a role of teaching and pointing out what is of benefit to people.

Al-Hasan was asked what does dutifulness to parents mean in practice? He said: ‘To make
whatever you have available to them and to obey them in whatever they order you, unless it
involves disobedience of God’.("

There was a dispute between Abu al-Aswad al-Du’all, who belonged to the tabi‘in generation,
and his divorced wife. He wanted to take his son from her. He went to see Ziyad ibn Abih,
the Governor of Basrah. The woman said to him: ‘What is this child to me? My tummy was
his refuge; my lap his garden; my breast his drink. | took care of him when he was asleep,
and looked after him when awake. | continued to do this for seven years. When he is now
independent and | am hoping that he will be of help to me, his father wants to take him from
me by force’. Abu al-Aswad said: ‘This is my son. | had him within me before she was pregnant
with him, and | separated with him before she gave birth to him. | am the one who looks after his
education and provides for his keep’. The woman said: ‘He tells the truth. He carried him when
he was light, while | carried him heavy. He separated with him with desire but my separation was
painful’. Ziyad said to him: ‘Give the woman her child back. She deserves to have him more than
you, and do not trouble me with your pedantry’.®

A person who denies his mother who brought him up with care and kindness her rights and dues
is one from whom no good is to be expected.

‘Aishah narrated: ‘| asked the Prophet (peace be upon him) who has the best claim against a
woman? He said: “Her husband”. | said: And who has the best claim against a man? He said:
“His mother”.’®

1 Ibn al-Mulaqqin, Al-Tawdih lisharh al-Jami* al-Sahih, Vol. 28, p. 241.
2 Ibid, p. 240.
3 Related by al-Nasa', 9103; al-Hakim, 7244.
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Dutifulness to one’s father takes precedence over every other duty, including those due to one’s
wife, children and all others. Therefore, no Muslim should ever neglect his father’s right.

A person who can fulfil his duty to both his parents at the same time should do so. It is his
binding duty. If this is impossible, the mother’s right takes precedence.

Dutifulness to parents does not cease when they die. Abu Usayd narrated: ‘We were with God’s
Messenger when a man said: “Messenger of God, now that my parents are dead, is there any
act of dutifulness left for me to do so as to be dutiful to them?” The Prophet answered: “Yes.
There are four things: supplicating for them and praying that God grants them forgiveness;
fulfilment of their wills; being kind to their friends and maintaining good relations with those of
your relatives with whom your kinship is established only through them”’.®

All relations including one’s own children, spouse, siblings, etc. are in a lower grade than one’s
parents. They cannot be equated with them in what is due to them of care and kind treatment.

When claims are numerous and it becomes unlikely that one can fulfil all the claims of one’s family
and relations, one must start with the closest relatives, according to the order of inheritance. The
first claim is that of one’s parents, then come those of one’s children, spouse, siblings, etc.

1 Related by Ahmad, 16156; al-Bukhari in al-Adab al-Mufrad, 35; Abu Dawud, 5142; Ibn Majah, 3664.
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NEIGHBOURS’
RIGHTS

‘Abdullah ibn ‘Umar narrated: -

| £Worship God alone and do not associate with
that God’s Messenger (peace be upon him) said: Him any partners. Be kind to your parents and
i . i i near of kin, to orphans, the needy, the neighbour
Gabriel continued to urge kindness to my neighbour, who is related to you and the neighbour who is
until | thought that he would give him a share of a stranger, the friend by your side, the wayfarer,
i . and those whom your right hands possess.
inheritance. God does not love those who are arrogant and

boastful. 3 (4: 36)

| [ The Narrator

Abu ‘Abd al-Rahman ‘Abdullah ibn ‘Umar ibn al-
Khattab ibn Nufayl belonged to the ‘Adiy branch

of the Quraysh. He embraced Islam when he was
young. He migrated to Madinah with his father when
he was young, before attaining puberty. At the time
of the Battle of Uhud, he was too young to fight. His
first military effort was the Encounter of the Moat, i.e.
al-Khandag. He also participated in the pledge under
the tree. He narrated much useful information and
numerous hadiths from the Prophet, and issued many
fatwas. He died in Year 74 AH 694 CE.

__llsummary_

Islam promotes the ties of neighbours, giving a
neighbour clear rights and responsibilities. In this
hadith, the Prophet tells us that Gabriel repeatedly
urged him to be kind to his neighbours to the extent
that the Prophet thought that neighbours may be
included as one’s heirs.

1 Related by al-Bukhari, 6015; Muslims, 2625.




»

—2 //ﬁ On several occasions, the Angel Gabriel urged the Prophet (peace be
upon him) to be kind to his neighbours, respect their rights, repel harm,
share in their rejoicing and support them in adversity. He counselled
him to give them gifts and sadaqgah if they were poor, and to maintain
very good relations with them. He urged him to extend all aspects
of good treatment to his neighbours, to the extent that the Prophet
thought that there would come a time when revelations would require
that neighbours were included among one’s heirs.

The Qur’an is clear in urging kind treatment of one’s close and distant neighbours. God says:
‘Worship God alone and do not associate with Him any partners. Be kind to your parents and
near of kin, to orphans, the needy, the neighbour who is related to you and the neighbour who
is a stranger, the friend by your side, the wayfarer, and those whom your right hands possess.
God does not love those who are arrogant and boastful’. (4: 36)

The Prophet (peace be upon him) tells us that kindness to neighbours is one of the signs
of belief. He says: ‘Whoever believes in God and the Last Day must cause no harm to his
neighbour’.? The Prophet repeats his oath three times declaring that the one who causes harm
to his neighbour is not a believer. He said: ‘By God, he is not a believer. By God, he is not a
believer. By God, he is not a believer’. People asked: ‘Who is that, Messenger of God?’ He said:
‘The one whose neighbour is not secure from his evil designs’.® Indeed, such a person does not
enter Heaven, according to the meaning of the hadith: ‘A person whose neighbour is not secure
from his evil designs shall not enter Heaven’.®

Neighbours fall into different categories: a Muslim neighbour who is also a relative claims the
right of neighbourliness, the right of brotherhood in faith, and the right of kinship. A Muslim
neighbour who is unrelated has the first two of these three rights, while a non-Muslim neighbour
claims only the right of neighbourliness.

1 Related by al-Bukhari, 6018; Muslim, 47.
2  Related by al-Bukhari, 6016.
3 Related by Muslim, 46.
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Highlighting a theme on several occasions gives a clear impression of its importance. It also
motivates the listener to ensure the fulfilment of what is required. Hence, the Prophet (peace
be upon him) used to repeat what he says three times. Advocates of Islam, educators and
scholars should tackle the most important issues of their community and discuss these with
their audience.

A neighbour has clear rights, referred to in the Qur’an and the Sunnah. Every Muslim should
respect these rights and ensure their fulfilment.

To harm one’s neighbour indicates deficiency of faith, and to be kind to neighbours is an aspect
of faith. Everyone should consider whether their faith is whole or deficient.

Abu al-dJahm al-‘Adawrt sold his house for one hundred thousand dirhams. When the buyer
turned up to complete the sale, Abu al-Jahm pointed to the money and said: ‘This is the price of
the house. How much will you offer for becoming neighbours with Sa‘id ibn al-‘As?’ The buyer
said: ‘Is that something to be bought?’ Abu al-Jahm said: ‘Then take your money and give me
back my house. | will never relinquish being a neighbour of a man who will enquire after me
when | am missed; welcome me whenever he sees me; protect me when | am away; keep me
close when | visit him; do what is required if | have a request but will ask me [what | need] if | do
not make a request; and will stand by me when | suffer a calamity’. Sa‘ld heard of what Abu al-
Jahm said to the one who wanted to buy his house. He sent him one hundred thousand dirhams
and a message saying: ‘This is the price of your house, and the house is yours’.

Every person has the right that other neighbours should tolerate some inconvenience he might
cause, and that they not be too quick with their complaints. Al-Hasan al-Basri said: ‘Good
neighbourliness does not just mean not to cause harm to others, but also means tolerating the
harm caused by others’.

1 Ibn Rajab, Jami‘ al-‘Uldm wal-Hikam, Vol. 1, p. 353.
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EXTENDING LOVE
TO MUSLIMS

Anas ibn Malik narrated: -

| £Muhammad is God’s Messenger; and those

that the Prophet (peace be upon him) said: None of who are with him are firm and unyislding towards
i i i the unbelievers, full of mercy towards one

you [truly] believes unless he wishes for his brother another.  (48: 29)

(or he said: for his neighbour) what he wishes for I A believers are but brothers. } (49: 10)

himself.® | #And to those who were already firmly

established in the Home and in faith, those who
love the ones that seek refuge with them and
harbour no desire in their hearts for whatever
the others may have been given. They give them
preference over themselves, even though they
are in want. Those who are saved from their own
greed are truly successful.% (59: 9)

- The Narrator

Abu Hamzah Anas ibn Malik ibn al-Nadr of the Ansar
was a distinguished scholar, mufti, excellent reciter of
the Qur’an and a leading scholar of Hadith. He was
the chronicler of Islam. He was the servant of God’s
Messenger and his household. Anas was the last of
the Prophet’s companions to die in Basrah. He was
only ten years of age when the Prophet migrated to
Madinah, and he was 20 when the Prophet (peace

be upon him) passed away. He remained very close
to the Prophet from his early days in Madinah to

the end of his blessed life. Anas took part in several
military expeditions with the Prophet, and he took
part in the pledge given to the Prophet (peace be
upon him) known as ‘the pledge under the tree’. He
reported a wealth of knowledge from the Prophet.
God’s Messenger prayed to God to give him plenty of
wealth and offspring. His date trees used to give fruit
twice a year. He died in Year 93 AH 712 CE.

___[lisummary_

A Muslim does not bring his belief to perfection until
his feeling towards his Muslim brethren is such that
he loves that they would have whatever he wishes for
himself.

1 Related by al-Bukhari, 13; Muslim, 45.




Islam establishes a strong bond between believers, so that they become brethren united by
their mutual love. They share in their delights and when they experience adversity. The Prophet
(peace be upon him) said: ‘In their mutual love, compassion and sympathy, believers are like
a single body: when any of its organs suffers a complaint, the rest of the body will share its
sleeplessness and fever’.("

ﬁ The Prophet (peace be upon him) makes
clear that a person’s faith does not attain

perfection until he wishes for his brother the
same as he wishes for himself of good things.
Therefore, when he realizes that certain things
bring good results, he tells other believers
about them, and if one of his brethren has a
complaint, he is quick to remove its cause.

ﬁ? The hadith does not mean that a Muslim
should stifle his desire for good things. This
is something that no one can do. What the
hadith means is that he wishes what is good
for others, without harming his own interests
and chances. This is easy for a good person.

A -

% This does not mean that a Muslim should
not compete and aspire for high position.
Abu Bakr and ‘Umar used to compete in
doing good things. This did not signify any
deficiency in their belief. What the hadith
requires is that a Muslim should wish for
goodness generally and should pray for the
removal of evil generally. As for aspiring for
better values and noble virtues, there is no
harm in anyone wishing the best for himself.

ﬁ Scholars have attached great importance to this hadith, and some consider it as one of four
hadiths that form the foundation of the entire religion of Islam. This means that this hadith
represents one-quarter of Islam.

1 Related by al-Bukhari, 6011; Muslim, 2586.




%
&
i
2
&

-2 -2 -

To wish what is good for other Muslims is a quality that takes a person to the highest level of
moral goodness. It purges his soul of envy, grudge and arrogance. May God give us all such
goodness.

What is required of a Muslim is to wish what is good for his brethren. If he is eager to have a
certain good quality, whether religious or material, he hopes that his friends and brethren have
the same. Ibn ‘Abbas said: ‘| may recite a verse of the Qur'an and | gather its meaning. | wish
that all people would have the same understanding of it’.("

It behoves every Muslim to check whether he has this quality of wishing every good thing for his
Muslim brethren. The one who does not have it should realize that he is short of the perfection
of faith.

A believer puts himself in his Muslim brother’s position. If he loves something, he wishes it for
his brother, and if hates something, he does not wish it for his brother. Al-Ahnaf ibn Qays said:
‘When | disliked something done by someone else, | would never do it to anyone’.®

God praises the Ansar in the Qur’an, because they gave their brethren, the Muhajirin, the
best they had and shared their own property with them. The Prophet established a bond of
brotherhood between them, making one from each group a brother of one from the other. Thus,
Sa‘d ibn al-Rabr‘, an Ansari, became a brother of ‘Abd al-Rahman ibn ‘Awf who was one of the
Muhajirin. Sa‘d offered ‘Abd al-Rahman half his wealth and that he would divorce one of his two
wives so that ‘Abd al-Rahman could marry her. However, ‘Abd al-Rahman showed the same
characteristic of nobility, appreciating Sa‘d’s generosity and declining the offer. Instead, he went
to the marketplace where he showed some business acumen and was soon able to become
self-sufficient.

Advocates of Islam and educators should endeavour to strengthen social relations within the
Muslim community.

Wishing what is good for people does not contradict competing with them for the best positions,
in this world and in the next. It is sufficient to wish what is best for them.

A student who is a good believer wishes success for all his colleagues in their examinations.
However, this does not stop him from trying to be the head of his class. The same applies to a
Muslim shopkeeper or businessman: he wishes good profit for all in the same profession, but
this does not prevent him from wishing to be rich. Indeed, this applies in all professions and

walks of life.

1 Related by al-Tabarani, 10621.
2 |bn Battal, Sharh Sahih al-Bukhari, Vol. 1, p. 65.
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MUTUAL SYMPATHY
BETWEEN MUSLIMS

Al-Nu‘man ibn Bashir narrated: -

% that God’s Messenger (peace be upon him) said:

In their mutual love, compassion and sympathy,
believers are like a single body: when any of its
organs suffers a complaint, the rest of the body will
share its sleeplessness and fever."

1

Related by al-Bukhari, 6011; Muslim, 2586.

I %Believers, if you renounce your faith, God v
bring forth [in your stead] people whom He I
and who love Him, humble towards the belie
proud towards the unbelievers. 3 (5: 54)

I %The believers, men and women, are friends
one another.  (9: 71)

I %Muhammad is God’s Messenger; and those
who are with him are firm and unyielding tow
the unbelievers, full of mercy towards one
another. : (48: 29)

- The Narrator

Al-Nu‘man ibn Bashir ibn Sa‘d ibn Tha‘labah of tt
Ansar was a companion of the Prophet, as was
his father. Scholars are in agreement that he was
one of the young companions of the Prophet. His
son Muhammad and ‘Amir al-Sha‘br transmitted
his hadiths. He became a scholar and a governor
Mu‘awiyah appointed him Governor of Kufah for
period of time. He was subsequently appointed a
Judge of Damascus, succeeding Fadalah. He the
became Governor of Homs in Syria. He narrated .
small number of hadiths, but his hadiths are relat:
all six authentic hadith anthologies. He died in Ye
AH 684 CE.

| [llsummary_

The Prophet (peace be upon him) compares the
mutual feelings of love, compassion and care am
believers to a single body. When any part of the k
complains of pain, the pain will be felt by the rest
the body and the person will suffer from fever anc
sleeplessness.
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Islam builds a strong community with firm foundations. It is characterized by love, care and
cooperation between its members. Its governing rule is: ‘None of you [truly] believes unless he
wishes for his brother what he wishes for himself’.®

In this hadith the Prophet draws a comparison to show how believers should establish their
relations. He likens their compassion and care for one another to the feelings of a single body.
When any part or organ of the body suffers a complaint, the rest of the organs will share the
complaint and feel the pain and discomfort. Thus, the whole body will be restless and feverish.
The same sort of feeling and mutual compassion should exist between Muslims. They share
in their sorrows and happiness. They relieve each other’s distress whenever and however they
can. The Prophet says: ‘Believers are to one another like a building whose parts strengthen one
another’.®

PR

The Prophet (peace be upon him) makes it a duty of every believer to care for other believers,
particularly his neighbours who are the closest to himself. The Prophet says: ‘A believer is not
one who eats his fill while his close neighbour goes hungry’.® He urges believers to help their
brethren and to exert their efforts in such help. He said: ‘Whoever relieves a believer from one
distress of this life, God will relieve him from a distress of the Day of Resurrection. Whoever
makes it easier for someone in straightened circumstances, God will make things easier for him
in this life and the next. Whoever shields a Muslim, God will shield him in this life and the life to
come. God will help a person as long as that person helps his brother’.®

;[ | mu
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Related by al-Bukhari, 13; Muslim, 45.
Related by al-Bukhari, 481; Muslim, 2585.
Related by Abu Ya‘la in al-Musnad, 2699.
Related by Muslim, 2699.
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Giving examples and using figures of speech are very good tools to explain one’s meaning. They
should be frequently used by advocates of Islam and educators.

One indication of good faith is that a Muslim should be concerned with whatever is important
for Muslims and that he shares their feelings, whether of sorrow or happiness.

To exert an effort in doing what people need and to lighten their burdens is one of the best
types of worship a person does to draw closer to God. The Prophet says: ‘The person who
God loves best is the one who benefits people most. The deed God loves most is that you
make another Muslim happy by relieving his distress, paying off his debt or feeding him to
remove his hunger. To walk with my brother to help him with something he needs is dearer
to me than spending a month in this mosque (meaning the Prophet’s mosque in Madinah) in
worship. Whoever suppresses one’s wrath when one can give it full expression shall have his
heart full of satisfaction on the Day of Judgement. And whoever walks with his brother to attend
to something he needs, until it is done, God will make his feet firm on the Day when feet slip’.("

One aspect of mutual care among Muslims is that when the news of Ja‘far ibn Abi Talib’s
martyrdom was received, the Prophet said to some of his companions: ‘Cook some food for
Ja‘far’s family. They have received something to keep them busy’.®

To visist a Muslim when he is sick, to help the one in need, to maintain ties of kinship, to
be hospitable to guests, to attend funerals and to refrain from expressing pleasure in front of
someone who is in grief are all aspects of believers’ mutual care.

1 Related by al-Tabarint in al-Mu‘jam al-Awsat, 6026.
2 Related by Abu Dawud, 3132; al-Tirmidht, 998; Ibn Majah, 1610.






EXTENDING MERCY
TO ALL CREATION,
WHETHER HUMAN,
ANIMALS OR OTHERS

Jarir ibn ‘Abdullah narrated: -

I %It is by God’s grace that you deal gently with
that the Prophet (peace be upon him) said: Whoever them. Had you been harsh and hard-hearted,
they would surely have broken away from you.
does not extend mercy shall not be shown mercy." Therefore, pardon them and pray for them to be

forgiven and consult with them in the conduct of
public affairs. 3 (3: 159)

#Your Lord has committed Himself to bestow
grace and mercy.  (6: 54)

#My grace encompasses all things. 3 (7: 156)

g%We have sent you as a [manifestation of Our]
grace towards all the worlds. 3 (21: 107)

#He was one of those who believe and enjoin on
one another to be patient in adversity, and enjoin
mercy on one another.% (90: 17)

- The Narrator

Jarir ibn ‘Abdullah al-Bajall, whose appellation was
Abu ‘Amr, also given as Abu ‘Abdullah, was one of the
distinguished companions of the Prophet, although he
embraced Islam during the last year of the Prophet’s
life. The Prophet sent him on a mission to destroy

the idol known as Dhul-Khalasah, worshipped by

the Daws and other tribes. He did just that. Later, he
settled in Kufah. He died in Year 51 AH, but some
reports say in Year 54, corresponding to 671 or 674
CE respectively.

__lsummary_

God, the Ever-Merciful, does not extend His mercy
to the one who does not show mercy to His creation,
whether humans, birds or animals.

1 Related by al-Bukhari, 6013; Muslim, 2319.
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God’s mercy is boundless. He says: ‘My grace encompasses all things’. (7: 156) He divided His
mercy into one hundred equal parts and placed one part only on earth. It is through this part that
all creation, in all times, show mercy to one another, to the extent that a female animal lifts her
leg so that she does not harm her young.®

God sent his prophets and messengers as an act of mercy He bestowed on His servants, to
guide them to the truth. He, thus, showed them guidance and granted them the blessing of
having faith. In the life to come, He admits them into the abode of honour. Speaking of His
Messenger, God says: ‘We have sent you as a [manifestation of Our] grace towards all the
worlds’. (21: 107)

For this reason, God bestows His mercy only on the merciful among His servants. Thus, whoever
does not follow His line of being merciful to His creation will be deprived of God’s mercy. The
Prophet (peace be upon him) said: ‘God is specifically merciful to those of His servants who are
compassionate’.®

The reason is that a believer is compassionate to others: he feels for those who are weak, poor,
bereaved or suffering. God says: ‘He was one of those who believe and enjoin on one another
to be patient in adversity, and enjoin mercy on one another’. (90:17) The Prophet said that ‘Only
a wretched person is deprived of mercy’.®

Mercy should not be confined to one’s own family; in fact, a Muslim should be compassionate
to all creation. The Prophet said: ‘By Him who holds my soul in His hand, God does not bestow
His mercy except on one who is merciful’. People said: ‘Messenger of God, everyone of us is
compassionate’. He said: ‘It is not the mercy one shows to a friend; it is the mercy extended to all’.®

The Prophet himself was the most merciful of people. God describes him in this verse: ‘It is by
God’s grace that you deal gently with them. Had you been harsh and hard-hearted, they would
surely have broken away from you. Therefore, pardon them and pray for them to be forgiven
and consult with them in the conduct of public affairs’. (3: 159) Indeed, he was full of mercy to
all. One aspect that reflects the extent of his compassion is described in the following hadith: ‘I
start a prayer, intending to make it long. | hear a child crying and | shorten my prayer, lest | make
it hard for its mother’.®

The Prophet’s mercy also benefited animals and birds. ‘Abdullah ibn Mas‘ud narrated: ‘We were
with God’s Messenger (peace be upon him) on a journey. He went away to relieve himself. We
saw a bird with two young ones. We took the young birds. The bird came over and spread its
wings. The Prophet then came and said: “Who has grieved this one with her young? Give them

back to her”.

g~ WN =

Related by al-Bukhari, 6000; Muslim, 2752.

Related by al-Bukhari, 7448; Muslim, 923.

Related by Ahmad, 9700; Abu Dawud, 4942; al-Tirmidhr, 1923.
Related by Abu Ya'la, 4258.

Related by al-Bukhari, 707.
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To be compassionate to people is one of the marks of happiness. The person who is deprived
of mercy is nothing short of wretched. It is important, then, not to share the characteristics of
wretched people.

Mercy is one of God’s attributes which He likes to be emulated by His servants. He loves to see
a compassionate and merciful person who pardons and forgives people’s errors and who is very
generous.

The Prophet (peace be upon him) provides the example to follow. He was merciful to young and
old. Al-Agra‘ ibn Habis al-Tamimi was visiting the Prophet when al-Hasan ibn ‘Ali, the Prophet’s
grandson, came in. The Prophet held him and kissed him. Al-Agra‘ said: ‘I have ten children and
| never kissed any of them’. The Prophet looked at him and said: ‘Whoever does not extend
mercy shall not be shown mercy’.

No one can claim to be in no need of God’s mercy. We all have our faults, errors and sins. Without
God’s mercy, all mankind would be doomed. Therefore, whoever wants to receive God’s mercy
should be merciful to His creation. An Israelite prostitute saw a dog panting and licking the dust
because of thirst. She gave a drink of water to the dog, and God granted her forgiveness of her
sins because of the mercy she showed to an animal.®

Actions are rewarded in kind: whoever is merciful will be granted mercy; and whoever inflicts
suffering will suffer. Whoever makes things easy for people, God will make things easy for him.

To withhold mercy from God’s creation is enough to cast a person into Hell. Abu Mas‘ud al-
Ansari narrated: ‘| was beating a slave of mine when | heard someone behind me saying: “Learn,
Abu Mas‘ud! God has far more power over you than you have over him”. | turned and saw that
it was God’s Messenger (peace be upon him). | said: “Messenger of God, he is free for God’s
sake”. He said: “Had you not done [so], the Fire would have scorched you” or “the Fire would
have touched you™.?®

1 Related by al-Bukhari, 3467; Muslim, 2245.
2  Related by Muslim, 1695.
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THE WILL

‘Abdullah ibn ‘Umar narrated: -

I %It is prescribed for you, when death
that God’s Messenger (peace be upon him) said: It is approaches any of you and he is leaving behind
i i . some property, to make bequests in favour of his
not right for a Muslim person who has something parents and other near of kin in fairness. This is
he wishes to give as a bequest to stay two nights a duty incumbent on the God-fearing. j (2: 180)
kT e hi ill al d it ) I %[Shares of inheritance shall apply] after any
without having his will already written. bequest he may have made, or any outstanding

debt [has been deducted from the total estate].%
(4:11)

I %Believers, let there be witnesses to what you
do when death approaches you and you are
about to make bequests: two people of probity
from among your own people, or two others from
outside, if the pangs of death come to you when
you are travelling through the land. Detain them
both after prayer, and if you have any doubt in
mind, let them swear by God, ‘We shall not sell
this [our word] for any price, even though it were
for a near kinsman; and neither shall we conceal
anything of what we have witnessed before God;
for then we should be among the sinful’.% (5: 106)

- The Narrator

Abu ‘Abd al-Rahman ‘Abdullah ibn ‘Umar ibn al-
Khattab ibn Nufayl belonged to the ‘Adiy branch

of the Quraysh. He embraced Islam when he was
young. At the time of the Battle of Uhud, he was

too young to fight. His first military effort was the
Encounter of the Moat, i.e. al-Khandaq. He also
participated in the pledge under the tree. He narrated
much useful information and numerous hadiths from
the Prophet, and issued many fatwas. He died in Year
74 AH 694 CE.

| [lisummary_

The Prophet (peace be upon him) makes it clear that
whoever has something which he wants to bequeath
to someone should not delay in writing his will. He
should do it as soon as possible, because death may
come at any time.

1 Related by al-Bukhari, 2738; Muslim, 1627.




It is permissible for Muslims to make bequests out of their estates, provided that such bequests
do not exceed one-third of the total estate, and that no such bequest is made to an heir. The
Prophet (peace be upon him) said: ‘God has gifted you one-third of your property to use at
the time of your death, so as to increase your good deeds’. He also said: ‘God, Blessed and
Exalted, has given their dues to everyone who has a claim. No bequest may be made for an
heir’. However, a Muslim may wish to bequeath a portion of his or her property to relatives who
are not heirs, or they may wish to give something to charity.

% Therefore, the Prophet (peace be upon him) recommends everyone who has something to
bequeath not to delay writing their wills. It is better not to let one or two nights pass without
having a will written. No one knows whether death comes all of a sudden, and then it would
be too late. Early scholars considered that this recommendation of prompt writing of one’s will
applied to one who is ill or approaching death. The Prophet did not make this specification in
the hadith, because this was the normal thing people did.®

ﬁ The ruling concerning a will differs in relation to what is being bequeathed. It may be a duty, as
in the case of stating a debt a person owes and which is unknown to his heirs, particularly if the
creditor does not have evidence proving it. Unless the debtor specifies it in his will, the creditor
may lose what is owed to him. A will may be forbidden, if it involves something forbidden, such
as a will requiring an act of disobeying God, or a will in favour of an heir. It may be recommended,
if it is to donate for a good purpose serving God’s cause, or in favour of relatives who are not
heirs.

1 Ibn Hajar, Fath al-Bari. Vol. 5, p. 360.
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A Muslim should always be mindful of death, thinking of it and doing what is good for himself. A
Muslim should not be distracted by the pleasures of this life. Al-Hasan said: ‘Death is inevitable
for everyone, and life is being folded behind you’."

God has undertaken to divide the inheritance Himself. It is not permissible for a Muslim to
contend with God for its division, or to think that the way he divides it is better than God’s way.

God has gifted His servants with one-third of their estates to choose how they want to spend
it by will. A wise person will make use of this by ensuring that what he does meets with God’s
pleasure and expresses obedience to Him. He will spend this portion in what serves God’s
cause.

A Muslim should not delay writing his will, if he has something to bequeath, before life’s problems
or illness cause him to forget, or he is suddenly overtaken by death. Ibn ‘Umar, the narrator of
this hadith, said: ‘Ever since | heard God’s Messenger (peace be upon him) say this, | never
spent a night without having my will ready with me’.®

The fact that a will may be made with one-third of one’s estate does not mean that this is the
only thing permitted or that it is the best amount of the will. Rather, it is better for a Muslim to
leave his heirs self-sufficient, needing no help from other people. When Sa‘d ibn Abi Waqqgas
asked the Prophet to allow him to bequeath one-half of his estate, the Prophet refused. He said
to him: ‘No; one-third. Even one-third is much. To leave your heirs in funds is better than you
leaving them poor, seeking people’s help’.® For this reason, Ibn ‘Abbas expressed his view,
suggesting that people should limit what they give by will to one-quarter. Abu Bakr bequeathed
one-fifth, saying: ‘I accept for myself what God has allocated for Himself’. He was referring to
the verse that mentions the division of war gains: ‘Know that one-fifth of whatever booty you
may acquire in war is for God and the Messenger, and for the near of kin, the orphans, the needy
and the traveller in need’. (8: 41)

Scholars and those who write other people’s wills must explain to them that the question of a will
varies according to people’s circumstances. If the heirs are poor and they need the money, then
it is better not to bequeath anything by will. If the heirs are well off, then a will is recommended,
amounting to one-third of the estate, or less, according to the status of the heirs.

1 Ibn Rajab, Jami* al-‘Ulum wal-Hikam, Vol. 2, p. 382.
2  Related by Muslim, 1627.
3 Related by al-Bukhari, 2742; Muslim, 1628.
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DISCOURAGEMENT
OF SEEKING A
POSITION OF
AUTHORITY

‘Abd al-Rahman ibn Samurah narrated that God's [

Messenger said to him: I £Do not allow your oaths in the name of God

to become an obstacle to your being kind and
. . . God-fearing, or to promoting peace among peo-
Abd al-Rahman ibn Samurah! Do not seek a position ple. God hears all and knows all. 3 (2: 224)

of authority; I £God will not take you to task for those of your
oaths which you may utter without thought, but
He will take you to task for oaths which you have

for if you are given it at your request, you will bear sworn in earnest. The breaking of an oath must
i ers . be atoned for by the feeding of ten needy people
the responsibility for it; with more or less the same food as you normally

give to your own families, or by clothing them, or
by the freeing of one slave. He who cannot afford
and if you are given it without seeking it, you will be any of these shall fast three days instead. This
helped shall be the atonement for your oaths when you
) have sworn [and broken them]. But be mindful
of your oaths. Thus God makes clear to you His

And if you say an oath then find that an alternative is revelations, so that you may give thanks. ; (5: 89

better, atone for the oath and do what is better.

R -

| [ The Narrator

Abu Sa‘id ‘Abd al-Rahman ibn Samurah ibn Habib
belonged to the ‘Abd Shams branch of the Quraysh.
He was one of the Quraysh nobility and he embraced
Islam on the day of the Prophet’s takeover of Makkah.
His original name was ‘Abd al-Ka‘bah, but when he
embraced Islam the Prophet gave him his new name,
‘Abd al-Rahman. He joined the Prophet on the Expe-
dition of Tabuk. He later took part in the conquest of
Iraq, and fought in Khurasan during ‘Uthman’s reign.
He was the commander of the Muslim army that
conguered the Sijistan province and the city of Kabul.
He died in Basrah in Year 51 AH, 669 CE.

__[llsummary_

To be responsible for people’s affairs is a position of
great trust, which involves serious risks. Therefore,

it is not proper for anyone to seek it. If it is given to
a person without seeking it, God will help him to
discharge his duties. The hadith also tells us that it
is wrong to make one’s oath a barrier preventing one
from doing what is best. It is better to atone for his
oath and do what is best.

1 Related by al-Bukhari, 6622; Muslim, 1652.
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The Prophet (peace be upon him) makes it clear that a Muslim should not seek a position of
authority, such as that of governor or minister. Such a position represents a heavy responsibility
and weighty trust. When Abu Dharr requested that the Prophet give him such an appointment,
the Prophet said to him: ‘Messenger of God, will you not give me some post?’ He stroked
my shoulder with his hand then said: ‘Abu Dharr, you are weak and it is a trust. On the Day of
Judgement, it will be a [cause of] disgrace and regret, except for one who rightfully takes it and
fulfils the duties incumbent on him through it’.("

The Prophet then states that when a man requests such an appointment and is given it, he will
be left to his own devices, getting no help from God through its difficulties. Thus, in most cases,
he will not achieve what he wants. Hence, the Prophet (peace be upon him) said: ‘By God, we
do not assign such positions to anyone who requests them or is keen to have them’.®

Excepted are the prophets. They are immune to sin, and they do not covet any position of
government. Prophet Joseph said to the King of Egypt: ‘Give me charge of the store-houses of
the land. | am able to look after them with wisdom’. (12: 55) However, a person who is certain
that he is well qualified for a certain position and wants to run it fairly and for people’s benefit
may seek that position.

If a position of authority is given to a person, without seeking it, and he appeals for God’s help
and exerts his efforts to discharge his responsibilities, God will certainly help him through its
difficulties and grant him success in his endeavours.

The Prophet then says that a Muslim should not make an oath he has said a barrier preventing
him from doing something good. If he says an oath and then realizes that something else is
better, it would be good for him to atone for his oath and do what is better.

A person who swears to do something sinful, such as the severance of a tie of kinship, or staying
away from his wife, or to lodge an official complaint against a debtor, or something similar, is
advised to atone for his oath and maintain his tie of kinship, stay with his wife, or give his debtor
a period of grace. Each one of these is better than sticking to the oath he said.

1 Related by Muslim, 1825.
2  Related by Muslim, 1733.
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Make sure never to seek a position of authority over people. Pray to God to keep you safe and
grant you what is good for you. You may be given such a position of authority and find yourself
unable to discharge your responsibility.

A person who is keen for safety in the life to come must not aspire to high positions in this
life. God says: ‘We grant that happy life in the Hereafter to those who do not seek to exalt
themselves on earth or to spread corruption. The future belongs to the God-fearing’. (28: 83)

Beware of the ultimate outcome of high position. The Prophet (peace be upon him) said: “There
will soon come a time when a man would wish that he might have fallen from a high planet and
had not been in charge of anything of people’s affairs’.(

The Prophet (peace be upon him) said: ‘Whoever is placed in charge of ten people or more shall
be in chains on the Day of Judgement, with his hands tied up to his neck. His piety will release
him, while his sin will ruin him. It [meaning a position of authority] invites blame at the beginning,
causes regret midway, and ends up with disgrace on the Day of Judgement’.®

‘Sa‘d ibn Abi Waqgqgas was tending his camels when his son ‘Umar came. When Sa‘d saw him,
he said: | appeal to God for refuge from the evil of this rider. He dismounted, and said to him: Are
you looking after your camels and sheep, leaving people to compete for kingship? Sa‘d slapped
him on his chest and said: Be silent. | heard God’s Messenger (peace be upon him) say: “God
loves a servant who is pious, content and keeping low™”.®

Those who strive for a position of authority and seek to govern Muslim people should fear God.
They hope to be able to satisfy some low desires and have the luxuries of this present low life.
God leaves m to their own devices with the result that they are lost and they cause a great loss.
Ultimately, they lose both the present life and the life to come.

Rulers should not appoint a person who seeks high position, because the ultimate result of
appointing such a person is failure. The Prophet (peace be upon him) said: ‘By God, we do not
assign such positions to anyone who requests them or is keen to have them’.®

If a high position is offered to you, without you seeking it, and you find that you have the qualities
and honesty that enable you to manage people’s affairs well, you may accept it, seeking God’s
help.

=

wW N

Related by Ahmad, 1028.
Related by Ahmad, 22656.
Related by Muslim, 2965. At the time of this incident, Sa‘d could have been easily chosen as caliph, had he offered himself.

He was one of the two last survivors among the ten of the Prophet’s companions publicly given the happy news that they will
be in Heaven. He accepted Islam in its very early days, when he was only 16.

S

Related by Muslim, 17383.

-w

v S’ YA "B . Ao



2 Bo8

A ruler should take extra care in choosing his top officials and assistants. He is responsible for
their conduct.

An idle oath is discounted. A Muslim should not worry about oaths that one unintentionally
pronounces.

If you swear to do something, whether a good deed or a sinful action or something permissible,
then you discover that honouring your oath stops you from doing what is better, you should
atone for your oath and do what is better. For example, a scholar may swear not to speak
throughout the day, but then realizes that people are in need of a fatwa or advice. He should give
his fatwa or advice and atone for his oath.

The proper thing is for a person to do as one’s oath requires. One should not break one’s oath
except to take a better course of action. Suppose that a person swears not to wear a particular
garment for a week. Honouring his oath is better than breaking his oath and atoning for it. God
says: ‘Be mindful of your oaths’. (5: 89)

511
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RIGHTS DUE TO
GOVERNORS

‘Abdullah ibn ‘Umar narrated that the Prophet (peace [l

be upon him) said: I £Believers, obey God and obey the Messenger
and those from among you who have been
entrusted with authority.%» (4: 59)

ﬁ A Muslim person has the duty to listen and obey, in I 4Nor disobey you in anything reasonable. }

whatever he likes or dislikes, unless he is ordered to (60: 12)
disobey God. If he is ordered some disobedience of
God, then he neither listens nor obeys." -

Abu ‘Abd al-Rahman ‘Abdullah ibn ‘Umar ibn al-
Khattab ibn Nufayl belonged to the ‘Adiy branch

of the Quraysh. He embraced Islam when he was
young. At the time of the Battle of Uhud, he was

too young to fight. His first military effort was the
Encounter of the Moat, i.e. al-Khandaqg. He also
participated in the pledge under the tree. He narrated
much useful information and numerous hadiths from
the Prophet, and issued many fatwas. He died in Year
74 AH 694 CE.

___Jlisummary

Every Muslim is duty-bound to listen and obey
those who are in charge of the affairs of the Muslim
community, unless he or she are bidden to disobey
God. No person may be obeyed in what constitutes
disobedience of God, the Creator.

1 Related by al-Bukhari, 7144; Muslim, 1839.




The Prophet (peace be upon him) makes clear for his community that obedience is due to those who
are in charge of community affairs, such as kings, presidents, heads of state and their deputies. Such
obedience is essential for the stability of life, the spread of religion and the implementation of its
commandments and rulings. Were it permissible for everyone to disobey their governors, things would
be in chaos and the Muslim community would be disunited. The enemy would then find it all too easy
to overcome them.

Therefore, the Prophet emphasizes the duty of obeying the ruler. He said: ‘I urge you to remain God-
fearing, and to listen and obey, even though you happen to be under an Abyssinian slave’.("

Indeed, the Prophet makes clear that it is our duty to obey the ruler and to endure what we dislike. If the
ruler behaves wrongly, the fact that we dislike what he does should not make us disobey him, creating
division within the community. The Prophet (peace be upon him) said: ‘Whoever dislikes something
done by his ruler should remain patient. Whoever moves away from the community, even by a hand
span and dies in that position, he will have died like the people of ignorance’.®

However, such obedience is not absolute; it is restricted to what is permissible. If the ruler orders
something that is sinful, then a Muslim must neither listen nor obey. The Prophet (peace be upon him)
says: ‘Obedience is only in what is reasonable’.® Hence, God says: ‘Believers, obey God and obey the
Messenger and those from among you who have been entrusted with authority’. (4: 59) He does not
make the obedience of rulers an unqualified order. Indeed, he makes it subject to the obedience of God
and His Messenger.

If the ruler orders something sinful, it is not permissible to obey him in this particular matter. It is not
meant as disobeying him in all matters. Moreover, it is not permissible to rebel against him for having
issued such an order. What is recommended for a Muslim is to take issue with the ruler, giving him good
and wise counsel. It is important for Muslims to forego their personal interests and desires in order to
preserve the unity of the Muslim community.

It is not permissible to contend with a ruler concerning his authority, nor to call on people to pledge
allegiance to another person, nor to declare general disobedience, except in the scenario of him clearly
becoming an unbeliever, and then he is removed by the unanimity of the community. ‘Ubadah ibn al-
Samit narrated: ‘God’s Messenger invited us and we gave him our pledges. What he stipulated for us
included that we pledged to him to listen and obey in what is pleasant and unpleasant, hard and easy
and when others are given preference to us, and that we do not contend against rulers. He said: ‘Unless
you see blatant disbelief for which you have God’s clear evidence’.®

Related by Abu Dawud, 4607; al-Tirmidhi, 2676; Ibn Majah, 42.
Related by al-Bukhari, 7143.

Related by al-Bukhari, 7145; Muslim, 1840.

Related by al-Bukhari, 7055, 7056; Muslim, 1709.
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A Muslim should consider the public interest ahead of personal interests. Obeying the ruler
serves the community through the implementation of Islam and keeps peace.

When a Muslim sees that the ruler is doing something contrary to Islam, he should go to scholars
and ask them about it, seeking their advice. It may be that he is wrong and that he sees matters
from an incorrect perspective.

When a Muslim has made certain that the ruler’s order requires the doing of what is sinful, it is
not permissible for him to obey such. If he can give advice to the ruler, this becomes his duty. If
not and he cannot disobey, he should migrate.

It is not permissible to obey anyone in what constitutes disobedience of God. The Prophet
(peace be upon him) asked people to pledge to him obedience in what is reasonable, and he
never ordered nor countenanced any kind of disobedience of God. This applies in a greater
measure to other people.

Never try to appease a ruler in what pertains to God’s commands and prohibitions. You may
either reject what is contrary to that and give proper advice, or leave.

God’s Messenger (peace be upon him) dispatched a military expedition, assigning its command
to one man from the Ansar, and ordered them to listen and obey him. They incurred his displeasure
about something. He said: Gather some wood for me, and they did. He then said: light up a
fire for me, and they did. He then said to them: Has not God’s Messenger (peace be upon him)
commanded you to listen to me and obey me? They said: He did. He said: Then, get into the fire.
They looked at one another, and said: We have fled to God’s Messenger in order to escape the
fire. They were in this condition, until his anger subsided and the fire was extinguished. When
they returned, they mentioned this to the Prophet. He said: “Had they entered it, they would not
be let out of it. Obedience is due only in what is good and reasonable’.®

If the ruler orders some disobedience of God, this does not mean he is not to be disobeyed
altogether. He is only to be obeyed in what does not constitute disobedience of God.

1 Related by al-Bukhari, 7145; Muslim, 1840.






MANDATORY AND
DISCRETIONARY
PUNISHMENTS

‘Ubadah ibn al-Samit narrated saying: -

I %Say: Come, let me tell you what your Lord has
| gave my pIedge to God’s Messenger (peace be forbidden to you: Do not associate partners
. . . with Him; [do not offend against but, rather,] be
upon him) together with a group of people. He said to kind to your parents; do not kill your children
o A because of your poverty - We provide for you
us: | accept yf)ur pledge that you §hall not ass_omate and for them; do not commit any shameful
any partner with God, steal, commit adultery, kill your deed, whether open or secret; do not take
. . A any human being’s life — which God has made
own children, lie about a child’s parenthood, nor e e RO e e e S
disobey me in anything reasonable. has enjoined upon you so that you may use your
reason. 3 (6: 151)
. . . | £Do not kill your children for fear of want. It is
Whoever of you fulfils his pledge shall have his reward We who shall provide for them and for you. To
granted by God, and whoever commits any violation kill them is indeed a great sin. (31) Do not come
. . o o . . . near adultery. It is indeed an abomination and an
and is punished for it in this life, [his punishment] will evil way. ¥ (17: 31-32)
be a redemption and cleansing for him. Whoever is I €Prophet! When believing women come and
, . . pledge to you that they will not associate
kept under God’s cover, his case is left to God: He any partner with God, nor steal, nor commit
may punish him for it or forgive him as He wills.® adultery, nor kill their children, nor lie about

who fathered their children, nor disobey you in
anything reasonable, then accept their pledge of
allegiance and pray to God to forgive them. God
is much-forgiving, ever—merciful.% (60: 12)

- The Narrator

Abu al-Walid ‘Ubadah ibn al-Samit ibn Qays of the
Ansar was one of the distinguished figures among the
Prophet’s companions who took part in the Battle of
Badr. He was one of the seventy Ansari companions
of the Prophet who gave him their pledges of support
at Agabah, and was selected as one of the twelve
representatives. He took part in the Battles of Badr,
Uhud and all other military expeditions with God’s
Messenger. He was a tall, handsome man. ‘Umar ibn
al-Khattab sent him to Syria as a judge and teacher,
and he resided at Homs, then moved to Palestine and
resided in Jerusalem. He died at Ramlah and was
buried in Jerusalem in the Year 34 AH 651 CE, at the
age of 72.

__[llsummary_

The Prophet (peace be upon him) accepted the
pledges made by the Ansar on the night of Agabah.
They pledged not to associate partners with God,
steal, commit adultery, kill their children, nor
perpetrate any falsehood. Whoever remained true
to their pledge would have their reward from God as
He admitted them into Heaven. Whoever committed
a sin that carried a mandatory punishment and the
punishment was enforced, his sin would be wiped
away. Otherwise, his case would be determined by
God: He could, if He so willed, punish him for his sin
then admit him into Heaven, or He could forgive him.

1 Related by al-Bukhari, 6801.




% ‘Ubadah ibn al-Samit relates the details of the pledge given by the Ansar to the Prophet on
the night when they met for the second time at Agabah in Mina, during the hajj days. Twelve
representatives of the two tribes of the Aws and the Khazraj gave the pledge on behalf of all
those who had embraced Islam among the people of Yathrib. ‘Ubadah mentions that he was
one of a group of people who gave their pledges to the Prophet. He accepted their pledge that
they believed in God’s oneness and discarded all notions of polytheism. They also gave their
pledges not to commit theft, adultery, kill their children, or invent false rumours and lies, and
they also pledged to obey God’s Messenger.

The first point in the pledge stated by God’s Messenger (peace be upon him) is the belief in
God’s oneness and discarding polytheism. The first pillar of Islam is the declaration of God’s
oneness, ‘there is no deity other than God’. The belief that God has partners is the most serious
of sins. ‘Abdullah ibn Mas‘ld said: ‘| asked God’s Messenger (peace be upon him): “Which sin
is the most serious in God’s sight?” He said: “To set up an equal to God when it is He who has
created you™." God states that all sins are subject to God’s will with regard to forgiveness or
punishment, except the claim that God has partners. God says: ‘For a certainty, God does not
forgive that partners are associated with Him. He forgives any lesser sin to whomever He wills.
He who associates partners with God contrives an awesome sin indeed’. (4: 48)

The Prophet then prohibited them theft and adultery, because Islam protects people’s honour
and property. Were people to allow adultery and theft, they would wrong one another. The
powerful would deny the weak their rights. Family relations would be confused and illegitimate
children would be very common. Hence the Prophet (peace be upon him) says that when a
person commits theft or adultery, he takes himself out of faith. He is an unbeliever at the time
when he is committing his offence. He says: ‘An adulterer is not a believer when he commits
adultery; a thief is not a believer when he steals; a drunkard is not a believer when he drinks
intoxicants’.®

Some Arabs used to kill their own children because of poverty, or because they feared becoming
poor as a result. God has forbidden all child killing. He says about the one who kills his child
because of poverty: ‘Do not kill your children because of your poverty — We provide for you and
for them’. (6: 151) As for the one who kills a child for fear of becoming poor, God says: ‘Do not
kill your children for fear of want. It is We who shall provide for them and for you. To kill them is
indeed a great sin’. (17: 31) Some Arabs used to bury their young daughters alive, for fear that
she might commit what is dishonourable. God forbids this as He says: ‘When the infant girl,
buried alive, is asked for what crime she was slain’. (81: 8-9)

1 Related by al-Bukhari, 4477; Muslim, 86.
2  Related by al-Bukhari, 2475; Muslim, 100.



The Prophet (peace be upon him) also forbade them inventing false rumours and making false
accusations. This includes all aspects of falsehood, such as perjury, accusing other men or
women believers and backbiting, particularly when it is false. The Prophet asked his companions:
‘Do you know what backbiting is?’ People said: ‘God and His Messenger know best’. He said:
‘That you say about your brother what he dislikes’. Someone asked: ‘What if what | say about
him is true?’ He said: ‘If it is true, then it is backbiting, and if it is untrue, then it is slander’.®

% The Prophet (peace be upon him) then tells them that whoever remains true to his pledge will
earn his reward from God, which is God’s acceptance and pleasure as well as admittance
into Heaven. God says: ‘Those who pledge their allegiance to you are actually pledging their
allegiance to God: God’s hand is over their hands. He who breaks his pledge does so to his
own detriment; but to the one who fulfils his pledge to Him, God will grant a rich reward’. (48:
10) Whoever commits any offence that carries a mandatory punishment, and the punishment
is enforced in this life, it serves as atonement for his sin which means that he does not have to
answer for it on the Day of Judgement. Thus, whoever is punished for adultery, theft, drinking
alcohol, false accusation of others, etc. according to Islamic law, will not be punished again for
the same offence in the life to come. A person who commits an offence and it has remained
between him and God, suffering no punishment for it in this life, his case is to be judged by God
in the life to come. He may wish to forgive him his sin or may punish him for it, and then He
admits him to Heaven when he has completed his punishment.

Related by Muslim, 2589.
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Belief in God’s oneness is the best thing a human being presents to draw closer to God. Hence,
the phrase L3 ilah illa Allah, which means ‘there is no deity other than God’, is the best type of
God’s remembrance and glorification. Shirk, or the association of partners with God, is the grave
sin which God will never forgive. Therefore, every Muslim must ensure that his belief in God’s
oneness is sound, free of any trace of shirk.

The Prophet (peace be upon him) started with the most important, then added the major sins
that are very serious, such as adultery, theft, manslaughter, etc. Advocates of Islam and teachers
should give the most important matters highest priority.

A believer never steals and does not look for what does not belong to him. He knows that God
has apportioned people’s provisions on the basis of his own wisdom, and that his own provisions
are specified in the Imperishable Tablet long before God created the heavens and earth.

Believers know that God will hold them to account for their money: how they acquired it and how
they spent it. Therefore, a believer is most unlikely to take other people’s property unlawfully.

A believer knows that God has forbidden adultery and made it one of the major sins. Therefore,
he steers away from it. ‘Abdullah ibn Mas‘ud said: ‘| asked God’s Messenger (peace be upon
him): “Which sin is the most serious in God’s sight?” He said: “To set up an equal to God when
it is He who has created you”. | said: “That is grave indeed. Which comes next?” He said: “To
kill your child so that you do not have to feed it”. | said: “Which is next?” He said: “To commit
adultery with your neighbour’s wife”." This is confirmed in the Qur'an, as God says of the
believers that they ‘never invoke any deity side by side with God, and do not take any human
being’s life — [the life] which God has willed to be sacred — except for a just cause, and do not
commit adultery. Whoever does any of this will face punishment, and on the Day of Resurrection
his suffering will be doubled, and he will abide therein in ignominy’. (25: 68-69)

To kill someone is a very grave offence, and God threatens anyone who does it with very severe
punishment, as He says: ‘He who deliberately kills a believer, his punishment is Hell, therein to
abide permanently. God will be angry with him, and will reject him, and will prepare for him a
dreadful suffering’. (4: 93) Therefore, a Muslim does not shed anyone’s blood unlawfully. It is
inconceivable that a sane person should perpetrate murder knowing that such a punishment
awaits him in the life to come.

To believe in God and accept His judgement is the source of happiness and comfort in this life.
When a person knows that his provisions are determined by God, he will not worry how many
children he has. He will be reassured and feels no problem with having several children, let alone
try to kill some of them for fear of poverty.

1 Related by al-Bukhari, 4477; Muslim, 86.
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While all killing is a very grave sin, to kill one’s own child is a much graver sin. It creates hatred
within the family and even destroys families. It also betrays thinking of God in a bad way.

Starting, fabricating and spreading rumours, without making sure that they are correct, is contrary
to Islamic values. Hence, God forbids this very clearly. He says: ‘If only when you heard it you
said: ‘It is not right for us to speak of this! All glory belongs to You. This is a monstrous slander’.
(16) God admonishes you lest you ever revert to the like of this, if you are truly believers. (24: 16-
17) He warns those who spread rumours with punishment, saying: ‘Those who love that gross
indecency should spread among the believers shall be visited with painful suffering both in this
world and in the life to come’. (24: 19)

The Prophet (peace be upon him) states that he is only to be obeyed in what is reasonable,
although he never ordered anything but what is reasonable. He wanted this to be an overall
principle in everything. It is not permissible for a Muslim to obey anyone, including parents and
rulers, except in what is reasonable and acceptable. No human being may be obeyed in what
constitutes disobedience of the Creator.

The enforcement of mandatory punishment atones for the offence. It is not permissible for a
Muslim to verbally abuse a person who has been punished for his offence. Khalid ibn al-Walid
cursed a woman who was being punished for her offence. The Prophet (peace be upon him)
said to him: ‘Hold on, Khalid! She has repented, and her repentance is such that it would be
sufficient for one who levies tributes to ensure his forgiveness’."

It should be clear that other people’s claims are not waived by the mere repentance of the
offender. Everyone should be given back what is due to them. Make sure to settle with people
in this life; otherwise, repayment will be by one’s good deeds.

It is recommended for a Muslim who commits a sin that he keeps it private and repents sincerely

to God. He need not publicize the offence and incur a mandatory punishment. Ma‘iz went to
Abu Bakr al-Siddig and told him that he had committed adultery. Abu Bakr asked him whether
he told anyone else. Ma‘iz said that he did not. Abu Bakr said: ‘Then repent sincerely and seek
God'’s cover. God accepts His servants’ sincere repentance’. However, Ma‘iz was not satisfied
and went to ‘Umar ibn al-Khattab. ‘Umar said to him the same thing as Abu Bakr. Again, he
was unhappy, and went to God’s Messenger (peace be upon him). The Prophet enforced the
mandatory punishment.®

1 Related by Muslim, 1695.
2 Related by al-Nasa' in al-Sunan al-Kubra, 16999.
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PATIENCE IN
ADVERSITY AND
EXPRESSING
GRATITUDE

Suhayb ibn Sinan narrated that God’s Messenger [l

(peace be upon him) said: I <Give glad tidings to those who remain patient

in adversity; (155) who, when a calamity befalls
them, say, ‘To God we belong, and to Him we

@ Wonderful is a believer’s situation. Everything that shall return’. (156) On such people, blessings

i el and mercy are bestowed by their Lord; Such

happens t.o him is good, and this is so for none other people will be rightly guided” } (2: 155.157)
than a believer. I %Surely in this there are signs for every one who

is patient in adversity and deeply grateful [to

If h ters what is pleasant, he is grateful and Sl fika

(& EIUEONILUEES Ul [ [P, WS (eleiteil &l I %For your Lord had declared: ‘If you are grateful,

this is good for him; I shall certainly give you more; but if you are

ungrateful, then My punishment shall be severe
indeed”. 3+ (14: 7)
and if he suffers an adversity, he remains patient and

this i for him.®™
s is good fo | [ The Narrator

Abu Yahya Suhayb ibn Sinan al-Namirt al-RumT was
taken captive by the Byzantines during his childhood.
He lived among them and spoke their language.
Hence, he came to be known as belonging to them.
He was one of the earliest converts to Islam and was
persecuted and tortured for his faith. He took part in
the Battle of Badr and other battles and expeditions.
He led the congregational prayer in the Prophet’s
Mosque in Madinah after the assassination of ‘Umar
ibn al-Khattab. He did not take part in the strife that
occurred after the assassination of ‘Uthman, the third
caliph. He died in Year 38 AH 657 CE.

__[llsummary_

The Prophet (peace be upon him) gives all believers
the happy news that all their affairs will be good for
them. When something good happens to them, they
will be thankful and express their gratitude to God,
and this will earn them His reward. If they go through
some adversity, they remain patient and they are
rewarded for that.

v ©
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The Prophet (peace be upon him) wonders at the situation of a believer and his relationship
with God. It is a feeling of wonder that gives pleasure, because a believer stands to gain God’s
reward in all situations.

If God grants him a favour in respect of himself, his family or property and he is delighted with
it, he will thank God for His favours. His thanks will bring him further good, as God will grant him
more of His blessings and reward him for his gratitude.

If God tests him with some affliction or adversity, he will remain patient and resign himself to it.
He hopes to gain God’s reward for so doing, and God will inspire him to remain patient and give
him good reward in return for his patience and acceptance.

This hadith covers all that God wills for His servants. He tests them with either good or bad
means. He says: ‘We test you all with evil and good by way of trial’. (21: 35) If a believer remains
patient when he is afflicted with adversity and thankful when he experiences a blessing, then he
is a complete believer. Scholars of the early generations said that faith is divided in halves: one
half is patience in adversity and one half is thankfulness. God says: ‘Surely in this there are signs
for every one who is patient in adversity and deeply grateful [to God]'. (14: 5)
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A true believer who accepts God’s decree, remains patient in adversity, shows gratitude for
God’s favours and blessings will have his affairs going along the best way. It behoves every
Muslim to aspire to the status of a patient and thankful believer, so that his grade is raised and
his reward is multiplied.

Every believer should be thankful for God’s countless favours and blessings. When he tries to
take stock of God’s favours in his faith, life, self, health, education, business, work, property,
family, etc. he realizes that he swims in a great pool of blessings, and that he falls very short of
being thankful.

Paying thanks to God for His favours ensures receiving more of them.

When facing an adversity a believer knows that God’s will is bound to be done and that what
has happened to him could not have been averted.

A Muslim should never feel in a panic when some adversity happens. A trial will happen to
him, no doubt. However, patience in adversity ensures help and reward, while despair brings
humiliation and frustration.

Sa‘id ibn Jubayr said: ‘Patience means that a person demonstrates to God his acceptance that
what has happened to him is from Him, and that he hopes for God’s reward for it. A person may
feel anxiety, but he trains himself to show nothing of it. He is seen to be patient’."

Ibn Rajab said: ‘Those who are content sometimes look at the wisdom of God as He tests His
servants, and know that He is not to be blamed for His decree. At other times, they look at
the reward for the acceptance of God’s will, and this enables them to forget the pain of their
affliction. On the other hand, they may observe the majesty and greatness of God who is testing
them, and they become absorbed in this so that they forget their pain. This is only achieved
by the top elite who have the right knowledge and love of God. They may even enjoy their trial
because it comes from the One they love. Some of them said: ‘He let them experience some
sweetness in the suffering He caused them’.®
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During his illness, one of the tabi‘in was asked how he felt. He said: ‘“The part of it | love best is
that which He loves best’.®

‘Umar ibn al-Khattab said: ‘Had patience and thankfulness been two camels, | would not mind
which of them | ride’.®

o o

Ibn al-Qayyim, ‘Uddat al-Sabirin wa Dhakhirat al-Shakirin, p. 97.
Ibn Rajab, Jami‘ al-‘Ulidm wal-Hikam, Vol. 1, p. 487.

Ibid.

Ibn al-Qayyim, ‘Uddat al-Sabirin wa Dhakhirat al-Shakirin, p. 94.

A W N =



3
(4 " (
7% ; ! M?A
y DLA
\‘AV‘,‘;\Y“,,;[‘L,S;S"\_;"‘ ETY«E*

=\







TRUTHFULNESS

‘Abdullah ibn Mas‘Ud narrated that the Prophet (peace [l

be upon him) said: I €Al who obey God and the Messenger shall be
among those upon whom God has bestowed His
blessings: the prophets, and those who never
Always state the truth. Truthfulness leads to deviate from the truth, and the martyrs and the
righteousness, and righteousness leads to Heaven. ::?ehst;";af’ggf' 0 PR G A
A person will continue to tell the truth and make sure I <Believers, have fear of God and be among
of the truth until he is recorded with God as truthful. those who are truthful. 3 (9:119)
I 4surely the righteous shall be in bliss, (13) while
the wicked shall be in a blazing fire.% (82: 13-14)
Do not lie. Lying leads to transgression, and

transgression leads to Hell. A person will continue - The Narrator
to lie and make sure of lying until he is recorded with Abu ‘Abd al-Rahman ‘Abdullah ibn Mas'ad ibn Ghafil

God as a liar.™ ibn Habib who belonged to the Hudhay! tribe was
one of the very early companions of the Prophet
(peace be upon him). He migrated to Abyssinia, then
to Madinah and took part in the Battle of Badr and all
other military expeditions with the Prophet. He took
care of the Prophet’s sandals, helping him to wear
them when he moved, and kept them for him when
the Prophet took them off and sat down. He died in
Madinah in Year 32 or 33 AH, 654 CE.

___[lisummary

The Prophet (peace be upon him) tells us that
truthfulness leads to every good thing and this
naturally secures admission into Heaven. A person
will habitually continue to tell the truth until he earns
the rank of the truthful. By contrast, lying is the way
leading to all sorts of sin, which naturally leads to Hell.
A person will become a habitual liar until he is labelled
as a liar.

1 Related by al-Bukhari, 6094; Muslim, 2607.




The Prophet (peace be upon him) orders his followers and community to be always truthful,
because truthfulness leads to righteousness, which covers every good thing. Thus, truthfulness
leads a person to Heaven and he is admitted there. A Muslim tells the truth and makes it his
continuous habit, stating it in all situations, whether easy or difficult, and this earns him the
truthful grade in God’s ranking, which in Arabic is siddiq.

A siddiq is one who always states the truth and does not lie. Thus, when a person continues to tell
the truth in all situations, God records him as truthful. He will earn a reputation of being a truthful
person and he will be welcomed by people. He will also be known in God’s Highest Society
with this quality. God will resurrect him among the ones who do not deviate from the truth. This
is the second highest grade, preceded only by that of prophets. God says: ‘All who obey God
and the Messenger shall be among those upon whom God has bestowed His blessings: the
prophets, and those who never deviate from the truth, and the martyrs and the righteous ones.
How goodly a company are these!’ (4: 69) God commands His servants to be truthful and to join
those who are always truthful. He says: ‘Believers, have fear of God and be among those who
are truthful’. (9:119) The Prophet (peace be upon him) mentions that the truthful are the best of
all people. ‘Abdullah ibn ‘Amr ibn al-‘As narrated that the Prophet was asked: ‘Who are the best
of people?’ He said: ‘Everyone who is pure at heart, having a truthful tongue’.

The Prophet (peace be upon him) then warned against lying. It is at the head of every evil, and
it leads to all sorts of corruption and sin. This will ultimately lead to landing the liar in Hell. The
Prophet then tells us that when a person becomes a habitual liar, he will be recorded by God
as a liar. He will be known to people as such and, thus, people will look unfavourably upon him.
He will be marked as such by the Highest Society and then on the Day of Judgement, he will be
resurrected among the hypocrites.

The Prophet then mentions that lying is a distinctive characteristic of hypocrites. He says: ‘The
mark of a hypocrite consists of three characteristics: when he speaks, he lies; when he promises,
he reneges; and when he is placed in trust, he betrays’.?

The Prophet (peace be upon him) makes the tongue the primary element in a person’s character,
whether he is good or bad. God’s Messenger says: ‘No person’s faith is sound unless his heart
is sound; and no person’s heart is sound unless his tongue is sound’.®

1
2
3

Related by Ibn Majah, 4216
Related by al-Bukhari, 33; Muslim, 59.
Related by Ahmad, 13079.
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Make sure to always say the truth, because this is the quality that separates hypocrisy from
sincerity, and it is the fair arbiter between those who will be in Heaven and those who deserve
Hell.

Truthfulness is the top characteristic in Islam. Therefore, God tells His servants to be among the
truthful. He gives the people who obey Him the reward of being resurrected with the truthful.
This indicates that they have a very high grade and that they are close to God. This should
motivate every Muslim to maintain truthfulness.

God has given the tongue a privileged status ahead of all other organs, making its merit very
clear by giving it the unique ability to express His oneness. Therefore, a Muslim should not make
his tongue familiar with lying. He should make it habitually truthful, because it is what benefits
him in both this present life and the life to come. A person’s tongue will say what is consistent
with its habit, whether true or false.

Whoever wants to have a good influence on people must not give them a chance to accuse him
of lying or being deceitful. To be truthful earns the merit of being included by God in the record
of the truthful and it earns acceptance among people.

Saying the truth raises the status of a person in both the present life and the next. Lugman,
who was endowed with wisdom, was asked what enabled him to attain his high status. He said:
‘saying the truth, being true to my trust, and my non-interference in what does not concern me’.

Truthfulness is an attribute of God, Exalted and Sublime. He says: ‘Whose word could be truer
than God’s?’ (4: 87 & 122). We need to emulate this attribute of God’s.

A person who wants to do good deeds should start by making his speech good, saying only
what is true. Truthfulness leads to righteousness. Yunus ibn ‘Ubayd said: ‘Whenever | saw a
person who is careful about what he says, | soon realized that goodness characterizes all his
actions’.
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No one should ever think that lying ensures safety. A liar may be able to deceive people and
they may believe him, but he cannot deceive God. Therefore, safety is ensured in maintaining
truthfulness. When the Prophet went on the Expedition of Tabuk, some people stayed behind.
On his return, the hypocrites came forward with their false excuses. However, Ka‘b ibn Malik
insisted on telling the truth about his staying behind. The outcome was that God accepted his
repentance, revealing Qur’anic verses concerning his case, and these continue to be recited by
people. These verses are concluded by the one that says: ‘Believers, have fear of God and be
among those who are truthful’. (9:119)

God Almighty warns liars that they will be punished in Hell. He says: ‘Woe to every lying, sinful
person.’ (45: 7) God’s punishment must be definitely avoided.

The worst type of lying is to lie against God, forbidding what He made lawful and legitimizing
what He has forbidden. This is all a case of inventing lies. Hence, God says: ‘Do not say — for
any false thing you may utter with your tongues — that ‘This is lawful and this is forbidden’, so
as to attribute your lying inventions to God. Indeed those who attribute their lying inventions to
God will never be successful. (116) Brief is their enjoyment [of this life], and grievous suffering
awaits them [in the life to come]’. (16: 116-117) It is most important for all Muslims that they
do not attribute to God’s law what they are uncertain of. Instead, they should say: ‘God knows
best’. When we are asked about something and we do not know the answer, we should tell the
questioner to go to scholars who can issue fatwas. This is much better and safer than wrongly
attributing something to God.

Everyone should steer away from falsehood, saying no lie, either seriously or in jest. The Prophet
(peace be upon him) says: ‘Woe to the one who lies when he is talking so that people would
laugh at what he says. Woe to him! Woe to him!"®

1 Related by Abu Dawud, 4990; al-Tirmidhr, 2315.
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MODESTY

Abu Mas‘0d narrated that the Prophet (peace be upon [l

him) said: | £0ne of the two women then came back to him,
walking shyly. 3 (28: 25)
. I %Such behaviour might give offence to the
@ What people have learnt of the teachings of early el ey e e el e i i ) s
prophethood includes: If you feel no shame, then do go. God does not shy of stating what is right.
(33: 53)

what you want.®

| [ The Narrator

‘Ugbah ibn ‘Amr ibn Tha‘labah, Abu Mas‘td, was an
Ansari companion of the Prophet belonging to the
clan of al-Harith ibn al-Khazraj. He was better known
by his appellation and commonly referred to as Abu
Mas‘td al-Badrt. It is reported that he did not take
part in the Battle of Badr, but he once stopped at a
place called Badr and was named after it. He took
part in the pledge given by the Ansar to the Prophet at
‘Agabah. At the time, he was a youth of the same age
as Jabir, which means that the two were the youngest
of the Ansar who took part in that pledge. He narrated
a large number of hadiths. He is considered among
the Prophet’s companions who were considered
scholars. He lived at Kufah. ‘All appointed him as his
deputy there when he left for Siffin. He died in Year 41
or 42 AH, 662 CE,

__[llsummary_

People learnt certain values from early prophets, and
these were passed on to later generations. One of
these values is that a person who feels no shame may
do what he likes. This means that a sense of shame
stops a person doing many unbecoming things.
Hence, when a person does not have that sense,
nothing will stop him from doing what he wants.

1 Related by al-Bukhari, 3484.
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The Prophet (peace be upon him) tells us that mankind passed on, from one generation to
another, values that remain valid and will never be abrogated. One such value is summed up in
the words: ‘If you feel no shame, then do what you want’. This is something that is well known
to be right, and it is universally accepted by sound minds. What belongs to such a category may
not be discarded, abrogated or altered.

What this statement means is that a sense of shame stops people from doing many unbecoming
things. Therefore, the one who has no sense of shame will have no restraint that stops him from
doing what is foul or evil.

A sense of shame is a good characteristic to have, as it stops a person from doing something
for which he may be censured or blamed. It is indeed at the top of good characteristics, as it
enhances good manners and moral values. It is the pivot around which the branches of faith
revolve. It is the evidence of faith and the motivator to develop good qualities and follow right
guidance. It tells man to avoid what is bad and ensures the fulfilment of people’s rights.

The most important and necessary aspect of shame is that one should be ashamed of oneself
in front of God. This means that one should try to ensure that God does not see one doing
what He has forbidden. This does not happen without very good and correct knowledge of
God and putting such knowledge into practice. This is what the Prophet (peace be upon him)
expressed by saying: ‘It is to worship God as though you see Him, and while you do not see
Him, He certainly sees you’.") This is what the Prophet meant when he made it one of the
essential aspects of faith, as he said: ‘Be sure to feel true shame in front of God’. The Prophet’s
companions said: ‘Messenger of God, we are certainly shy, by God’s grace’. He said: ‘This is
not what | meant. To feel true shame in front of God is to make sure that you keep your head
and understanding sound and on the right course, and to ensure that your abdomen and what
it contains are lawful, and to remember death and what it brings. Whoever seeks safety in the
life to come will abandon the adornments of this life. Whoever maintains these is one who feels
true shame in front of God’.®

To stress this, the Prophet (peace be upon him) states that modesty is a branch of faith.® The
Prophet passed by one man who was remonstrating with his brother, saying to him: “You are
always shy’. He almost meant that his shyness had harmed him. The Prophet said to him: ‘Leave
him alone. Modesty is a branch of faith’.®

1
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Related by al-Bukhari, 50; Muslim, 8. This is part of Hadith 19 in this work.
Related by al-Tirmidhrt, 2458.

Related by al-Bukhari, 9; Muslim, 35.

Related by al-Bukhari, 6118.
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A sense of shame is of two types. The first is natural. This is a personal trait God grants to a
person, making him naturally shy. His shyness stops him from doing wrong and encourages him
to do what is good. This is one of the most precious things God grants any of His servants. It is
a branch of faith, because it has the same effect as faith, preferring what is good and discarding
evil. A person with such natural inclination may well rise to the standard of a good believer.

The other type is acquired: it may be derived directly from being a believer. For example, a
believer feels shy of standing before God on the Day of Judgement, and he starts to prepare for
that meeting. Alternatively, it may be the result of aspiring to the degree of ihsan. Thus, a person
feels ashamed of being watched by God, who is certainly close to him. This is one of the highest
qualities of faith.
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A sense of shame is a fine characteristic: it refines character and motivates a person to stick to
good manners and fine values, and to steer away from foul deeds and evil. Therefore, Muslims
should nurture and enhance their sense of shame.

Modesty is a characteristic of prophets. Prophet Muhammad (peace be upon him) was very
modest. Abu Sa‘ld al-Khudri narrated: ‘God’s Messenger (peace be upon him) was more modest
than a virgin who is still in her private room. If he disliked something, we realized that by his facial
expression’.( Describing Prophet Moses, the Prophet (peace be upon him) said: ‘Moses was
a shy person. In his modesty, nothing of his skin was left visible’.®? We can do no better than to
emulate prophets.

Whoever wants to be in Heaven should nurture his sense of shame. One of the greatest points
about modesty is that it leads to Heaven. The Prophet said: ‘Modesty is a branch of faith, and
faith leads to Heaven. Vulgarity is an aspect of going astray, and going astray leads to Hell’.®

Modesty is the best of characteristics. Whoever adorns himself with it is praised by God and
people. Whoever is devoid of it is disliked by God and people. The Prophet said: ‘When modesty
is present in any matter, it adorns it; and when vulgarity is in any matter, it detracts from it’.®

Modesty is a divine characteristic. It is enough for anyone who is modest that he acquires such
a characteristic which applies to God Himself. The Prophet said: “Your Lord is modest and
generous. He disdains to see His servant raising his hands to Him in supplication and leaves him
empty-handed’.®

Al-Fudayl ibn ‘lyad said: ‘There are five signs of misery: hard-heartedness, a fixed stirring eye,
lack of modesty, eagerness for the pleasures of this world, and endless hope’.

g~ WN =

Related by al-Bukhari, 3562; Muslim, 67.

Related by al-Bukhari, 3404.

Related by Ahmad, 10512; al-Tirmidhi, 2009; Ibn Majah, 4184.
Related by al-Tirmidhi, 1974; al-Bukhari in al-Adab al-Mufrad, 601.
Related by Ibn Majah, 3865.
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GOOD VERBAL
AND PRACTICAL
TREATMENT

Abu Shurayh al-Ka‘br narrated that God’s Messenger
(peace be upon him) said:

Whoever believes in God and the Last Day should be

kind to his neighbour.

And whoever believes in God and the Last Day
should be generously hospitable to his guest. People
asked: For how long does generous hospitality last,
Messenger of God? He said: One day and night.
Hospitality is for three days, and what is beyond that
is a sadaqah, or charity for the guest.

% And whoever believes in God and the Last Day
should say what is good or remain silent.

1 Related by al-Bukhari, 6019; Muslim, 48.

- From the Qur’an

| £Worship God alone and do not associate with
Him any partners. Be kind to your parents and
near of kin, to orphans, the needy, the neighbour
who is related to you and the neighbour who is
a stranger, the friend by your side, the wayfarer,
and those whom your right hands possess.
God does not love those who are arrogant and
boastful. 3 (4: 36)

I %Every word he utters [is noted down by] an
ever-present watcher. 3 (50: 18)

I %Have you heard the story of Abraham’s
honoured guests? (24) They went in to see him
and bade him peace. He answered, ‘Peace’, [and
added to himself] ‘These are strangers’. (25) He
turned quickly to his household and brought out
a fat calf. (26) He placed it before them, saying:
‘Will you not eat?'% (51: 24-27)

| [ The Narrator

Abu Shurayh al-Ka‘br was a distinguished companion
of the Prophet and was mostly known by his
appellation, Abu Shurayh. His name was given
variously as Ka‘b ibn ‘Amr, or ‘Amr ibn Khuwaylid.
Perhaps it is more correct to say that his name was
Khuwaylid ibn ‘Amr ibn Sakhr ibn ‘Abd al-‘Uzza. He
was known to be a man of wisdom. He embraced
Islam before the takeover of Makkah. He was in the
Prophet’s army on the day of the takeover of Makkah,
bearing one of the banners of the Ka‘b ibn Khuza‘ah
clan. He then moved to Madinah, where he died in
Year 68 AH 688 CE.

__llsummary_

The Prophet (peace be upon him) urges believers to
be kind to their neighbours and to be very hospitable
to their guests. On the first day, a person should serve
his guest the best food he can afford. Subsequently,
the guest shares the normal food of his host’s family.
The Prophet also urges us to watch what we say to
ensure that we only say what is good.




% The Prophet (peace be upon him) highlights some good qualities, starting with kindness to
neighbours. Every believer is required to be good to his neighbours, ensuring that a neighbour’s
rights are honoured. Thus, good neighbourliness means extending good treatment to one’s
neighbours, enquiring after them, speaking to them in a gentle and friendly manner, helping
them with their needs and doing them no wrong, either verbally or practically.

God Himself urges good treatment of one’s neighbours. He says: ‘Worship God alone and do
not associate with Him any partners. Be kind to your parents and near of kin, to orphans, the
needy, the neighbour who is related to you and the neighbour who is a stranger, the friend by
your side, the wayfarer, and those whom your right hands possess. God does not love those
who are arrogant and boastful’. (4: 36) On repeated occasions, Gabriel recommended that the
Prophet be kind to his neighbours. The Prophet said: ‘Gabriel continued to urge kindness to my
neighbour, until | thought that he would give him a share of inheritance’.®”

The Prophet states an oath confirming that a person who harms his neighbour is deficient in
faith. He says: ‘By God, he is not a believer. By God, he is not a believer. By God, he is not a
believer’. People asked: ‘Who is that, Messenger of God?’ He said: ‘The one whose neighbour
is not secure from his evil designs’.?

% The Prophet then highlights hospitality to one’s guests as a sign of belief in God and the Last
Day. He mentions that a host’s perfect hospitality is that he gives his guest the best food and
accommodation he can afford for a day and night. After that, he gives him of the normal food he
gives his family. Such hospitality lasts for three days. If the host invites his guest to stay beyond
three days, this is an act of charity and generosity. It is not incumbent on the host to do so,
because having been host for three days fulfils his responsibility.

The Prophet stresses the need to be extra hospitable to one’s guest on the first day and night
because the guest will be tired and perhaps exhausted after a day of travel. When he is met with
generous hospitality, he feels that he is welcome, and this is bound to strengthen the bond of
mutual love and care within the Muslim community. After the first day, no extra burden is placed
on the host. He gives his guest the same as he and his family have.

% The third quality highlighted by the Prophet is that a believer should consider what he is about to
say. If it is good or leads to what is good, he says it. If not, he refrains from saying it. To remain
silent when speaking leads to something sinful is a gain, because everyone is accountable for what
they say. God says: ‘Every word he utters [is noted down by] an ever-present watcher’. (50: 18) The
Prophet (peace be upon him) says: ‘A person may utter a good word that pleases God, without
considering what it means, and God will raise his grade by several steps. And a person may utter
a bad word that displeases God, without considering what it means, and it sinks him in Hell’.©

1  Related by al-Bukhari, 6015; Muslim, 2625. It is Hadith No. 97 in this work.
2  Related by al-Bukhari, 6016.
3 Related by al-Bukhari, 6478; Muslim, 2988.



This hadith is one that combines the best of good things. Scholars say that Islamic manners
and values are summed up in four hadiths. This is one of them. The other three are: 1. ‘A clear
indication of a person’s good adherence to Islam is that he abandons what is of no concern to
him’. 2. The Prophet’s summed up his counsel to one of his companions by saying: ‘Do not give
way to anger’. 3. ‘None of you [truly] believes unless he wishes for his brother what he wishes
for himself.’
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One of the signs of faith taking hold in a believer’s heart is that he is kind to his neighbour,
causing him no harm. Everyone should check whether they reflect this sign.

Beware of harming your neighbour, as this may lead you to be denied entry into Heaven, as
the Prophet (peace be upon him) says: ‘A person whose neighbour is not secure from his evil
designs shall not enter Heaven’.®

The closer a neighbour is the greater his claim to kindly treatment is. It is important to respect
a neighbour’s claims, refraining from trying to find out his faults. On the contrary, one should
extend good treatment to neighbours and exchange visits and gifts with them.

Good neighbourliness is not limited to extending good treatment to them. It also includes
tolerating any harm one’s neighbours unintentionally cause to you. Al-Hasan al-Basri said:
‘Good neighbourliness does not mean refraining from causing one’s neighbours any harm; it
means tolerating the harm they may cause’.®

Extending hospitality to one’s guests is an aspect of belief in God, and following the tradition of
prophets. The Qur'an describes the generous hospitality of Prophet Abraham (peace be upon
him). On the other hand, Prophet Muhammad (peace be upon him) was exceptionally generous.
His generosity is described as ‘more forthcoming than unrestrained wind’. Hence, ‘Abdullah ibn
‘Amr said: ‘A person who is not hospitable to guests does not belong either to Muhammad or to
Abraham’.®

A Muslim should be keen to have the quality of being hospitable to his guests. He should not
refuse to admit a guest seeking hospitality, whether that person is known to him or not. Abu
Hurayrah stopped at the quarters of some people where he was unknown. They refused to take
him as a guest. He was later brought some food and he invited the same people to share his
meal, but they refused. He said to them: ‘You neither offer hospitality nor accept invitation! You
have no Islamic manners.” One of them recognized him and said to him: ‘Come down and be
our guest’. He answered: ‘This is even worse. Do you only welcome someone you know?’®

Every Muslim must watch what he says. He should not be casual saying what is lawful or
unlawful. ‘Umar ibn al-Khattab said: ‘Whoever says much, errs often; and whoever often errs,
his sins increase; and whoever increases his own sins takes his way to Hell’.®
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Related by Muslim, 46.

Ibn Rajab, Jami* al-‘Ulum wal-Hikam, Vol. 1, p. 353.
Ibid, Vol. 1, p. 356.

Ibid, Vol. 1, p. 356.

Ibid, Vol. 1, p. 339.



Muhammad ibn ‘Ajlan said: ‘Appropriate speech is of four types: God’s glorification and praise,
recitation of the Qur’an, answering a question seeking information, and discussing something
of this life that concerns yourself’.

A man said to Salman: ‘Give me some good advice.” Salman said: ‘Say nothing’. The man said:
‘A person who lives among people cannot refrain from speaking’. Salman said: ‘If you speak,
then say what is true or stay silent’.

Abu Bakr al-Siddiq used to point to his tongue and say: ‘This one has landed me in unpleasant
areas’.

Ibn Mas‘ud said: ‘By God other than Whom there is no deity, nothing on the face of the earth
deserves to be in chains more than the tongue’.

Be in control of what you say and you will gain admittance into Heaven. The Prophet (peace be
upon him) said: ‘I guarantee entrance into Heaven to whoever secures the organ in between his
jaws and the one in between his thighs’."
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1 Related by al-Bukhari, 6474.
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SEEKING TO ACT
WELL IN ALL
MATTERS

Shaddad ibn Aws said: | memorized two qualities from [l

God’s Messenger (peace be upon him); he said: I £Persevere in doing good; for God loves those
who do good. } (2: 195)

%God enjoins justice, kindness [to all], and
generosity to one’s kindred; and He forbids all
that is shameful, all reprehensible conduct and

. . aggression. He admonishes you so that you ma
Therefore, when you Kill, kill well; tf,?e heed. } (16: 90) Y Y Y

God has certainly prescribed proficiency in all things. I

and when you slaughter, slaughter well. Let each

of you sharpen his blade and place his animal | [WThe Narrator

comfortably’.(” Abu Ya‘la Shaddad ibn Aws ibn Thabit ibn al-Mundhir
of the Ansar was one of the distinguished scholars
among the Prophet’s companions. ‘Ubadah ibn
al-Samit said: ‘Shaddad ibn Aws was one endowed
with scholarly knowledge and good tolerance’.
Abu al-Darda’ said: ‘God, Mighty and Exalted, may
give someone knowledge but does not grant him
forbearance; or He may give him forbearance but
grant him little knowledge. However, Abu Ya‘la
Shaddad ibn Aws was one to whom God granted
good knowledge and fine forbearance’. He lived in
the city of Homs in Syria, where ‘Umar ibn al-Khattab
appointed him governor. When ‘Uthman ibn ‘Affan
was killed, he relinquished his post. He was very
devoted and God-fearing. He died in Palestine in Year
58 AH 678 CE. He was 75 years of age.

Bowe

___Jlisummary_

God orders that all creation must be treated with
kindness, even when we slaughter an animal for food.
If we have to kill, then we should choose the least
painful way of killing. When we slaughter an animal,
the knife must be sharpened and the animal prior to
slaughter comfortably laid down.

1 Related by Muslim, 1955.




God orders that we should try to do every thing well, and to seek what is better in all matters.
He says: ‘Persevere in doing good, for God loves those who do good’. (2: 195) Doing good
means looking for what is better and seeking to do it, in all matters and life affairs. In worship, we
should try to worship God as though we see Him. Do good to oneself means that one does not
do what incurs God’s punishment in the life to come. It also means that one should not burden
oneself with what one cannot carry. Doing good to other people means that in our dealings with
them we implement Islamic values: we do not treat anyone unjustly, or deny them their rights.
We should treat them well, returning their good deeds with better ones, and we overlook their
faults. We do not repay wrong for wrong.

Good treatment of others is of two types: a duty, which includes fairness and giving everyone
their rights, while doing our duties towards them. The other type is recommended, which is
going beyond the duty, doing what is of benefit to them, whether physical, material or related to
knowledge and scholarship. It also includes advising them with regard to what benefits them in
this life and in the life to come. Whatever good we do to other people is counted as sadagah,
or an act of charity.

% Doing well is required even in causing death. No human being, Muslim or non-Muslim, may
be killed unjustly. Doing things well applies even in killing a criminal who incurs the death
punishment. He must not be tortured to death. It is not permissible to kill such a person by
poisoning, nor is it permissible to incapacitate him, leaving him to die. The easiest and least
painful method should be chosen.

Islamic law makes an exception in the case of a person who seeks to spread corruption on
earth. If such a person incurs the mandatory punishment for armed highway robbery, it should
be enforced, so as to serve as a deterrent for anyone else who contemplates such a crime.

Another exception is retaliatory killing. A murderer is killed in the same way he used to kill his
victim. If he killed his victim by poisoning, shooting, pushing from a high building, etc. he is killed
in the same way. God says: ‘If you should punish, then let your punishment be commensurate
with the wrong done to you’. (16: 126) During the Prophet’s lifetime, a Jew killed a maid by hitting
her head against a stone. The Prophet (peace be upon him) enforced the capital punishment,
hitting his head in between two stones.®

Yet another aspect of doing things well is that a killed person, whether in battle or punishment for
a crime, should not be disfigured or mutilated. This comes under ‘carrying things into excess’,
which Islam does not approve of. God says: ‘Do not kill any one, for God has forbidden killing,
except in [the pursuit of] justice. If anyone is slain wrongfully, We have given his heir authority [to
seek just retribution]. He [the heir] must not exceed the bounds of equity in [retributive] killing.
He is given help’. (17: 33)

1 Related by al-Bukhari, 5295; Muslim, 1672.



0@ Doing things well also applies to animal slaughtering. To start with, it is not permissible to
slaughter an animal for any reason other than for food. It is forbidden to use an animal as a target
for shooting with arrows or any other object, in a competition or for pastime. ‘Abdullah ibn ‘Umar
narrated: ‘God’s Messenger (peace be upon him) cursed anyone who uses a living creature as
target’.") Slaughtering an animal must be done well. The animal must not be dragged forcibly
to the place of slaughter, and must not be slaughtered among other animals. The slaughterer
must not start to skin the animal or cut it into pieces before confirming its total death. Rather,
he should do everything to keep the animal comfortable and quick to die with minimum pain.
Thus, the knife or blade to be used should be sharpened, and the animal should be laid down.
The butcher should cut the jugular veins, throat and oesophagus to assist the quick departure
of the soul. He then leaves the animal to cool, making sure that it is completely dead.

1 Related by Muslim, 1958.
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One of the best ways of doing good is to respond to a bad turn with a good one. God mentions
that this is a fine status which can only be attained by a person who has a great measure of
faith and patience in adversity. He says: ‘Good and evil cannot be equal. Repel evil with what is
better, and he who is your enemy will become as close to you as a true friend. (34) Yet none will
attain this except those who are patient in adversity; none will attain it except those endowed
with truly great fortune’. (41: 34-35)

Every deed is requitted with something of the same type. If you do good, God will be good to
you. He says: ‘Shall the reward of good be anything but good’. (55: 60)

Good deeds that are duties include being good to one’s family, taking care of their religious and
general needs, being gentle with them and looking after them.

An aspect of doing things well which is obligatory for a Muslim is that he or she should do their
duties and abandon what is forbidden. Every duty should be done in full, without omission of
any of its essential or obligatory parts. Every Muslim must also refrain from what is forbidden
and from what leads to whatever is forbidden.

Since we are commanded to be kind when we execute the death penalty, there is no doubt that
protecting people’s lives and prohibiting assault on them are among the most essential aspects
of doing good.

One aspect of killing well is that we must not verbally abuse a person who has incurred the
death penalty. Referring to the woman verbally abused by Khalid ibn al-Walid when she was
being stoned for having committed adultery, the Prophet (peace be upon him) said: ‘Hold on,
Khalid! She has repented, and her repentance is such that it would be sufficient for one who
levies tributes to ensure his forgiveness’.

It is important that when an animal is slaughtered, only a skilled person undertakes the task. This
is one aspect of doing it well.

A person who is about to slaughter an animal should start by expressing gratitude to God His
favour, enabling him to use such animals for food. Had He willed it otherwise, He could have set
such animals against that person.

1 Related by Muslim, 1695.



oesophagus, as this will ensure the animal’s quick death.
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UNACCEPTABILITY
OF ARROGANCE
AND CONCEIT

Abu Hurayrah narrated that God’s Messenger (peace [l

be upon him) said: I £Do not walk on earth with an air of self conceit;
for you cannot rend the earth asunder, nor can
you rival the mountains in height% (17: 37)

%We grant that happy life in the Hereafter to
those who do not seek to exalt themselves on

. . . earth or to spread corruption. The future belongs
and pride is His cloak. to the God-fearing.% (28: 83)

Greatness is His garment I

I %Do not turn your cheek away from people in
false pride, nor walk haughtily on earth. God
does not love anyone who is arrogant, boastful.%
(31: 18)

I g§On the Day of Resurrection you will see those
who invented lies about God with their faces
darkened. Is not there in hell a proper abode for
the arrogant?3 (39: 60)

| [ The Narrator

The first narrator: Abu Sa‘id Sa‘d ibn Malik ibn

Sinan al-Ansari belonged to the Khazraj tribe and

to Madinah, and is known as al-Khudri. He took

part in the Encounter of the Moat and joined God’s
Messenger on another twelve military expeditions.

He also took part in the pledge given to the Prophet
under the tree. He narrated a large number of hadiths,
and issued fatwas. He was a distinguished scholar.
He died in Year 74 AH, 694 CE.

The second narrator: Abu Hurayrah ‘Abd al-Rahman
ibn Sakhr al-DawsT embraced Islam in the year in
which the Battle of Khaybar took place, i.e. Year 7 of
the Hijri calendar. He was keen to learn and memorize
the Prophet’s hadiths. He was considered in the
middle rank of the Prophet’s companions who issued
fatwas. He was the companion who narrated the
largest number of the Prophet’s hadiths. He died in
Madinah in Year 58 AH, 678 CE.

__[llsummary_

In this hadith, the Prophet (peace be upon him)
narrates from God, Mighty and Exalted, that pride and
greatness are two traits that belong only to God. If
anyone of His creation claims them, God will punish
him in Hell.

I shall punish anyone who competes with Me.®

Bowe

1 Related by Muslim, 2620.
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In this hadith, the Prophet (peace be upon him) tells us what God revealed to him concerning
these two qualities:

Greatness, which signifies power and supremacy in names and attributes, belongs only to
God Himself. To Him, greatness is like a garment which covers a man’s body. Such a garment
belongs to the person wearing it and cannot be claimed by anyone else. Hence, greatness is an
attribute that belongs solely to God, and no created being has any claim to any portion of it so
as to claim any superiority over other people.

Pride indicates one’s superiority over others. As such it belongs only to God. It is like a cloak
which covers a person’s body from the shoulders down. As such, it belongs to the person
wearing it and cannot be claimed by anyone else.

The meaning of the hadith is further amplified in a different version, narrated by Abu Hurayrah
quoting the Prophet (peace be upon him): ‘God, Mighty and Exalted, said: Pride is My cloak and
greatness is My garment. Whoever competes with Me for either of them | shall throw in the Fire’.
The difference between the two is that a proud person requires someone else to treat as inferior.
The Prophet (peace be upon him) defines it as being ‘scornful of the truth and contemptuous of
people’." Greatness is different in that a person may feel one’s own excellence, without looking
down on others. Since pride is more extensive than greatness, God likens it to a cloak which
covers everything else, while He likens greatness to a garment which may cover only a part of
the body.

Therefore, whoever tries to have a share of these two qualities, behaving arrogantly towards
people, God will throw him in Hell where he will receive his punishment. It is not up to any
created being to assume these two qualities, because a created being should behave with
humility. God has forbidden arrogant behaviour and treating others with contempt. He states
His commandment: ‘Do not walk on earth with an air of self conceit; for you cannot rend the
earth asunder, nor can you rival the mountains in height’. (17: 37) He also states that the Fire of
Hell shall be the abode of those who are conceited: ‘Is not there in hell a proper abode for the
arrogant?’ (39: 60)

1

Related by Muslim, 91.
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The truth should always be presented most clearly and in the most appealing way. This qudsr
hadith uses fine and beautiful metaphors that illustrate its meaning and drive its message home.
Advocates of Islam, scholars and lecturers should make use of such figures of speech.

We should always examine our attitude to ensure that it is free of pride and conceit. When any of
us examines his behaviour, he may discover that he behaves arrogantly, feeling the importance
of his own wealth, position, knowledge, strength or social status. He may look down on a
stranger or a poor person, or on a community.

It is not an aspect of pride or greatness that a person is keen to have a good appearance.
‘Abdullah ibn Mas‘td narrated that the Prophet (peace be upon him) said: ‘A person with an
atom’s weight of arrogance in his heart will not enter Heaven’. A man said: ‘A man loves to wear
fine clothes and shoes’. The Prophet said: ‘God is beautiful and He loves beauty. Arrogance is
to be scornful of the truth and contemptuous of people’."” What is forbidden is arrogance that
denies the truth and makes a person treat others with scorn and contempt.

We should always acknowledge God’s greatness in our hearts, discourse and gatherings. Let
it be the way by which we erase all conceit. The phrase Allah akbar, which means ‘God is
supreme’, is made an essential part of prayers, the adhan which is the call to prayer, and the
celebration of the Eid. It is also recommended to say it when one goes up a hill or a high
position, or rides a mount or a car, etc. It is reported that it helps to extinguish a fire, even when
it is raging. At the time when the adhan is called, Satan runs away.

We all realize our inability to secure our own interests and requirements, for reasons we cannot
control. We may hold a view today and discard it tomorrow. We may feel that we are able to
achieve something we like, but then a minute impediment places it beyond our reach. Such
matters make it clear to us that God has forbidden pride because it is one of His attributes. It is
not right that a created being with deficiencies and needs should behave arrogantly, stressing
his own greatness. Hence, Islam forbids human beings from assuming either of these two
qualities: pride and greatness. Both are cardinal sins. A person who thinks himself superior
and forgets the favours God has bestowed on him personally is one who has no knowledge of
himself or his Lord. This is the characteristic of Satan that made him refuse to prostrate himself
before Adam in obedience of God’s command, arguing: ‘I am better than him’. (7: 12) It is also
Pharaoh’s characteristic which made him declare to his people: ‘| am your supreme lord’. (79:
24) Therefore, these two will have the most severe punishment in Hell.

God loves for His servants to possess some of His own attributes, such as mercy, forgiveness,
generosity, etc. These are, in essence, qualities of excellence. If a person demonstrates such
qualities, he is simply looking to achieve excellence. There are other attributes which belong to
God alone, such as pride and greatness. He forbids His servants to assume these because they
only fit the One who is absolutely perfect. If these are claimed by a person who does not deserve
them, the claim is false at best.

1 Related by Muslim, 91.
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Man should always steer away from feelings of pride and greatness, and should suppress
any leanings towards these qualities whenever he has gained something in this life. These are
qualities that condemn a person to the Fire. Sufyan ibn ‘Uyaynah said: “You may hope for the
forgiveness of one whose sin is an indulgence in some desire. Adam disobeyed God in satisfying
his desire and he was forgiven. By contrast, a curse is feared for the one whose disobedience is
motivated by pride. Satan arrogantly disobeyed God and he was cursed’.®

A person who experiences some feeling of pride and arrogance should warn himself of a result
that is the opposite of his purpose. An arrogant person feels himself great. Therefore, God
punishes him by showing him as contemptuous and insignificant. The Prophet (peace be upon
him) says: ‘On the Day of Judgement, arrogant people will be resurrected infinitely small, but
having men’s form. Humiliation surrounds them on all sides.’® God may even punish him in this
life, before He punishes him in the life to come, as happened to Qarun, or Korah, when God
made the earth swallow him, and as happened to Pharaoh, when God caused him to drown.
Abu Hurayrah narrated that the Prophet (peace be upon him) said: ‘As one person was walking
proudly, wearing his two garments, admiring himself, God made the earth to swallow him. He
continues to turn over and over in it until the Day of Judgement’.®

It is advisable when one engages in a scholarly or social discussion to examine one’s attitude.
Pride is one of the most frequent reasons for rejecting the truth, and it is the reason that caused
the punishment of many early communities. They were too proud to follow the prophets sent
to them. In reference to Noah’s people, God says: ‘Whenever | call on them, so that You may
forgive them, they thrust their fingers into their ears, draw their garments over their heads,
grow obstinate and become even more arrogant and insolent’. (71: 7) He also says: ‘And Qarin
[Korah], Pharaoh and Haman! Moses had come to them with all evidence of the truth, but they
behaved with arrogance on earth. Indeed, they could not escape. (29: 39) God says: ‘As for the
‘Ad, they behaved arrogantly through the land, against all right, and said: Who is mightier than
us?’ (41: 15) It should be noted that in all these cases God links their punishment and destruction
to the fact that they were arrogant. Every Muslim should always endeavour to remove all traces
of pride and arrogance from their feelings and behaviour.

Mutarrif ibn ‘Abdullah ibn al-Shikhkhir, who belonged to the tabi‘in generation, saw Yazid ibn
al-Muhallab ibn Abi Sufrah, who was the Governor of Basrah, walking proudly, with his robe
dragging on the ground. Mutarrif said to him: “You, servant of God! God and His Messenger
dislike this kind of walking’. Yazid said to him: ‘Do you not know me?’ Mutarrif said to him: ‘I do
know you: you started as an insignificant sperm, and you will end as a dirty carcass. In between,
you carry foul smelling dirt within you’. Yazid then stood well and walked normally.®
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Al-Mazzi, Tahdhib al-Kamal fi Asma’ al-Rijal, Vol. 11, p. 191.

Related by al-Tirmidhrt, 2492.

Related by al-Bukhari, 5789; Muslim, 2088 (Muslim’s text).

Ibn Khillikan, Wafayat al-A‘yan, Vol. 6, p. 284. Al-Dhahabr, Siyar A‘lam al-Nubala’, Vol. 4, p. 505.
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ANGER IS A BAD
CHARACTERISTIC

Abu Hurayrah narrated that: -

I %Hasten, all of you, to the achievement of your

A man asked the Prophet (peace be upon him) to Lord’s forgiveness, and a paradise as vast as the
. heavens and the earth, prepared for the God-
counsel him. fearing, (133) who spend [in His way] in time of

plenty and in time of hardship, and restrain their
anger, and forgive their fellow men. God loves
The Prophet said to him: ‘Do not give way to anger’. the benevolent. 3 (3: 133-134)

%Whatever you are given is but for the
enjoyment of life in this world, but that which is

oo

The man repeated his request several times, and the with God is much better and more enduring. [It

i o 0 A shall be given] to those who believe and place
Pmphet [alwayS] said to him: ‘Do not give way to their trust in their Lord; (36) who shun grave sins
anger’.“) and gross indecencies; and who, when angered,

will forgive. 3 (42: 36-37)

| [ The Narrator

Abu Hurayrah whose name according to the best
reports was ‘Abd al-Rahman ibn Sakhr belonged

to the Daws tribe, a branch of the Azd from Yemen.
He embraced Islam in Year 7 AH, when the Battle of
Khaybar took place. He always remained close to
the Prophet and was keen to learn. He memorized
numerous hadiths and was the leading narrator of
hadiths among the Prophet’s companions. He died in
Madinah in Year 58 AH, 678 CE.

___[lisummary_

A man requested advice from the Prophet and the
Prophet advised him not to get angry. The man
wanted more of the Prophet’s advice, but the Prophet
added no more.
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1 Related by al-Bukhari, 6116. w
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A man came to the Prophet, requesting advice from him that brings him all types of goodness
and ways to success. He wanted to learn this advice and put it into practice.

The Prophet (peace be upon him) counsels the man not to give way to anger. Indeed, anger is
the key to all sorts of evil, and keeping it in check is the way to all types of goodness. Some
scholars go as far as equating good manners with keeping one’s anger in check. Anger may lead
a person to kill another, or cause physical harm to someone, or hurl verbal abuse on people,
or resort to vulgar and obscene language. It may cause a person to swear most solemnly, or
to divorce his wife, or to boycott his relatives. Indeed, it may even take the angry person on to
disbelief in God.

The man repeated his request, hoping that the Prophet would give him further advice that would
benefit him in this life and the next, but the Prophet confined himself to his initial advice, telling
the man not to give way to anger.

That the Prophet (peace be upon him) counsels us not to get angry means that we should refrain
from its preliminaries and causes, such as getting involved in a futile argument or exchange of
blame over trivial matters. It also means acquiring the traits that prevent it, such as forbearance,
tolerating people’s faults, cheerfulness, etc. With such traits, it becomes easier to suppress
anger when there is some cause for it.

It also means not to give way to one’s feelings when angry. If something happens to a Muslim
making him angry, such a Muslim should endeavour to restrain his anger, stopping short of
saying or doing anything that is motivated by angry feelings.

God praises His servants who keep their feelings under control, restraining anger and forgiving
other people’s faults. He says: ‘Hasten, all of you, to the achievement of your Lord’s forgiveness,
and a paradise as vast as the heavens and the earth, prepared for the God-fearing, (133) who
spend [in His way] in time of plenty and in time of hardship, and restrain their anger, and forgive
their fellow men. God loves the benevolent’. (3: 133-134) The Prophet (peace be upon him)
tells us of the very handsome reward God grants to those who suppress their anger. He said:
‘Whoever restrains his anger when he is able to act upon it, God shall call him in front of all
mankind and allow him to choose his female companion in Heaven’.(

1 Related by Ahmad, 15637, Abu Dawud, 4777; Ibn Majah, 4186






Implementation
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Every Muslim should seek advice, asking scholars, experts and people of experience. Their
advice is based on what their life experiences and studies have given them.

The Prophet’s companions were keen to ask the Prophet about whatever occurred in their lives.
They sought his counsel. This testifies to their sincerity and keen desire to learn and understand
what God requires of His servants. They are the people to follow.

Advocates of Islam and educators should give their advice which is most likely to suit the person
requesting it. The person asking the Prophet’s counsel in this hadith seems to be one of quick
temper. Hence, the Prophet counselled him not to give way to anger and limited his advice to
that.

Refrain from anger, because it beclouds a person’s vision and lands him in what is forbidden.
It makes a person lie, accuse others and hurl abuse and slander on them. Hence the Prophet
(peace be upon him) used to include in his supplication: ‘My Lord, help me to say the truth when
| am pleased or angry’.®

1 Related by Ahmad, 18515.
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Striving against oneself is harder than against enemies. There is always an inner motive to do
what is wrong, such as retaliating for an injury by something much worse, even if the other
person is a friend or relative. Hence the Prophet (peace be upon him) said: ‘A powerful person
is not the one who beats others; rather, the powerful person is he who controls himself when
angry’.®

The Prophet (peace be upon him) remains the role model for all of us. He was never angry over
any personal matter, nor did he ever try to avenge a wrong done him. He only got angry for
something related to God Himself. ‘A’ishah said: ‘Never did God’s Messenger take revenge for
himself. Only when something God, Mighty and Exalted, had forbidden was violated [would he
exact punishment]’.? This means that all anger is bad except that for God’s sake. This is a duty
upon every Muslim.

The Prophet (peace be upon him) gives us guidance on resisting and overcoming anger. One
effective method is to seek refuge with God against Satan. Two men denounced each other
in the presence of the Prophet (peace be upon him). One of them was so angry that his eyes
reddened, and his face swelled. The Prophet said: “I know a word that will make what [this man]
feels disappear, if he will only say it: | seek refuge with God from Satan the accursed”.® Once a
Muslim feels about to be angry, he should seek refuge with God from Satan the accursed.

\
’/[M AN

1 Related by al-Bukhari, 6114; Muslim, 2609.
2 Related by al-Bukhari, 3560; Muslim, 2327.
3 Related by al-Bukhari, 6115; Muslim, 2610.
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Another way of restraining anger is to sit down if one happens to be standing, or to lie down if
one is seated. In the standing position, a person is ready to avenge himself, but a seated person
is less likely to, and the one lying down is even further away. The Prophet (peace be upon him)
said: ‘Anger is like a firebrand in a person’s heart. Do you not see how an angry person’s eyes
become red and his cheeks swallowed? Whoever feels anything of the sort should stick to the
floor’." He also said: ‘If any of you gets angry when standing up, let him sit down. If his anger
subsides, [well and good], but if not, he should lie down’.®

One way of controlling one’s anger is to remain silent and not speak. If one speaks when angry,
one’s anger is in control. It dictates what to say. Hence, the Prophet, (peace be upon him) said:
‘When you get angry, remain silent’.®

Be careful and do not say in anger what you may regret for the rest of your life. How often a fit
of anger led a person to a situation of humiliation and regret. ‘Ata’ ibn Abi Rabah said: ‘Nothing
caused scholars to weep late in their lives worse than a fit of anger. It could destroy their work
over fifty, sixty or seventy years. Many a fit of anger has pushed a person into a position in which
he remained entangled’.® Muwarraqg al-‘Ujall said that he never said something when angry
which he did not regret later when his anger subsided.

The Prophet (peace be upon him) did not counsel his interlocutor more than stressing his initial
advice not to give way to anger. This because anger is the key to all sorts of evil things. lbn al-
Mubarak was asked to sum up good manners in a short sentence. He said: ‘Never be angry’.

A well-known Arab maxim says: ‘Looking at enemies, | saw no worse enemy for one’s good
judgement than anger.’

A W N =

Related by Ahmad, 11608; al-Tirmidht, 2191.

Related by Ahmad, 21348; Abu Dawud, 4789.

Related by Ahmad, 2556; al-Bukhari in al-Adab al-Mufrad, 1320.
Ibn Rajab, Jami‘ al-‘Ulim wal-Hikam, Vol. 1, p. 374.
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STRIVING HARD

Anas ibn Malik narrated that God’s Messenger (peace [l

be upon him) said: I £Do you reckon that you will enter paradise while
you have not suffered like those [believers] who
. i . passed away before you? Affliction and adversity
Paradise is surrounded by displeasures befell them, and so terribly shaken were they that
the messenger and the believers with him would
exclaim, ‘When will God’s help come?’ Surely,
and the Fire is surrounded by tempting pleasures." God’s help is close at hand. 3 (2: 214)

I %Do you reckon that you can enter paradise
unless God has identified those among you who
strive hard [in His cause], and who are patient in
adversity. (142) Surely, you used to wish for death
before you came face to face with it. Now you
have seen it with your own eyes.% (3: 142-143)

I %Do you think that you will be left alone, unless
God takes cognizance of those of you who
strive hard for His cause and establish close
association with none other than God, His
Messenger and the believers. God is well aware
of what you do. 3 (9: 16)

I g%Do people think that once they say: ‘We are
believers’, they will be left alone and not put to
a test? (2) We certainly tested those who lived
before them; and so most certainly God knows
those who speak the truth and most certainly He
knows those who are Iiars.% (29: 2-3)

oo

I %Then, he who transgressed the bounds of what
is right, (37) and chose this present life (38) will
have hell for his dwelling place. (39) But he who
feared that he will stand before his Lord and
forbade his soul its base desire (40) will dwell in
paradise. s (79: 37-41)

- The Narrator

Abu Hamzah Anas ibn Malik ibn al-Nadr of the Ansar
was God’s Messenger’s servant. Anas was the

last of the Prophet’s companions to die in Basrah.
He was only ten years of age when the Prophet
migrated to Madinah, and he joined the Prophet on
several military expeditions, including Badr. However,
historians do not include him as having attended the
Battle of Badr because he was too young to fight at
the time. He only joined the expedition in the capacity
of serving the Prophet. He was in the expedition to
serve the Prophet. He took part in the pledge to the
Prophet (peace be upon him) known as ‘the pledge
under the tree’. He had rich knowledge and insight in
Islamic Shariah, gave numerous fatwas and narrated
many hadiths. He died in Year 93 AH 712 CE.

___[llsummary_

The Prophet (peace be upon him) mentions that

God has surrounded Heaven with duties and similar
things which a human being normally dislikes. He has
surrounded Hell with pleasures and temptations that
a human being loves to have. All this adds to man’s
trial on earth.

1 Related by Muslim, 2822.




The Prophet (peace be upon him) mentions that God, Mighty and Exalted, has surrounded
Heaven with things that constitute a burden to man. Thus, man can only see the way to Heaven
as involving a burden, such as duties which are obligatory to perform and the prohibitions that
sound heavy and demanding because they are contrary to human desires.




0@ By contrast, Hell is surrounded by tempting pleasures. Thus, man can only see the way to Hell
as involving pleasure. Such pleasure may relate to thoughts and views, or feelings like anger and
strength, or sexual temptations between men and women, or the temptation of gaining money
and wealth, etc. Had it not been for such temptations and pleasures, the whisperings of Satan
and personal desires to experience such pleasures, no one would have taken the road to Hell.

What is meant by tempting pleasures are those that God has forbidden. What He has permitted
to have, such as lawful food and drink, intercourse with one’s legitimate spouse, playing with
one’s children, etc. is not included.
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We should always remember this picture the Prophet (peace be upon him) places before our
eyes so that we find it easier to take the road to Heaven and move away from the road to Hell.
Things will be much easier if we remember that a burden associated with a good deed or with
refraining from a forbidden pleasure actually draws us a step closer to Heaven. We should also
remember that indulging in forbidden pleasure puts us on the way to Hell.

We should be aware that admittance into Heaven has a price, namely, the fulfilling of duties and
obligations, even though they may be hard, and refraining from what is prohibited, even though
such may have strong appeal. The person who decides to devote time to attending to every
obligatory prayer, including waking up before sunrise to pray Fajr, even at times when it is either
very cold or very hot is the one who is wise. In reference to prayer and attending regularly to
them, God says: ‘It is a demanding task, except for the devout’. (2: 45) The person who willingly
pays a portion of his money to the poor and needy, performs other obligations, such as fasting
during Ramadan, performing the hajj, and being dutiful towards his parents, and who also does
not neglect other duties is also one who is wise. Similarly, the one who refrains from all that God
has forbidden, such as ill-treatment of other people, taking their money unlawfully, fornication
and foreplay, drinking intoxicants, etc is wise.

Also included under the notion of ‘displeasures’ are diligence in worship, regular voluntary
worship, perseverance in good deeds despite feeling their burden, restraining one’s anger,
pardoning other people’s offences, forbearance, voluntary charity, i.e. sadagah, kindness to
those who have done wrong, resisting tempting pleasures and all other types of good deeds.

Whoever patiently endures some adversity in obedience to God, God will compensate him on
the Day of Judgement with something better of the same type. God will protect him from the Fire
and give him whatever he desires in Heaven.

The person who sells the luxuries and pleasures of this world for those of the life to come is
successful. Conversely, the person who sells his fortunes in the life to come for the luxuries and
pleasures of this world is nothing but a loser.

The good things of this life and the life to come cannot be secured without going through what is
unpleasant. Great pleasures cannot be obtained by the mere enjoyment of luxuries. The hadith
makes clear that a believer needs to strive hard during this life. He should strive against his own
desires. A person who aspires to high status and is ready to exert good effort will not be happy
to commit sin, because sin is treachery, and no honourable person can condone treachery.™

1 lbn Rajab, Majmd* al-Rasa’il, Vol. 1, p. 2083.
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Ibn al-Qayyim said: ‘Invite yourself to what God has prepared for His devout and obedient
servants of permanent comforts and luxuries, everlasting happiness and supreme success.
Invite yourself to what He has prepared of shame, punishment and permanent sorrow for those
who are careless and wasteful. Then choose which of the two suits you best. Everyone acts
according to his own disposition, and everyone aspires to what is more suited for him. Do not
think this remedy takes a long time. It is urgently needed by both doctor and patient. Hence, it
is prescribed’.("

ek .
R ARR
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When the war was about to break out at Badr, the Prophet (peace be upon him) urged his
companions to fight and said to them: ‘Rise to win a Paradise that is as vast as the heavens
and earth’. ‘Umayr ibn al-Humam al-Ansari said: ‘Well, well’. The Prophet asked him why he
said well, well. He said: ‘By God, for no reason other than my cherished hope to be one of its
dwellers’. The Prophet said to him: “You are certainly one of its dwellers’. ‘Umayr took out a few
dates and started to eat. He then said: ‘Were | to live until | have finished eating these dates,
then | would have lived too long’. He threw the dates away, and engaged in the fighting until
he was killed. We learn from his example that he actually bought heaven by fighting for God’s
cause. God describes fighting saying: ‘Fighting is ordained for you, even though it is hateful to
you’. (2: 216) ‘Umayr preferred the everlasting happiness in Heaven to all that this life can offer
of comfort and pleasure.

1 Ibn al-Qayyim, Zad al-Ma‘ad fi Hady Khayr al-‘lbad, Vol. 4, pp. 180-179.
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RECTITUDE

Sufyan ibn ‘Abdullah al-Thagafi narrated: -

I %Say: ‘I am but a human being like yourselves.
| said: ‘Messenger of God, tell me something of Islam It has been revealed to me that your God is the
i i One and only God. Therefore, take the straight

about which | will not need to ask anyone after you’. path to Him and seek His forgiveness. Woe to

those who associate partners with Him’.% (41: 6)

(In Abu Usamah’s narration: ‘about which | will not
I 4As for those who say: ‘Our Lord is God’, and

H
need to ask anyone else ) then steadfastly pursue the right way. For these,
the angels will descend, saying: ‘Have no fear,
) . ) ) and do not grieve, but rejoice in the good news
The Prophet said: ‘Say: | believe in God, then of paradise which you have been promised. (30)
steadfastly pursue the right way’.“’ We are your guardians in the life of this world

and in the life to come. There you shall have all
that your souls desire, and all that you ask for’.%
(41: 30-31)

| [ The Narrator

Sufyan ibn ‘Abdullah belonged to the Thagif tribe
which lived in Taif. He was a companion of the
Prophet and narrated hadiths from him. ‘Umar ibn
al-Khattab appointed him as Governor of Taif. He was
a member of the Thagif delegation which visited the
Prophet in Madinah. He lived in Madinah. ‘Urwah ibn
al-Zubayr and his own son Abu al-Hakam ibn Sufyan
transmitted hadiths he narrated. He died in Year 41
AH 662 CE.

___[lisummary_

One of the Prophet’s companions wanted the Prophet
to give him a comprehensive statement that sums up
what is required of a Muslim. The Prophet told him
that he needed to believe and to steadfastly remain a
believer.

1 Related by Muslim, 38.
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A companion of the Prophet (peace be upon him) asks for a comprehensive statement that
incorporates the total meaning of Islam, that he can clearly understand. He did not want to
go further for explanations, and further wanted to be able to put it into effect, implementing it
immediately.

The Prophet gave him what he wanted. He told him to declare his belief in God. This is something
that he should say verbally and accept logically and mentally, putting it into effect practically.
Thus, he should not do anything that was contrary to what he said, believed and implemented.
The Prophet ordered him to remain steadfast in such a way of life. This meant that he should not
commit any sin and should remain consistent in his worship.

This advice by the Prophet is the practical meaning of the Qur’anic verses: ‘As for those who
say: ‘Our Lord is God’, and then steadfastly pursue the right way. For these, the angels will
descend, saying: ‘Have no fear, and do not grieve, but rejoice in the good news of paradise
which you have been promised. (30) ‘We are your guardians in the life of this world and in the
life to come. There you shall have all that your souls desire, and all that you ask for’. (41: 30-31)




‘Steadfast pursuit of the right way’ is a phrase that signifies the fulfilment of all obligations
and refraining from all prohibitions. If a person neglects an obligation or commits something
prohibited, he is not considered to be pursing the right way.

The Prophet’s companions gave several definitions of such pursuit, but they all focus on the
same meaning. Abu Bakr said that the steadfast pursuit of the right way means ‘not to associate
any partner with God’. What he meant is steady adherence to belief in God’s oneness. ‘Umar
ibn al-Khattab said that it means ‘diligent observance of orders and prohibitions. One must
not quickly change direction like foxes do’. ‘Uthman ibn ‘Affan said that it means ‘sincerity
in working for God’s cause’. ‘All ibn Abi Talib and Ibn ‘Abbas said that it means ‘doing what
is obligatory’. Al-Hasan said: ‘They steadfastly pursue what God has ordered. They obey His
commands and steer away from disobeying Him’.
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An intelligent person asks about what is important and essential in relation to religion, not about
what is insignificant.

A Muslim should not be either too shy or too proud to ask about religion. Knowledge is lost
between pride and shyness. The Prophet’s companions were not deterred by anything from
asking about their religion.

Asking a question is the key to knowledge. The one who asks about what he does not know of
religious and life’s matters that ensure happiness and safety in this life and the life to come is the
one who is wise.

An essential accomplishment for an educator or an advocate of Islam is to do like the Prophet,
expressing important meanings in simple and short sentences. Long and detailed speeches
may become difficult for the audience to understand or remember.

Steadfastness is as essential to faith as the soul is essential for the body. When the soul gets
weak, the body progressively weakens until it almost dies. The same applies to faith when it
lacks steadfast implementation. It weakens until it almost dies.

The Qur’anic term for steadfastness is istigamah, which also connotes sound health and proper
balance.

Steadfastness in the pursuit of the right way does not preclude the possibility of error or
committing what is sinful, then turning to God in repentance. Such pursuit of the right way is
hard. Therefore, God says: ‘Pursue the straight path to Him and seek His forgiveness’. (41: 6)
This states the order to follow the right way with diligence and to seek God'’s forgiveness for any
wrong you may do.

The pursuit of the right way applies to all aspects of life: beliefs, worship, interaction with people,
manners, morality, etc. In belief, a person must remain constant in believing in God and His
oneness, rejecting all types and aspects of polytheism, deviation and error. In worship, a believer
must do what he is bidden and refrain from what is forbidden. In manners and morality, a person
must endeavour to have the right qualities and deal with people in fairness and kindness. He
must steer away from all that is bad and evil in social dealings. In commercial transactions, he
must ensure that his earnings are legitimate and steer away from cheating, injustice and betrayal
of trust.
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SELF RECKONING

Abu Barzah al-Aslami narrated that God’s Messenger [l

(peace be upon him) said: I £How can you bid others to be righteous and

forget yourselves, even when you read the
Scriptures? Do you not understand?% (2: 44)

, .
On the Day of Judgement, no one’s feet will move I §Have We not given you lives long enough for
until one has been asked anyone who would be warned to take warning?3:
(35: 37)
o . . I 4Halt them a while, for they shall be asked. ¥
about his life: how he lived through it? (37: 24)

I 4Their testimony will be put on record and they

. . ey will be questioned about it. s (43: 19)
About his knowledge: what did he do with it? : »
| #Believers! Why do you say what you do not

do?3 (61: 2)
About his wealth: how he earned it and how he spent
it?

| [ The Narrator

Abu Barzah al-Aslami was a companion of the
Prophet who was better known by his appellation,
Abu Barzah. His name is given differently as Nadlah
ibn ‘Ubayd ibn al-Harith or Nadlah ibn ‘Abdullah ibn
al-Harith. He embraced Islam early and took part in
the Battle of Khaybar, the takeover of Makkah and
the Battle of Hunayn. He settled in Basrah and took
part in the Muslim army that conquered Khurasan. He
was the Prophet’s companion who killed ‘Abdullah
ibn Khatal when he was holding on to the coverings
of the Ka‘bah, on the day of the takeover of Makkah.
It was the Prophet who ordered his killing. He died in
Year 65 AH 685 CE.

___llsummary_

The Prophet (peace be upon him) tells us that every
human being will be questioned about four matters:
their life, knowledge, wealth and body. Everyone
needs to be ready with answers to these questions,
by using these in ways with which God is pleased.

About his body: how he used it?"

o ooe

1 Related by al-Tirmidhr, 2417.
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The Prophet (peace be upon him) alerts his community to the fact that every human being will
be questioned about four matters when they stand before God on the Day of Judgement. They
must be ready preparing their answers. By an act of His grace, God has not left these questions
vague, unknown to anyone. The Prophet mentions them in detail.

The first of these questions is that everyone is asked about their life on earth: how they spent
it, and what use they made of it. Did they obey God or spend their time disobeying Him?
Hence, the Prophet (peace be upon him) was keen to advise his community to make the best
use of their time in life. He said to Ibn ‘Abbas: ‘Make the best use of five things before you are
overtaken by five different ones: your youth before you get to old age; your health before you fall
ill; your means before you find yourself in poverty; your time before you are too busy; and your
life before you are overtaken by death’.®

God will then ask a person about his knowledge: did he learn it to be able to sincerely serve
God'’s cause, or to seek reputation and status? If it is the latter, then he will be one of the first
people on whom judgement is passed. The Prophet says: ‘The first of mankind to be judged on
the Day of Judgement is... And a man who has learnt much and taught and recited the Qur’an.
He is brought forward, and [God] reminds him of His favours. He acknowledges these. God
says: ‘What have you done with these?’ The man says: ‘| studied hard and taught and recited
the Qur’an, and all this to please You’. God says: ‘You lie. You learnt so that it would be said of
you that you are a scholar, and you recited the Qur’an so that people would say that you are
a reciter. It was said’. He gives His command, and the man is dragged on his face until he is
thrown in the Fire’.®

Such a person will be asked whether he spread what he learnt with sincerity, or suppressed or
manipulated it, or lied to people in the hope that some of them would be pleased with him. He
will be further asked whether his own actions were consistent with his knowledge, or at variance
with it, in which case he would be among those addressed by the Qur’anic verses that say: ‘How
can you bid others to be righteous and forget yourselves, even when you read the Scriptures?
Do you not understand?’ (2: 44)

‘Believers! Why do you say what you do not do? Most loathsome is it in the sight of God that
you say what you do not do!’ (61: 2-3)

The third of these questions is about one’s wealth: whether it was earned lawfully or through
unlawful ways? Did the person use what God gave him in ways of obedience to God and to
serve Islam, or to satisfy his desires in sinful ways?

1 Related by al-Hakim in al-Mustadrak, 7846.
2 Related by Muslim, 1905.



0@ The last of the four questions is about one’s body, strength and health: how he used it and for
what ends.

The hadith does not mean that people are asked only these questions. For certain, God will hold
everyone to account for all what they say and do in this life. However, those four questions are
the most important which will be put to everyone. All other questions are covered under these
four headings.
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Everyone should start preparing how to answer these questions that they will be asked in front
of God. The one who knows the question but prepares no answer is indeed wretched.

Some believers are admitted into Heaven without facing the reckoning. They are not questioned;
nor are they stopped in front of God to be asked. The Prophet (peace be upon him) said:
‘Seventy thousand of my community shall enter Heaven without being held to account’. People
asked: “Who are these, Messenger of God?” He said: ‘These are the ones who seek neither
cauterisation nor supplication as a cure, but they place their trust in their Lord’. Admittance into
Heaven is indeed great, but what is greater is to be admitted without being held to account.
Everyone should endeavour to be among these.

Al-Fudayl ibn ‘lyad said to someone: ‘How old are you?’ He said: ‘| am sixty’. Al-Fudayl said:
‘You have been walking towards your Lord for sixty years and you are about to reach your
destination’. The man said: ‘We all belong to God and to Him we shall all return’. Al-Fudayl! said:
‘Do you know what this means? You say that you are a servant of God and that you are returning
to Him. A person who knows this should also know that he will be stood there, and that he will
be questioned. He should prepare his answers’. The man asked: ‘What is to be done?’ Al-Fuday!
said: ‘Easy. Do well in what remains for you in this life, so that you will be forgiven what has
passed. If you do badly in what remains for you in this life, you will incur the punishment for what
has passed and what remains’.®

Man’s life is the most precious thing he owns. It is merely a number of days and counted hours.
It is important for everyone to know the value of their time, and to make the best use of every
hour, spending his time in obedience of God. Indeed, God shall ask everyone about their entire
lives. If one fulfils his duties, one will be safe, but if not, he will have ruined himself.

Be keen to make the best use of your time, doing what pleases God so that you attain the
highest grades. ‘Al ibn Abi Talib said: ‘This life is marching, going away, but the life to come is
marching, coming closer. Each has its own children. Be among the children of the life to come,
not the children of this life. Today is an opportunity to work but it involves no reckoning, while
tomorrow is a time for reckoning, with nothing to be done’.®

1 Ibn Rajab, Jami‘ al-‘Ulum wal-Hikam, Vol. 2, p. 383.
2 Ibn al-Qayyim, Ighathat al-Lahfan, Vol. 1, p. 71.
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Knowledge will serve as evidence against the one who has it. An ignorant person may cite his
ignorance as an excuse, but a man of knowledge who knows God’s ruling, yet disobeys Him has
no excuse.

The zakat to be paid for knowledge is to spread it and teach it to others. Suppressing knowledge
is a major sin for which God enforces severe punishment. He says: ‘Those who conceal the
clear proofs and guidance We bestowed from on high, after We have expounded it clearly for
mankind in the Book, shall be cursed by God and by others who curse’. (159) The Prophet says:
‘Whoever is asked about an aspect of knowledge but he suppresses it shall be fitted with a rein
of fire on the Day of Judgement’."

Wealth is very important in God’s view. Therefore, He will ask one question each about one’s
life, knowledge and body, but He will ask two questions about wealth: how it was earned or
obtained? And how it was spent? It is everyone’s responsibility to ensure that he takes only what
is lawful to him and spends it only in lawful ways.

The Prophet’s companions were very keen to ensure that their food was bought with lawfully
earned money. They abandoned what was unlawful and what was doubtful. Abu Bakr had a
servant who brought him every day what he earned for him, and Abu Bakr used to eat of what
that servant brought him. One day he brought him something and Abu Bakr started eating. The
servant said to him: ‘Do you know what you are eating?’ He said: ‘No, what is it?’ He said: ‘In
pre-Islamic days, | told the fortune of a certain person. | did not know how to tell the fortune, but
| deceived the man. It chanced that it came true. The man later met me and gave me something.
This is what | have served you now. Abu Bakr put his fingers in his mouth and threw up all that
was in his belly’.®

Your body is given to you in trust. God has placed it with you. Protect it by your obedience of
God and trying to draw closer to Him. Never place it in a position of ruin through disobedience
of God.

1 Related by Abu Dawud, 3658; al-Tirmidhi, 2649; Ibn Majah, 264.
2 Related by al-Bukhari, 3842.
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STRICT AVOIDANCE
OF SIN

Al-Nu‘man ibn Bashir narrated saying: | heard God’s - From the Qur’an
Messenger (peace be upon him) say; and al-Nu‘man I £He itis who has sent down to you the Book,

pointed to his ears with his two fingers: containing verses which are clear and precise
- and these are the essence of the Book - and

others are equivocal. Those whose hearts have
What is lawful is plain and what is unlawful is plain; e e e S e
which is equivocal, seeking to create dissension
and trying to give it an arbitrary meaning. None
. knows its final meaning other than God and
and in between are doubtful matters unknown to e 0 C il e el U L 2 e
many people_ They say: We believe in it; it is all from our Lord.
But only those who are endowed with insight
take heed.  (3: 7)

Whoever avoids doubtful matters clears himself in I £if any matter pertaining to peace or war comes

regard to his religion and his honour; to thelr. knowledg.e, they make it known t(? all and
sundry; whereas, if they would only refer it to

the Messenger and to those from among them

. . . . entrusted with authority, those of them who are

but the one who slips into the doubtful will fall into engaged in obtaining intelligence would know

what is unlawful. [He is] like a shepherd who pastures it. 3 (4: 83)

A g | £Let me not suffer disgrace on the Day when all
close to a sanctuary, all but grazing therein. shall be raised from the dead; (87) the Day when
neither wealth nor children will be of any benefit;
(88) but only the one who comes to God with a
sound heart [will be happy].% (26: 87-89)

- The Narrator

Al-Nu‘man ibn Bashir ibn Sa‘d ibn Tha‘labah of the

For certain, every king has a sanctuary, and for
certain God’s sanctuary is His prohibitions.

Indeed, there is in the body a morsel of flesh which,

oo oo ow

if it be whole, all the body is whole, and which, if it be Ansar was a companion of the Prophet, as was his
. q . R father. Scholars are in agreement that he was one

diseased, all the body is diseased. Indeed, it is the T et e E R Y s

heart.® a scholar and a governor. Mu‘awiyah appointed

him Governor of Kufah for a period of time. He was
subsequently appointed as Judge of Damascus,
succeeding Fadalah. He then became Governor of
Homs in Syria. He narrated a small number of hadiths,
but his hadiths are related in all six authentic hadith
anthologies. He died in Year 64 AH 684 CE.

__llsummary_

The Prophet (peace be upon him) clearly states that
lawful and unlawful things are made plain for people.
However, some matters may appear doubtful to
most people who do not have sufficient scholarly
knowledge. A person who avoids such doubtful
matters maintains the purity of his religion. Those
who slip into them run the risk of committing what is
| unlawful.

The Prophet also makes clear that the well-being of a
person depends on keeping one’s heart sound and well.

1 Related by al-Bukhari, 2051; Muslim, 1599.




This is one of the most important hadiths. Indeed some scholars say that it represents one-third
of Islam, and that Islam is based on this hadith and the two hadiths that say: ‘Actions are but
by intention’, and ‘A clear indication of a person’s good adherence to Islam is that he abandons
what is of no concern to him’. Abu Dawud said that Islam is based on four hadiths, and the first
is the one that says: ‘What is lawful is plain and what is unlawful is plain’, which is the present
hadith.

The Prophet (peace be upon him) mentions that the rulings of Islam are plain and clear. What is
lawful and permitted by God is plain, admitting no doubt. The same applies to what is unlawful,
forbidden by God. Its prohibition is made clear. Every person who gets to know Islam and
accepts it will easily realize that.

A perfectly lawful thing is to eat of the wholesome food which God states in the Qur'an as
lawful, the enjoyment of pleasure with one’s lawful spouse, and wearing lawful clothes that are
unstained by impurity.

Clear and readily recognizable forbidden things include associating partners with God, the
reasons and means that lead to it; eating impurities, carrion and pig meat; drinking alcohol;
dealing unjustly with people, and taking their money by false claims, etc.

In between these two states of clearly lawful things and clearly unlawful ones, there are matters
that appear doubtful to many people. They do not know whether they are permissible or not.
This is not due to their being unexplained by Islam. God sent His Messenger (peace be upon
him) to fully explain Islamic rulings. God says: ‘This day | have perfected your religion for you
and have bestowed on you the full measure of My blessings and have chosen Islam as a religion
for you’. (5: 3) However, the ruling concerning such matters may be unknown to many people
because they do not have the required standard of knowledge. Furthermore, they may not be
readily apparent to some scholars for some reason or another. However, other scholars will
have their rulings clear, with evidence from the Qur’an, the Sunnah, the unanimity of scholars or
analogy.

A person who steers away from doubtful matters and prefers not to get involved in them clears
himself in regard to his religion. He incurs neither blame nor punishment. He also clears himself
with regard to his honour, as no one can criticize him.

This is indeed the properly cautious attitude that avoids what is in doubt and abandons what may
cause an adverse result in the life to come. By contrast, zuhd or ascetism means abandoning
what is permissible because it may lower one’s status in the life to come. As such, ascetism is
a higher grade, but not required as a duty, while proper caution is necessary for all Muslims.
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A person who indulges in such doubtful matters, using no caution, may ultimately find himself
committing what is prohibited. Complacency may become a habit and he will then find it easy
to do all sorts of doubtful things, and this will ultimately lead to doing what is forbidden, either
deliberately or in ignorance. A shepherd who takes his sheep and other animals to graze close
to a sanctuary, or a preservation area, may be unable to keep his animals off it, as one of them
may break loose without his notice. Or he may even experience an urge to go into it. Such a
shepherd is liable to the punishment stated for unauthorized entry of the sanctuary. The same
is the case of one who indulges in doubtful matters. These become the preliminaries of what
is forbidden and he may commit the sin of indulging in what God has forbidden, incurring His
punishment.

Every king has a sanctuary which he preserves and prevents entry to, imposing a punishment
for unauthorized entry. Yet to God applies the attributes of all that is most sublime. His sanctuary
is the total sum of what He has forbidden, i.e. disbelief and sinful practices. Whoever commits
a sin violates God'’s sanctuary and incurs His punishment. Whoever gets close to it runs the risk
of entry. The one who is cautious and steers away from whatever doubtful matters that bring him
close to sin ensures his safety.

The Prophet (peace be upon him) tells us that in everyone’s body there is a small piece of flesh,
which is the heart. This physical heart is closely related to the conceptual heart where faith
resides and which either remains sound and healthy or becomes corrupt.

If the heart is in sound and healthy condition, a person is physically healthy, but when his heart
is diseased, he feels very sick. The heart is the king and all the body organs are its troops. When
the king is healthy, the troops are in good condition, and the reverse is also true.

A sound heart is one which is full of the love of God, believes in God’s oneness and is free of
whatever God dislikes. It loves what God loves and hates what God rejects. A corrupt heart is
the very opposite.

God has made the heart the place where both faith and disbelief settle. He says: ‘God has
caused [your] faith to be dear to you, and has given it beauty in your hearts, and has made
hateful to you unbelief, wrongdoing and disobedience of God. Such indeed are they who follow
the right course’. (49: 7) ‘Pay no heed to any whose heart We have left to be negligent of all
remembrance of Us because he always followed his own desires, and whose case has gone
beyond all bounds.’ (18: 28)
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God has made all His legislation clear and plain for His servants. Everyone should learn these
from scholars, and should refer to them when one is unsure of something. No one has any
excuse for failing to ask scholars whether a certain action is permissible or not.

God has perfected the blessing He has bestowed on His servants by giving them a complete
religion in which all that is lawful or unlawful is made clear. No one can make any idle claim that
religious rulings do not cover the entire faith.

Scholars and advocates of Islam must explain what is lawful and what is not. They should teach
people God’s legislation and give them rulings concerning new types of deals and contracts.

The hadith refers to the special status of scholars, as they are the ones who can identify doubtful
matters. Whoever wants to join their ranks should be keen to acquire a thorough knowledge of
Islamic law.

That some matters are doubtful is due to the fact that most people are unaware of the Islamic
verdict concerning them and the evidence supporting such verdicts. Some rulings are well
known to the majority of people, while others remain known only to Islamic scholars. No one
should ever think that the divine faith of Islam has not been given to people in full.

When a Muslim is faced with a situation and he is unaware of the Islamic ruling regarding it, he
should refer to Islamic scholars, as they are the ones who know the religious rulings and their

detailed evidence.

Every Muslim should steer away from doubtful matters in order to keep himself clear in regard
to his faith and honour.

Every Muslim should safeguard his honour from people’s idle talk.

Steering away from doubtful matters reflects obedience of the Prophet’s order: ‘Abandon that
which makes you doubt for that which does not make you doubt’.

1 Related by al-Tirmidhi, 2518; al-Nasa’T, 5711.



%

2 8 B8 B =

A person who slackens in being God-fearing and indulges in doubtful matters will find himself
drawn into what is forbidden. His complacency in regard to what is doubtful will lead him to be
careless about committing what is unlawful. Some scholars said that a minor sin will lead to a
major one and the major sin will lead to disbelief. Another scholar said: ‘Sins are the way leading
to disbelief’. It is imperative then to steer away from what is doubtful so as to prevent ourselves
from being swept away by a flood of sins.

When a person takes a complacent attitude, particularly regarding what is discouraged, under
the pretext that they are not forbidden, this may put him on the wrong course. This is especially
true if he does not have a good share of recommended and voluntary worship. He may in time
come to think of his religious duties as burdensome and tempted by what is forbidden.

Satan does not start whispering to a person to commit major sins or to disbelieve all at once.
He always takes a gradual approach, lulling him first into negligence of duty, then steering him
into what is doubtful or discouraged. When a person has done this time after time, it becomes
easy for him to trespass into the forbidden area. Therefore, we should always be wary of Satan’s
devious approach and shun him right at the start.

The Prophet (peace be upon him) uses images and similes to illustrate his meaning and make
it easily understood. In this hadith, he likens a person who indulges in doubtful matters to a
shepherd grazing close to a sanctuary. He also compares the punishment of a sinner to the
punishment of one who trespasses into a king’s sanctuary. Advocates of Islam and educators
should make their meanings clear to their audience, using similes and other figures of speech.

Devout worshippers focused on ensuring that their hearts were sound, healing them of any ills.
This is the right approach, because a person’s heart is a king commanding other organs. They
move in the direction the heart points out to them, whether it follows guidance or leads to error.

A person whose open conduct is improper should not imagine that he is right internally. The
hadith implies that when the inner self is right, the apparent conduct is right. Thus, when one’s
heart is God-fearing, one’s organs will definitely follow. Therefore, the one who commits what is
wrong and indulges in what is forbidden, disrespecting God’s limits, cannot be good at heart.

589
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ASCETICISM

‘Abdullah ibn ‘Umar narrated: -

I E%Provide well for yourselves: the best provision

God’s Messenger (peace be upon him) held me by : ;f allis to be God-fearing. j (2: 197)
P g q Hasten, all of you, to the achievement of your

the shoulder and said: ‘Be in this world as though T e e e e el e e

you are a stranger heavens and the earth, prepared for the God-
fearing.  (3: 133)

, I %Let them eat and enjoy themselves, and let

or a wayfarer . their hopes beguile them. For they will surely

come to know [the truth]. 3 (15: 3)

I %When death approaches any of them, he says:

lbn ‘Umar used to say: ‘At evening do not expect [to ‘My Lord! Let me return [to lif<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>